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HEAD OF EARTH
AND ITS RAINBOW

Waves of Storytellers

I'he Head of Earth and Rainbow Bridge belong wgether. The
sacred h]llitlj.l:.'- of the area—ihe one on e Head of Eaitlu, the e
remammg neear Raimbow Bridge, and lesser ones—work together and
sl their blessings. A Rainbow-person, wheiher he appears as radiam
caslorrs amvong pregiant clowds, or whether forever transtised in sand-
stovne hie ipans a canyon, 1s clise ki io Maoisture and e Rain. Bain, in
turn, beeds all the spcred springs—also those which are wsed claily, the
T - Sa s e s illj.;l-. In resparnse b olfenings of precuous stones,
|HI||l‘I:I. s pravers and somgs, maore cloads are born Fraom the Holy
Spring atop the Head of Eanh—syouwihiul white chowds which within
heanrs mature ingo heavy black clouds. Black closics rise and foan from
there v send torth raing and Ram refreshes the parched sandy pas-
tures, Loreen pastures are nounshment for Mavajis horses, ;J:u.'l:p, anel
caltle; wnad hl.".i]]l]l:. bl suesimin the P;_uul;ulg_- Al ses, thee Headd oof Eanh,
Rambow Rock-span, Cloud and Rain people, the Mavajo people and
many kinds ol anenal peoples, all belong wygeter inowhat should be 2
happy and beautitul world.
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Every culture has its wtopian vision, an ideal which sustains the
enthusiasm by which it lives and expands. And every human culiure
advances with two cutting-edges—akwig an inielleciual and a physical
fromt., Inthe foref ront stand the theorists and storyrellers who envision
new frontiers; they are followed by a karger number of preneers or
engineers who expand the boundary of their culture by the use of
physical force. In the end, the Latier are justifved again by theores and
stories. In a cubture of herdsmen, such as the Mavapy, sorytellers and
pioneers are frequently the same persons, One could therefore, per-
haps, speak of the two cutting-edges as two “functions.”

Our Angle- American culture heroes envision the good life, Uto-
pia. & a conditson wheve all men live happily in the com pany of many
Radgets and machines. In this manner our theorisis have concluded
that a few more million acre Teet of water behind Glen Canyon Dam
would indeed provide what every good citizen of our culiure alwavs
needed and deserved—a few more kilowar-hours of elecricity o
consume, This will then be the reward of modern man, for religiously
accepting the gospel of technology—for believing the story of the
mechanical and impersonal universe. Long before a corps of engineers
built Glen Canyon Dam, 10 hack up waters 1o flood the sanctuaries of
MNavajo gods. teachers and sorytellers of the Impersonal Universe—
chemists, physicisis, biologists, sconomists, eic.—have male inroads
on the minds of Indian ribesmen. In their wake they have lefi the
stamp of their judgement, SUPERSTITION, on everything that
rested on axioms which were not theirs.

Though motivated by a different uwopian vision, Navajo culture
has expanded into Paiute territony by the same dynamism and logic,
Human hisiory everywhere is a never-ending eesmpetition among sio-
rytellers. By soane stories a culiure lives anel grows, by some it dies. The
stowies of Navajo pioneers reveal that none of them actually ever had 10
wlvance o foreign ierriiory. Advance parties of Herly People or gods
have always explored and Navajo-ized the territory in plenty of time
ahead of them—usually as carly as the time when humankind was
created. The Paiute Indians who had lived in the Navajo Mountain
area, well-wcka pred for centuries, had no stories and no vision that could
withstand the Navajo imaginaton and their readiness 1o receive ever
new revelitions concerning all the interesting features of the land-
scape. Long-settled cultures tend 1o suffocare in their own secretions of
tradition. They hecome complacent in what seems to be established:
they are therefore no match for newcomers who still believe, in all

HEADN COF EARTH AND I'TS EAINBOW 5

honesty, that they are in direct wach with the sources of reality—andd
whine siorytellers still dare i explain anything, from thivia o ulti-
macies and gods. The gods of the Navajos have commissioned their
people neither w subdue Mother Exrth nor 1o dam her arteries and
barild & radio tower on ber head. But they conperated with their chosen
herdsmen in providing land, life, and livelibood,

Migration to the Head of Earth

The Navajo people themselves do not refer to their sacred moun-
tam in the northwest of their reservation as “Navago Mountain,” which
woubd be Dz Dind, Their word for it s Naetas'ddn, 3 contraction of
Nahasdwign (Earth) and ‘atsitsim (head), Nobasduidn iself Aprpears o
be a contraction of Ni'ge Asizdds (Earth Woman), Thus, the sacred
mountain is, in fact, the Head of Earth Woman. Nevertheless, this
mountain has not always been a shrine to Athapascan peoples. Farly
Blessingway mythology, recorded in the Chuska Range and in New
Mexicn, refers 1o this far-western place with a measure of disdain, It
was the place w0 which Monster Slayer banished the ancestors of the
Paiutes, the ugly children of the monster “Whokicks-of[-the-clifi™
(Matthews, IRO7, pp. 1221; Wyman, 1970a, p. 567).

Bur when during the nineteenth contury Navajo pioneers gradu-
ally approached this mountain from the east, they began o compare it
maore sympathetcally o a loal of Blue cornbresd. And Fnally, when in
1863 Mavajo refugees hid behind this mowntain, looking at it from the
west, it revealed itsell as a divine Shield. yea, as the Head of Earth iisell

The Head of Earth Woman, at s wp, gave birth s Monsier
Blayer, the proven hermic savior From back east in dindinh, who—like
many @ ram cloud during the monsoon season—was born and raisecd
there in the course of one day, Rain clouds originated Crom the sacred
Spring atop this mountain; Monster Slaver was born in a fint hogan
IIEH.F".&'.
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In 1863—ar, as myth says “in the days when humankind was
born"—Monster Slaver was transterred miraculously, and borm and
raised at this place, Clothed in an armor of fing, he and the Head of
Eanh placed themselves as shields between the People and Kit Carson’s
cavalry. Remmants of prayers, which this event forced from the lips of
these Navajo refugees, still echo today in the formalized Protectionway
prayers of thesr descendamis:

I am spared! | am spared!

Enemy has missed me! Enemy has missed me!
Today it did et happen! Today it did no happen!
(NELSON, par. 546)

Al

I have survived! | have survived!

All of us have sury wved ! Al of us fewe survived!
I have sirvived for vou! 1 have sy ived for wou!
For many more years! For many more vears!
[LALMGHTER jrar UMY

Cne hundred and thineen years after sentiments of this sor were
first ex presaed to this mowntain, the ninetv-one vear old |r1'i1'-|-l , A slagphi
sverz, still lifis his hand wward the Head of Earth in a gesiure of
greeting, And he prays for protection

Head of Earth, on the tosp!

Head ol Earih,

by yvour holy prewer may 1 alsan be haoly pryweT.
With this power | will be spared

With this power with which you talk may 1 talk
LA Sa0 T, Ihll .




Navajn Moumntain as seen From the west. Lake Powell in fore grommne .
] wilen i | MG :"ﬁll--lill Feliigers bl be hond hs nsommsnadin. |.'\.'|.||,|||g i
i o the west, i revealed ivsell a3 diviee Shickl, ves, as the Hesl ol

Earih wsell.”

Mavajn Mountain & seen froam the soarfeast
“The Head of Earth Wisman, a its rop, gave birth o Monster Slaver
who—like many a rain choad dug ing the maonsmen season—was o and
rasexl there in the course of one day.”

HEADNOIF EARTH ANIDN TS BAINRBOW 0y

Pilgrimage to the Rainbow

The discovery of Rainbow Bridge is an event to which. | am
convinced, rany people can tiljl' claim. The ancient Desha F""”‘l‘l'-' AL
have seen it as early as 7000 1o 8 00N ves rs ago, Basketmaker lrd'rl_‘ll["\-.
miay huwe Foan e ot between & D | and GO0, T hen, judging from their
general settlement pattern, Anasazi Farmers should have fournd i
least during Pueblo 11 and 111, between the ebeventh and thireeenth
centuries. Some Paivte scouts may have chanced into Forbidding Can
yon during the eighteenth century or earlier.

Mavapos came into the specific area west of Rainbow Plateau and
Mavajo Mountain in 1863 when ihey Hed from United States Erosspss
Their discovery of Rainbow Brdge could have happened at any time
atier than date, [n any case, the leader of the Navajo hand of refugees,
Hashkénsing, had no difliculiy finding it when he led the Willizms
brothers and their Father o the plivce i 1884, Since Mashkadin bl
returmed o the Ol area by 1RGO it seEms likely that he hal visite|
Rowck-areh before that time, The Williams Brothers initially asked homn
tor reveal the whereahoiits of his secret silver mine: the sl chief ledl
thiemm Lo the naioral arch insteqd . At the i, however . the Willamses
thought redhing about their dscovery. They had mineral treasures on
their minds; moreover, scratched ine one end of the arch they Touned
such names as Billy Ross, Monigomery, Jirry Bl k. Ceeorge Emerson
Ed Randolph and Wydel. During that visit the Willzums brothers sl
learned thar the Paiute, Mr. Owl, had been Lt'l'pinﬂ: horses in Bricge
Canyon [or a number of vears (U, 106, P 1H-3),

All my Navage mformants, even some who take pride in being
descendants of Chiel’ Hashbéniing, gave credit for the discovery of
Rock-arch w the Navago, Blind Sal Clansman. It is said that he ven
tured into this canvon while rounding up horses, He Followed the bl
of the wash and, watching his path. he did mon notice the arch until by
was right vnder it “Whar is this? Why did 1 net see it earliers™ he
wistidlered, He hackied wp a lintle ways and discovered thar, indeesd] . 2
bend in the ravine had in o oatural manper obstrooied hs view.

Lamar Bedonee assured us that the Blind Salt Clansman never
went to Fort Sumuer. AH of this adds up i the possibility that he was a
member of Fadekaninn’s band, that he discovered Rainhow Brielgs
between 1863 amd 1868 and tha stulbserqpuently be led his chiel o, Inis
prossible tha during these ecarly vears Chiel Hachbénini imposesd an
ordler of silence abwunt this entive area on all his people. Judging friom
the wumber of prospectors who are said 10 have dsappeared in his
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vealm, it woubd be an understatessent 1o say only that he did net like
visitors. When it became known later, afier 1884, that the chicl himself
had led some White peaple there, the Blind Sak Clansman woukl
naturally have been released of this obligation 1o secrecy.

The Paiute, Noscha Begay, whom Cummings credits with the
discovery, was in 19049 qill a young man. His vounger brother, Toby,
remeribwers than an the tiane of his death—which according 1o Cum-
mings happened in 191 B—the hirsi gray hairs had become visible on his
headd. This wouled suggest For him a birth-date in the 1860's. And, ifour
abwwve data amld assumptions concerning the Blind Salt Clansman are
oorrect, he indeed siw Rainbow Bridge before Noscha Begay could
have seen it. However, this does mot mean that no other Paiute had
Fommel it before the Navajos arrived,

Apparemly i '8, 3 certam “Ushimi Bi-nai-etin,” the “One-
Eved Man of the Sal Clan,” 1okl the Wetherills of the arch. He wld
them that it is called the Rock-Rainhow-that-spans-the-canyon, “Only
few go there. They do mn know the prayers, They used 1o go for
ceremanics, bt the ald men who knew the prayers are gone” (Jetr,
1973, p. 136). Than this refers 1o the Blind Sal Clansman seems to be
bevond the limits of doubit. Somehow he either promesed or managed
v reiiin ambiguous about his willingness o lead the Wetherills there
the following vear. Bt during the winter of 1908-9 he died. The
Cummings=Wetherill expedition enlisted, therelure, the help of the
Faiute, Noscha Begav, 10 lead them w the arch, As they waited at
Oljates, the Donglas pary with their Paitte guide, Mike's Rawy_ jusinesd
them.

Thee history o tha almeomery of Rainlsow Brdge beoomes inter-
esting—well—i becomes amusing, when finally in 1999 history con-
scinis White travellers are bed there, The historical record will forever
tell us, in bronee, than the Paiune Ladian, Nasjah Begay, hira guided the
White man wo that place: and on paper, that Byron Cummings was the
first White man o see Rainbow Bridge, that John Wetherill was the firss
White man 1o pass under it anmd that W. B. Douglas—heir competitor
—hnished second in both of these races (Cummings, 1952, p. 43)

It 1 were we continue in this peculiar manner of White man's
obsession with hstorical firsts, [ could perhaps claim that 1 happened
to become the firse White man o ilentily some figures of Navajo gods
in that sacred area, including the dual nature of Rainbow Bridge. But
surely the gods themselves will remain unimpressed by all this, unbes
my readers—who will now be able 1o hike this canyon with added
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awareness—will aciually do so with greater reverence and awe wwar|
them,

Mo peetry or ceremonial trad wion resulted from the discovery ol
Rewck Rainbow by the Paiutes, Owl and Son of Owl. Tobw Owl, Nosch.:
Begay's vounger brother, said that he is unaware of any Paiure ceremio
nies connected with Rainbow Bridge. Mike's Basy. now & cemtenarian
assured me that he also knows of no Paiute sang, praver or offering
assawiater] with the arch,

The results were quite ditferent with the discovery by the Navajo,
Blind Salt Clansman. At the time when he chanced into Rainbow Crecl
Canyon, his name was still “Son of Mr. Ears” (faa T Biye p=a name whix i
later caused some confusion with the above mentioned “Son of M:
Owl” (Néeshjaa’ Bive’. Né'thjan’, the bird which we know as Horne:|
Ohwl, i tor the Navajos an Eaved Owl_ Later in life the Son of Mr. Ear-
became partially blind, amd people began 1o name him by referring i
his blindness. Since all his lore and teachings were credited o him -
the Blind One (Mo Eves), i 15 quite possible that many sacred feature
and divine persons in the vianity of Rainbow Bridge were ex plaimed b
him laver when he no knger coubd see them very well. It appears thi
the: partially blind sage was fond of narrating his memories of the da -
when he sill could see well. These memaories were thereby put in shary:
contrast with the dinness ol hs present experience; they were val
orized by his renewed appreciation for what was once there for hin:
clearly. Be that as it mary, it suffices at this parivnl tor kmow that 1he
teachings of the Blind One reached receptive minds. What hegan witl:
a simple cowboy's ride down that canyon evolved into full-scale il
grimages (o the suwred home of Rainbow and of other gods.

scoveries either happen or are the result of planned ex-
peditions. Filgrimages., on the other hand, are inspired no b men han
l'.l{l' ithe Hu:in themselves, I seems therelore highly APPrOpriate (o s
our illustrated pilgrimage in a time and at a place representing the
perspective of the gds,

In times long ago, when the ancestors of man still lived toggethe
with the gods, many kinds of animal peoples also lived harmoniously in
their midst. During that mythic era, the outward a ppearances, shia s
and clothes of all these people were still Muid and changeable. When
the gods finally left our human ancestors, in order o live more 1
themselves, they retained this quality of primeval interchangeatilin
and flux. The members of the human family of people, along with
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many animal species, became fxed o the shapes and skins in which
they still roam alssun today

Ina I.IFEF L II'|||:'|~:"'|IT Cave '-4'1'r||i|1g|:r'q':||"¢-|"r1 ke a hall-clasme i
the canyon wall, a5 was the case at many places in prebuman thmes,
there dwelt such godds. Todday there s some disagreement among the
Mavapos about how bong the Haoly People or gods remained in than cave,
whether it was a permanent abode or only a temporary resting place

It is evident, nevertheless, thar an a given time in prehistory, four
of these Holy People walked across this canvon and chose 1o becime
permanently fced there as Stone people, Their bodies merged nearly
halfway inio the canyon wall, And so they sand forever lok i up heat
caryon, ready to spot any human intrader who dares w enter theis
sanctuary. As sodn as one of Them is heard. his walking noses and his

Ve are pased down the canvon, 11'FH':EI4'1‘| and amplshed by one
Huly-perssn after another. White people call this “Echo Canyon™;
trad iticomnal Mavagos know bener.

Sewme Holy Iy ople at that time, afier leaving their cave, wemt

dewnst ream aml around the bend o he rigln



i [}
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Exactly at the corner, where it is prssthle o overlnok hodh direc-
tions, a sentinel ook up his position . He is a remarkable person. Long,
long ago, in antwipation of the day on which a Navaj would come
through here, he put on the mask of a Navap p#'u-impersonator.
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A Divile |

staubwsre] el |

andd wenmen, gs

arther dawn the canvin annther growap of Holy Pe

-':-}:-i:*
The antentive visitor will mestice il thiese are menfinlk
well as childven,



e Navajn pilgrimage reaches something like a climax just

arvursd the nexit bend. The vobce and nsises of the intrsder are an this
perin thiress back, amiplified several times. Dianlditon, i manmer of
great urgenwy, the echo Bollows only abssnt a svllable behind the origi-
nal words, Who s i than is talking Diwk an ihe imtruder so intensely
Lok ahead, dewmistream and up. There! He s koking right at sou,

I'his 15 the Talking Rock, looking your way. Below i all hat his

face & |m|||_:||.'ll.—h|:1 protruding nase, i sJUINGInE £yes, and his

r||-:'-l.|Ih-::-r|Ill1 l:l'l'l oL I‘I-I' UTiALES Yol T worils [t 1y - ||| Lol T R | il e LRl
1!|T1'I|!|1I 1hese I1'|.-:| 'C.l.|IIIII| ” i|| |hil-| '\1||.||,|-'\1'||-|_|| ||i'¢. priiil hn seemms |_'.|.'|:l.|.e'||
shghily more than uswal, i may e because at the mameant when i was
taken he was repeating soome of my words in pertecn Schwihisch

I yomn bk @ letkbe closer v will dscowver another faoe kooking m
vour. Dalking Bock Girl lies reclined and has her head vighn below the
chin of the Talking Rock Boy. The direction in which she Faces vanes
fremm his by aboun thirty «legrees

From this place inthe canyon the path leaves the bed of the creek

anil ascends o a ledge rnght below these faces. 5o dangerowsly close
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miust the pilgrim pass beneath e heds Falking Rock that «
be taken all alomg won 1o offend him

..Jrrlfl'li'u decicle wy all O ST

are shoahd
I'he Fh’“ilhi‘hl v exsis that he IHIHIII

Hulden beneath this profuse vegetion, and under a samdsione
|I!'|'||£".|il:"‘- | |:lJlll|l:lE waler. [l s a L] i||£_ I e time \;l“'itr"‘e"‘\-i:lll?l‘i'l"'
discowered that this s a saered '-1|.|-||.-_;.

prrson who cospeerates wah a
similar divine persenage at the top of Mavapr Mountan, also wich
Rainbow Garther downstream.

A linthe way heyond the Talking Rock, and 1o the righn oof the mam
creek. the pilgrim comes upon a ravine. Sparse desert vegetation grows

epe Al ek sacles, Ar oan Auil .||rurq thie bt grow fresh Erassea, hapshaes,
and even irees
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Whale stancding right above the sacred Spring, vou can see a

spectacular sight by only turning vour eves w the right. There is
anither one of thise hallowed caves. anoiher Mace where the gods
usedl 1o meet. The Spring-person who lives back there used 1o be even
e sacred than the voe by which vou znd Bt ikhvis corner of thee
CANYON s now s losger i osiered plisce: i s being used for other ihan
cerermmal purposes. 1t has been xed up to corral the mules which
biring tourists i e area.

The greates of all SUTIrISes still awaits the visiior whao [PANESES (R

the II.'1|:\..LI.' il the sacrel q.]|| i“‘ﬂu |11||E |l|'||,.u”|'| 1w also lboosk nos the lefi
Mhere he sees the most remarkabde of all the Rock prople who have
statwmed themselves in this canyon—a perrified Rainbow person



My Fellow pilgriom’ You have o ome @ long way 1o find this place,
D imnt rush sovwsird 1he Rainhons noow like o madogn w hes thimks he

migght be i a grea hare, Lamtemplite the presence and the grace of
the holy personages who have alloawerd vou o pass thus Gar. Wilk sboswly
1 the other sicle of the sacred Spring, on 1o a kedge on which vou can
proveed o the Rainbow, Priveed with reveremnce arsl be madod ful ol
what vou are doing. If vou are & mon- Mavajo, and i vour religion does
ruat fonrbyicl vows g pess uncker this Raimbow, remember neveriheless
viel cianmet pass benemh @ Rainboow i e clumsses 1o arch above vou in
the skyv. Raeliant Kainbsw prople in (e sky hack of T from whoeve
approaches them. A pious and sensitive Navagpo Indian conchules from
susech beebavior chan this s b the Bainbavw's wish, Cne iy N AT A
Rainbuw, but one canmot, and therefore sloaalel st attempl o, pass
e r ane.

With a small measure of religious devotion and a litthe miore
etbory, voun can climb ver o riclge past this Rock Rainbow and view it
from the ather side. A Rowk Rainksow is the anls Kiws] ool Bavinbamw winh
whom this s possilile,

HEALY (FF EARTH AND ITS BAIN B F

What will we see from the ather side? A geonlogical scoadent® A
quirk of natre? Thaose who reflectively have followed this pilgrimage
kinicew betier by sow . This place s the very hame off Bainbow, The e ol
Navap Mountain, which is seen in the dstance o Lhe beli, visshlv links
its cowm sacrecd Powl up there with the Rainbow down here, also with the
Spring whise ravite s visible belaw the arch i the near b kgroaand
With all these Nature persons, and with many others, Mavajo priestly
sIngers have left their precous stone and peelben offerings; o them,
|1-l!"'l.-'l||.1||l.. they have '-.Ih:.kp-“ theein pravers, and for them they have

chanted their praver-songs.
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At this poit in car narrative, & White man's curksity aboui
Rainbow Bridge relygion might well be satisfied. But the Navajo rever-
ence for their gods is more specific and analviic than that. Their
wwpuisitive minds came up with another question: In what manner does
the Rainbow conperate with the sacred Spring people of the land? A
closer inspection of the Rock Rainbow itself suggesied 1o them an
answer b this quesiaom,

In spite of having reservations about passing under this arch, the
curioas Mavajo herdsmen approached close enough o identifv pre-
cisely what kind ol a Rainbow person this was. 1t was discovered that,
ndleed, these were twn Rainhows, a make and a female one, arching
wgether in perfect marial union. Now this certaindy explains how all
sorts of Rain people, such as young Rainbows and Clouds, originste ai
this sacred place and Boat from here into Navajo-land to bless i plaiins,
its amimals, amd s people with mossture and with life.

Downstream from ithe home of this married FH-Iir il Hammbow
IH“'II|I‘I" sarme ather Haly People used iolive. There was anciher sacred
dave, anmdher sacred Spring s, amcd a0 least one odher i1=||.|-|:-r|::|r|l
Rk persoin. That is moaw all gone. The iI|IIl"|.|-Ii:|| waters of Lake Powell
have risen ahove these sives, amd the Navajo worshipper suspects thar
wime ol his Holy Peapsle duoseon there could have been drosw ned by now

Siill farther downstream and a linke way upstream along the
Cerean River, there was formerly another such sacred place of marriage
—the home of othe r Water people. Colorado River s female: San Juan

River s male. At the place where the two used 1o come ogether, where
the San Juan mounted the Colorado, an infinite number of Water
children were formerly born—Cloud and Rain people who would then
drift smh-castward. Bt grean uncentainty now surrounds also this
sacred place, The waters of White man's Lake Powell Tuve been sen
pruchshly, it seems—u cover the i piEl bed of vwo of the Souhwest's
greates divinities. The exact place where these twe Rivers used 1o
conrne bogether, in one bed, is coversd now, Na vajo offerings can no
lomnger be phced there at the correcn ot

HEAL OF EARTH ANIY TS RANBOW 5

San Juan and Codorado River Juncrion, prior o Lake Powell. Phoo-
graph by courtesy of the Museum of Northern Arizona

“Casborado River is Fenmabe; San Juan River is male. At the place wheve the
riwn sl tocome together, where the San Juan maamved e Coloraco,
i mihindte number of Water chiklren were Tormier iy born—Clogd andd
Ram preople wha woubd then drift simstheeastwand.”
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MASA Satelline View,

lake Povwerll sl 1he r||:|-||u_' al \I:-llmrr “Illlrllilllll |'|-|||I|i|l.-|ll_- 1hie wiEsErT
thard ol this phietograph. Soath of Navajoe Mountain, running westward,
lies Hi\'niu Lawirvenn, Padune ©anmam vans ooet hwan . cast of the Mosin-
tam, e i Sam Juan River. Between Priute and Navajs canyong, south
casl of the Mowntaim, lies Bainhow Flatean. Rainbow Brdge spans a
simall canyon bl hee weste i shopee o Mavagn Sl ominiain .\I:mg the
hestiam edge af ihe phossgraph, on the nighe, ihe norleass tap of Black
Mesa can be seen. Absat twn thards o the righa, the roa merth From
Kayvemta through Monumen YValley, jrasa [:H_i.aln. in \'.igl.u-h' wismikile.

IN HISTORICAL
PERSPECTIVE

Monster Slayer versus United States Cavalry

“I will clie hefore 1 go o a prison camp!”™ 5o shouted the angry
man as he Red with his people from a ooop o mounted soldicrs. The
soldiers were ot of the amy of Ramses 11 those pursued were mot
Israclites crosing a Sea of Reeds; and their leader was nog Moses. Saill,
what happened in 1863, berween Kayena and the San Juan and
Colorado River Junction, is similar i a number of things which hap-
pened some 3, 140 years earlier between the Nile delta and Moum
Siman, Fugitive herdsmen were again flecing into a desen, were again in
necd of divine proteciwn, and had again become receplive 108 new
revelation. A mew religious cull was borm at Navap Mountain in 1363,
centering on “protection” by Monster Slayer and the Head of Mother
Earth, Lathe did Kit Carson and his superiors of the United States
Army know what super-human odds they were up agaimst, At the very
mament when the Army seemed 1o be winning, the Navajo Twin war.
gocls were being reborn on a mountam i the somthwes. They went
there in order o make that place safe for a remnant of their chosen
penple.

Hivhkrnaaomg,

The Whine soldiers did ot even know the sierm and wily man who
supervised the escape of a few namebess Navajos near Kayenta. The
people who acknowledged him as their leader, and who a thn tme
nameed him “The Angry Ore,” were members of his oln family and a
few relauves. All counted, sixteen people reached Navajo Mountain.
Ten siragglers from Black Mesa, who had bevome separated from

!."'i'
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their families, joined the group laer. Their number probably never
i lusded s than (hirteen men who woald hpee been ahle o ﬁ-gh!.
Fuourn ummly it never camee to such 3 shensdoswn, General Carleton had
umnsderestmmated the Mavajo population by several thousand—it seems
as though the Navajpo goads of fecandity were preparing for this event
kﬂ“_ i alvance. The General soon had o iell hs Colonel ihai he
slwsidd go show with sending Mavaje prisoners 1o Fort Sumner, that
provisions io feed all of them were not available. Meanwhile, at the
Hashbiwiinii side, Monster Slayer and Born-for-Water made their
Mountain secure, White soldiers dared not come near; they may, in
Fact, never have come closer thamn o the Oljato area. Hashbemtne's own
miythicn-historical commentary on that event i recorded bebow, sec.
ond-hand, in Lavcarer, par. 16-18, 45-52, 21-8H. All the prayers and
songs which plead for protection, and which have heen collecied for
this report, echo the general sentiments of Hashbéniing's people during
thewr vears of hicing.

Early in |863 Hashkengnn was still an ordinary man, about 35
vears old. When he refused o surrender 1o the soldiers he suddenly
fonawwd Wimsell looked up w a aleader. This meant he was faced with
the mevessity of alss becoaming a religious leader, Tn time he became a
powerful medicine man, a singer of Enemyway (Anaa’/). This is a three
or five might Evilway {(Hachg i) ceremonial, performed o exorcise the
harmilial CONSEUENTES oof comtants with aliens (enemes). I".nmrw:l:r in
those days was performed over anyone who had killed an enemy, “To
slay an enemy i part of Enemyway” (F. Laughter). And Hashkéniini
had spradified himsell for mit@on inio such a ceremon@l many bmes
T,

In ambcdaimor tow F,rpl:l:ll:rw;].'l Hachkenzinn could prrﬁ:nn anedher
Evilway ceremonial—the nine-night Upward-reaching-way (Ha-
uretndeler), which was related 1o the Big Starway (5p'tsohif). He goo hin
bunalle (jisk) for this ceremonial From one of his kinsmen, Small Whisk-
e ildghan’ Yeazki ). Whether Small Whiskers had been to Fort Suimner
or hael tanght Hashkeniini afver the laner’s emergence from hwding,
which sk place in 18659, 1= noa knoown,

Bl oo difamV,

The name of this man, Shwrunmimg-horse, does mol appear
together with those of men who contributed to Navap Mountain
relugim. However, as Flashbrnime’s brodher he shioulbd perhaps be men-
tmed here, Following the Fort Sumner years he lived in the Tiéa area.

I HISTORICAL PERSPFECTIVE &0
Tl vaapenss siani.

Hashkéniing referred to Ol 7o maapernr as “brother,” which may
mean “eousin.” Hachbenmid Bise” mentioned him as “maiernal unde ™
This mewmbser of Mashkéuiin™s baml was the \'ingl:r who later taughe

Hashkériina Brye’ the Protectionway nuerial which we have obuained
from Floyd Laughier, See iavciien, par. 97-108,
Axhyjhi bindd’ ddind.

Some things concerning Blind Sah Clansman have already been
menticmed] i relation o the discovery of Rambow Bridge (Chaper
e herein). He does ot seem o have been the most versatile of
medicine men. It & said that he only kew one ceremmanial, the
Chiricaliua Windway (V#ch't Chishi). Since this Windway seems i have
been picked up by the Navages ai For Sumner ( 186%-68), and since the
Blind Sal Clansman was in hiding with Hakkéawing during that period,
b st have learned i from contact with returnees from Fort Sumner
1|I|Ii||g later VEAS,

With hs discovery of Rainbow Bridge came w him a cenain
amount of prestige. In relation 10 the ceremonialism, which soon
began 1o surround the sacred area which he discovered, he seems
harve Gallen very much in line with other singers. His allusion in 1908 1o
the fact that all the old men who once knew the Rainbow Bridge
ceremonies are now deard seems o suggest remaotely that he considered
hisnsell 1o be the only survivor who still knew these things, This state-
ment reflects no recognition of the Fact that To maaging win/ was stll
alive. The kaner knew a great deal abowt these matters, and he lived
until the lane 1920 o early 1930°s. The explananon for such seem-
ngly contradiciory information is this: Navajo medicine men are fre-
quently unaware of what their colleagues and competitors have
leammied. In this regard Navapo tradition has changed very lintle during
the last hundred years. The cause of all this s ot oo difficult to
prroeive. Soametiones a medione man leams someone else’s material
quietly. while participating in the other's ceremonies. While he may so
gt o kiwow a rite, he may nevertheless nod be initiated o perform i or,
b miay ol have thie means o follow throagh and assemble the neces-
sary metlicine bunelbe. S he waits until the initiated singer, whio is now
m command, will die. As kang as the survivor is the only person whn
knows the ceremony, no ane can guestion his authonty o perform,
Meanwhile however, portisns of ceremonies will “leak”™ and are incor-
lﬂhmlﬂ." by astbecis inntes theear l_'h]ﬂ'wa}'!—l:.l'lh or withowt the proper
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authorizamon, In recem vears the avidlahility of tape-recorders has
accelerated ths process of pirating, especially among aspiring young
practitiomers,

Naagééd deibdit,

The precse place of Shiekd-deflecting-missiles in the evems of
Navajo Mountain area history is somewhat vague, Judging by his
name, he could well have been one of Haoskkerane's men in hiding. As
far as the religious history is concerned, we know that his beamiful
commology, in selson, par, 9-13, has impressed Mr. Pinetree and
'l'rm-nlrnﬂ-iluwu. '['huu, AT il mrem of lhr farsi u;rnrr.ll:il wi he:
scowes together with Blind Salt Clansman as a man whao was interested
m the nature and Fumctmon of Bainlewws and Hann.

Concerns of Subsequent Generations

During the Fort Sumner years the warrior mentality dominaed
Mavaje ceremaonialism, In the Navajo Mountain area, as at Fort Sum-
ner iself, defensive thinking afer the Bashion of “Evilway™ prevailed.
That is 1o say, exorcistic rites were performed more frequently than
rites of reconcillaton {Holyway rites). The fact that Hashbenning lim-
self pertormed primarily Evilway rites has set the mood tor the area. It
can be lel there stll towday,

The ceremonials featuring wil-impersonators, which since Fore
Sumner have Aourished on the eastern and southern portions of the
Reservation, are of tle Hﬁl’yur.lr Iy pe, 1.|"|L'T aiim ].uirrlah:il!r al reconcil-
Tzl o wilh i!lﬁ\l_'l'l_"ll Hlﬂ_‘l'!.. huch n:-'rfmnnia,.ls '=||||_-'||r1|'|.1'5I:1|.;1.|I sl ||lu11l|.i'|.—
ted in the Mavajo Mountain area. They are considered alien and
harmful for that region. The balance between magic-man pulative
exorciam and religious humility toward the Holy People—whaose bless-
ings are desired—is, in the Navag Mountaim area, achieved primarily
with various versions of Protectionway and Blessingway rites, The
major gods with whom the residents of that area seck o e reconciled
im these rites are Heasd of Eanh with Monster Slayer and Born-for-
Water at its inp, mgether wh a vanety of holy Water people. These
Water people include Clouds, Lighinings, and Rambows, together
wilhi all their “comneret-ihed” relatives on Earth—auch as sacred
Springs, Rivers, Serpents, and petrified Rainbows. A number of adedi-
tional mmportant Rock people have assembled 1o surround the con-
spicuous petrified dual Rainbow: they are his guardian-anendants.

1IN HISTOHRICAL PERSPECTIVE 31

Phe initial reason for Protectionway ceremaonialism in the Navajo
Mrmmntain area has been danger from encmies—specifically, the threat
ol Linited States troops. Tocliminate this danger, Monster Slayer came
to resude on Navajo Mountain. This original parpose of Protectmnway
has survived From Hashbemien's days all the way into our time when
Navap soldiers participated in the Vietnam war. See nusos, par. 60,
and LavcHTer, par, 31, Amd because the United States Carvermment,
with all s cultare, sill apepesrs o tradtioinal Navapos as a kind of alien
tenemy] abfair, these sime rites are being property applied when
searmvesnnee |roam Uhe area is I‘.rl.‘iﬂg hanhed away 1o Frr'.i:mn,“p CTHETT, O L &
haspital (vELsoN. par, 17),

Frodection of non-warmwor kimfolk means freedom from hunger
During their light the berd of Haskésini was reduced o tweniy sheep
andl thiee lwrses. Thus, protection from hunger for these pecple
meant more livesiock; and replacing the livestock which they heael lost
in Haght, in turn, required divine protecien during raids into the
terriory of White senlers, It seems likely tha, already during the Fort
Sumner vears, Mashbsmiings ien managed to steal some animals From
acrues the Colorado River, Such raids seem w have remained the spor
of Navajo Mountain men, at least until 1908, Ar that time John Hal-
liday seems 10 have been the one who excelled in this activity (see
Commings, 1952, p. 200, And from the advice, which Mr. Pinetree gave
aboan offerings for success in masd g {LAUGHTER par. ), 1l seems
though he himsell participated in some of these raids,

When life with the outside world became maore peacelul, the
appeals e Hesd of Earth and wothe gods in Rainbow Bridge Canyon
shilted toward the concermn for general health. Monster Slayer’s salva-
tom, whisch arvived with his b i ne anad raised i one day” and by
his fending ofT Uniteel States tronps on that same day, became the
model for “speedy help™ isell. Whenever an illness seems hopeless, a
situation desperate, Monster Slaver's speedy and effeative salvation is
always siill available. See tavcures, par. 113-14. The dscovery of
Talking Resck, a3 a3 divine-human comemunicaton center which reveals
ek ebreams,” has greatly advanced the effeciveness of all the Holy
People wh live in that general area(seis w par, 3859 LavGHTER, par.
A3 m wavapn, par, 2H-20). Many an illness or accident can so be averted
or avirided.

The comeern for numibers amd 1:|":|||:|r'|||.“ undlonbiedly was an
mmponant one among the early Navajo Mountain residents. A bsnd
with no more than thirteen fighting men would, of necessity, hope for
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salvation in combination with an increase in numbers, The offerings
which were given 1o the Spring in Rainbow Bridge Canyon (5 savao,
par. 4} have indeed been answered with divine hka.s'lrlﬁn. Hashkemirnn
and his son, Hashbéngimi B, are good examples of this. The number
of children of the Father is not known, but we know that alongside his
Mavajo wives he had thiny-two Ute women slaves. These women and
their children later all claimed membership as Mavajos in his clan; they
formexd the Ute branch of Red-streak-into-water. The Son had eighn
wives and he Fathered owenty-cighn chibd ren

While Protectionway appears o have been the ongmal rive For
both Navajo Mountain and the Rainbow Bridge arca, Raim-requesting
grew froan it and became a nearly mde perdent concerm. From among
Hadhbempme's men, omly Shield-de Becting-mssibes and the Blind Sal
Clansmamn are remembered as having been concerned about Rain. It
alwny seema very unlil.rl!.' that any nf them I'hl_-rfnrm-r-ri a ribe of Rain-
requesting during the For Sumner vears. These vears of hiding corre-
spond to vears of alove-average precipitation in the Navajo Mountain
ared. |0 i suleey e VY 1|h_-l1.' |!1;|r lhr rlr!.' ].ﬂruf ]Iﬂi";}rrquin.‘d a Bain
ceremony, Ths was the vear when Hashbéniing's band came out of
hiding, and Monument Valley at that time had not vet been over-
grazed. His son said that when he was 13 years old {ca. 1871) the grass
in the area was tall.

The Frs: pl,-rintl of rlrnql!hl after Fort Suemner, when Rain-re-
questing could have been oonceived, was around 1830, Such a period
al droanghn also came around 190, [n the TR80's the Bain ceremonics
—if there were any—were i the hands of only a few of Hashkemni's
men, such as Shicld-deflecting-missiles and the Blind Sal Clansman
The very pragmatic warrior minds of Huddéniini and Hashkenimn Sy’
seem (o have been less impressed by that effort: m 1939 the lateer
simply amnribured the shomage of grass o a “change m climaie”
(Charles Kellv, 1953, p. 225),

It seems likely that the tramsmission of the Rain-requesting rites
1o the next generation ook place during the vears around 14900, By
that time Whiteman Killer with his three I:h.L“I'HETI aniel his innelligent
son-in-law, Mr. Pinetree, had becomse MII-II.‘“:F estaldished in the N':I'ﬂ_'r'l
Maountain area. At thal time Pinetree was about 50 years obd, his father-
in-kw prrl'n'Fm Iwnll_'!.' yEaTs u]llrr.JuhH Hal“ll:l[t, anather link m this
tradition, was a CONLE M pHMrary ol Pimetree.

I HISTCORICAL PERSPECTIVE b b}

Following the vears of drought around 1900 came the wettest
perid of the century. Ran cermanies were not needed, and the older
generation who knew them passed away. This left Pinetree, John
Halliday. and possibly Trees-extend-down, with Rillie Halliday, as
retainers of the tradition. It appears that only during the 1920°% {per.
I'urlﬁ Liter i that dlecade) “ﬂilhr:\quﬂlinp; WAL hrnl,lg'ht an:a'm tor the
l'nrfgl'n.-ulh:l_ The ceremanial lewder who :mrrgfd at that time was
obvisusly Mr. Pinetree, And be seemis to have remamed the keader and
tezicher in that effort wintil his death i 1941,

The mesa gé“éral'n:ln of hin-rrqmlrn,wh-u appﬂrﬂnhl learned
thee rites since Lhe |“-.'-E“'H-.'in4:]lhl.'|ﬁ| Pinetree's son who i known as l.nnn
Salt, abso Paul Goodman, White Ridge, and a “Blind One.” Three of
these men are still alive (in 1976), but they have become oo old 1w
perform. The group of men who learned vanious portions of Rain-
requesting froan the 1930's through the 1950 includes most of our
informants. In the sequeice of their ages they are: Bedonie, Nelson,
Laughter, Buster Hasiim Nez, and Buck Mavaijo,

E]I.II'.I'IE thae last dbeczde oor twis, 0he iderest im bt b Protectimn-way
anmed Hi'll-ltllut:li.ug aeEmix b have slhckened. Then the rise of Lake
Powell waters i the wash babivwe Bainboos Hnrlgi_-. by threatening the
Kainhow Howk-arch itsell, has evoked a fresh concern, Upon careful
reflection, the dry vears of the 1970 have been hrought into aesodi-
ation with the general desecration of the Rainbow Bridge area and of
Head of Earth, Overgrazing and increase of population in the area will
el VEry "LEI'r b Iﬂ'l:lﬂl'l'il'l!l.‘l ax causes for the decrease i ithear hve-
Iihk'ni—-iﬂlluﬁlﬂﬂ'f. e buzpve all ]II'IIIH been unclersiond ill'.lllﬂl‘ill“‘l:
from the gods. For the sincere iraditional Kavapo, ithe only opiion leftis
repeniance and the reconciliation with the gods whom, tempred by
.ﬂl'lﬂ'l:r—.anhe rican T'Iil:lllrl'llil':,', b sl }br“un (13 ||r“|-¢11. Al repeniance
tward the gnds—the rediscovery of a realistic human perspective—is
the inaliecnable right of every human being on this planct. Withou
findding the proper balance hetween the buman ego and its greaser-
than-human surroundings now and then, humankind would long ago
have reverted o the bevel of brue predators. Human culiure is a
delicate and complex organem. Tt lives and grows nat omly by s weeth
and claws, mor cnly by the cutting edge of analy e and soentfic reason,
Husrman cultures grow, as their indivadual balders do, with a measure
o humwlicy, love, and self-sacrificoe.
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Tree-growth differences at Navap Mountain, reflecting | vanation in precipitation; eorrected for one year time lag,
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Should Navap traditionalisis worship and adore Anglo-Ameri.
can engimeering power, or should they stand in awe of greater-than-
human gods? This is the issue a1 stake as, in the following pages, some
Mavajos explain 1o us their ontology. [ dare suggest that their future
and their human dignity might be better assured if they repent and
remain on the side of their gods. This s a ressonable socko-historical
assumption even without conssdering the problems of namral physics.
But Anglo-American specialists, who seem 1o know, have assured me
that many native Holy People have all abong been at work. Many small
Water-droplet-people are known 1o have bored their way to freedom,
through the natural porous sandstone along the sides of the Glen
Canyon plug of concrete. In the hope that all their imprsaned broth-
ers and sisters will someday follow, they have succeeded in weakening
the stranglehold which our engineers have tried o have on them.

s PART TWO =

NAVAJO INDIANS EXPLAIN



LONG SALT"

Interview

1. My maternal grandGather and my father used w speak their
pravers on top of the Mountain (Navap Mountain) many years ago. 1t
was at @ bevel spot, where the home of Monster Skaver (Naawié® Nerz-
phand) was. That is where they sat [ Monster Slayer and) Born-for-Warer
(T Ba fishchint);* they sat there, it is said. That is the place where they
placed precious stone offerings (niiz), these old men. They used 1o
carry these (offerings) there, calling on the name of Naaeta'ddn (Head
of Earth), it is said.* They also made an offering at the place where the
Spring is. That is what the old men were sayving (and doing). But
nowadays the Whale pﬁ1|:||r v all kinds of thimgs I.:l'pl|'|i'rl':-' It [thie ald
men's ceremonies) made life good For the men and women of long age.

2 Mot lnng ago, | imyself sill) used to place offerings. Offerings
iz what | used in my ceremoiies on the Head of Earih | .. 1 do niot
remember the first time. But right here an that (mountain), where the
springs are, is where | {used 0] have my prayers (| vhrmahagha’).

IIiH’“ Salr l_dMl’ Marzl = FEI-ET'II'I' fin 197 the okles amd Pll'liﬂ.d- alsn thee e
reseredof the Navajo Mowntain area smgers. Mearly ke, e sull rides his horse; o dhe
1 F el gur wigi we had o frad hin ©oir ke ws caach up wiih lime, Hins lagher was the
famius rain-requester Finetree (MdidediT) of tee Many Goats chan. His patermal grand-
father wan Daphas’ dok aikaadl!, and ks mEemmsl ll.ﬂ'ndl.ﬂhrr was Whiseman Killer,
Fimeiree was married 16 the thiee daigghsers of Whiterman Killer. His marmisge wilk (he
arhibrw :Ii‘hltr, Lot Raln's moiher, ook jlace alver thieir reimen Frosn Fom Sumeer
Long Sabt is now approsimately ninety-one years obd. He wias born i [3B5(7) near Water-
wimler-rimk (T o) m a place called Totgan, which is approximatey cleven miles
sontheasi Froan ibe hase ol Masaps SluEnrain

Fhbonomer Sayer and Buom-For-Water are ihe Navaga Twin war-gode. For the Navago
Flangain wershen of the myth see LAUGH TER, par. $4-96.

"See coymodngy abowve, Chapaer One

1Such an bailding & radio wwer up there, by the scred Prol,

k4!
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3 Avtimes (some vears) we did nod have get-togethers (for rain
ceremonies). No one really came out o say that they were praying for
rain. Mavbe some did. We respected irespectiully performed) this
mainly in summer.

4. There used 1o he pravers made o (the side of) Mavajo Moun-
tain. These {prayers) go together with (those of) the other four sacred
mountains: Blanca Peak, Moum Taylor, San Francisco Peaks, Hes-
perus Peak. Also included are Huerfans Mouniain and Crdsermachor
Kby, These six monmntains were praved toand pleaded with (ndokggh).
They abio pleaded with Earth and Sky. They pleaded with Head of
Earth. They pleaded for their bind—My voice s Eiving out, my
Children,

b {Concerming Rainbow Bridge), when | was younger | would go
there and put down semething (as an offering), near the Arch, a a
place far from here, a place called Object-sticking-up i), My uncle
already wsed w0 go 1o Rock-arch (Tw naniahigif), see i, and speak
there * Thar place is haly. . . . Yes, | went there a number of times and
abways placed precious stones there as an offering. The old men used 10
say that it was Rainbow. It really was the Rainbow. My grandfarher and
my Father used vo say that, They knew it from hng ago.—My throat is
Just too bad. ., . Rock-arch was not made in my presence. I just know
that it was made (a Rainbow). T just went there periodically. . . . “The
Holy People came there,” my Bather used to say. He used o say, “The
place s holy.” And they ook precious stone offerings e them {the Haly
People there). They wsed o pray there a lot, { The gouls used to) have a
ceremany there, they say. |t oconcermns the pravers.—My throat s really
sare.

fi. Here was a river, and here ton was a river. (He draws in sand).
Here (by the junction) is where I had my prayers.® There was rain at
places, and | had gone there (10 plead) for it

T.[Who was the first Navajo man who found the arch?) There was
a Mavap elder (lalisial ) who first came upon i, His name was Blimd
Salt Clansman {Achgih/ bendd’ ddini}—at the place where a horse stood

*Sec below, par. 7. This wncle seeis i be the Blind Sab Clansman, she Navajo discaverer
of Raimhorw Bridge.

"The point where the Colorado and San Juan Rivers merged belore Lake Posell covered
.
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with him." (It was) many years ago, eighty years ago, mavhe. (He was)
my maternal uncle, my mather's older brother. When | was voung 1
hecame aware of him_ Ldo not know how much older (than my mother)
he was. | did see him when | was young,

4. (el you carry water from the Spring by Rock-arch w the wop of
Maviger Mountain®® 1 woubd drink from this water, {hasid | never ook
any of it 10 the 1op of Head of Earth. There are many springs around
Navajo Moumain. 1 have drunk from many of them,

8. (Can you give us a prayverf—He aughs and begins):
Head of Earth, on the ||'||:l|"
Nevabeix'sivive bieitrlgi !
Hewd of Earth, by your holy power may I also be haoly power.
Naatas'ddn bee dinfyemin &7 bee dinishvin dow.
With this {power) 1 will be spared.
INF baw hoedeesdzib
With this {power) with which you talk, may 1 walk,
D bee yeinilty', il yishti’ doo,
Head of Farth, vegetation that grows on top of you.
Neoabvis'vin, nikda'gi héldordi manis’,
Mack Clouel, Male Mosture.
K'os adihdl, nlitig bikg'.
The One whio sis blankered wigh darkness.
Arih dablrd yee vidsih.
The One whio sits with the Small Rain Moist ure.
Nt jooll yee stbahd,
The One whao sits with the Black (loud One,
K'os aohid yer snadeifei.

"This refers 1o a perroghgsh, mo longer there, wihich commemorased ihe discavery of
Remb-arch by the Blind Sah Clsnsmas, For a more explica referensoe see BEDOMIE.
par. 8.

"This question was ssked in responss o information by BEDOSIE, par, +-5.

"Thin imterview ok place at Long Sali's home, some mdes southeast of Navago Moun-
tain. With Raishos-rock-arch beng bocated s the oppaosite side of the Mounaain, te
indfcrrrvcan  saw e preing, at this distance, in speaking a prayer o il He prayed io the Hesd
ol Eavth insiead, which was nearer aond within sigha.
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This is the way my prayer gees. It contimues until it covers all of him
{the Mountain}, starting From his feet (moving) upwards, The rest
cscapes me right mow.

10, (How does the song go?)

Head of Earih, sitting with Black Cloawd
Meaakits'defii &'as ofablen? wer stk
The One wha s enveloped by bounong ramdrops and mase. .
Trizhoo! b dashoogishi, | |
Avred vheen Gresin thvere in i he SATTNE ) PTIERVES H0FK 103 Blanca Peak. It imy sore
throat) s sopping me, I s stopping me,

1. {What gods are spoken toin songs and prayers? }**=The very
same names are used. They are Head of Earth-person (Neaadsisddn yee
snadealel ). (Do e praver Fowr mam Hl.al;'h[]rull:h|:|fru:|r| (K o ulrtfeat yer okl )
is the main one; (then) Male Ram-person (Vg lkg” yer weahd ), That is
how the praver goes, it seems.

IN MEMORIAM

Moments before (ypeseuing | bearned that the singer,
Ashighi Nédz, died during the last week in February, 1977.
His powerful, beawtiful, and happy bass voice has kefi us, 1o
mingle forever with the voices of Wind, Male Moistwre, anad
of Thunder. Long ago, in a gesure of praver, his uplified
ham anticipated the direction of his destiny—upward and
norhward on a timeworn rail, wward an ancient place
where many others, who have left traces of mfz amd corm-
pollen along the path of Navajo history, now dwell, Surely,
his lameness is no longer a hindrance, as e hastens away—
o a Radiant Raimbow, it seems,

"*Tha simitiediy redundam peesiion, © which ibe informant respamsded somewha
iﬂqﬂﬂ!ﬂlh It meve i bundeas gracmnialy, wis asied especially Tor the bemeiin of shase
s hwslars wha keep inssting that all gods rramscend corpareal phessnssena. Mavag Haoly
People are nion “spiritaal” beigs who manaend their “material” manifesiatems. They
air diviee perseia w b appear as ey u1l|.1—-|l'|lll||f.'lul'ml||l'l'h-|"!r o dlmguized m
wlhin lever gosd sy iy pecles G b seen ai b teme—even chaled minvsibilay, All
ihe while, the momeniany sise of their appearances does no mean very misch. Siee and
whape Gid Bl Disdtia ol chihang, sl cenlic ane tllfhhmﬂhﬂ" Ihe acoul

persinage, generally though of as being anchropomorphic, “siands withis® & b,
o within wha we mighn prefer 1o call “nanural phenanmma.” See also LAUGHTEE, par.

31, and fooenose 10,
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Interview

L. Greetings woall of vou, and thank you for coming to me and for
asking me aboun some things with regard io the sacred area, which we
know as Rock-arch, bint which to vou is located near and mid-border of
the land called Unah, the same land which extends from there and
becomes the land called Arizona. Arizona is the land where | come
From, But to me these lands ave one land, with no barricade or border,
The anly_natural obstacke there is the River, which River my elders
used o talk abeast in the way | shall now describe,

2. Approximately hifty-Four years ago | first became aware of this
matter. And as | remember those years in this context. things were
going well. And from there on, about forty-four years ago, | became
mare fully aware about the use of the River by my elder men—for

" Floydl Lavghier, whao ves within a few miles of Long Sab, gave his age a5 Biiv-seven, He
it & member of the Red-soreak-imo-water clan | Ube branch) and has married 2 woman of
the Sal dlan. Being anly 2 son-inclaw im the poweriul Sal clan, be defines his identity
neare i relation o his decessed maberiad grandfasher, Manwheo-did-i

The choxe of an mlsrmani for more Prosectioinsay maserialy was noi made anail all
the sumier interviews had been iranslated and examined. By then o became desr tha
the savisr-twan s ol ﬂhﬂﬁh‘l‘lﬂ TI'I'I-I:"II*!'-‘ nierdded o be raced mare :hq.mu:hll. . Py
Uisirway helomgs with Blesangway. this musch was cenain. But there smerged 2 werious
incomngrumy. The earber Chaska Maisitains vervions of Biesingway mythology crea thie
Mavajo Moasain area. lasvd of the Paimes, wish pade disdain, Navap Mountsn ares
medicine nen, wbe bearned o book kel Mosimain & a god and a place of refuge, and
siwmie ol wlhasn conni Pajmes A ther aie cuiers, ohvinusdy had to kl:i.'p- e mbied
tusrarel mew ancl maore favoiable Moasier Shver revelarions.

Adrewdy after wvar first nberview, when Fliaed Laughser's rr|:||'uu.1l|hi'|;|- i Mahbmmman
Bupe wan nea et evident, (his maternal gramdiaches, Man-wlso-did-i_ laber turned out o
b bl | conchaded than his Monster Slayer epissde (par. 15=18) must have origamated
with the very hamid of Chacd Masbhiunnm. The Prooeo s wan mivth, whwh | ramslers ibe

Ui gls 1 Mavagn Moentain, belongs 10 a viner when the Navajs meed needed
protection i the Mavagn Mounisin area, And this was the case during the Forn Semner
vears, | Ba3-]RGR i3
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ceremanial purposes. At that time (hefore looding by Lake Powell)
the re were two Rivers, sl lhr:r AT trlﬁﬂhcr masrth of Nin.'.u:'in Bellamuini-
taim an & iﬂal.r: callead 'W.zlrrﬂﬂrlnr-hrgrllwr {Tr afdndiial). You see,
right noww 1 am fifty-seven vears ofd, and | was approximately three
vears obd when [ became first aware thar there was a River. And afver

that I was taught aboun the sacred area and about the ceremonies which |

were performed in that area by my maternal grandfather and my
father, Amd 1 learned of these things by being their helper, And they
taught me how to go about doing certain pars of a ceremony in the
prescribed manmer. For example, 1 was taught w help with shooting
proectibes over jehTda'ad ) and toocarry out of the hogan the Light-
ningway-siick (in diwiT = ballroarer); and (o do) the blackenmg m
Blackeningway, especially when it was for male patients, And this is the
way | started out in my very young vears. By listening 1 bearned the
sangrs andd pravers of my elder men. Recause [ learned this m my very
earty years, | staried 1o do the minor Blackeningway and the grang of
ceremonal medicine by maowth (azda ret) by the tme [ was thireeen. Itis
my helief today, that because my elders did these sacred things in those
early days, that their children and grandchildren had an advanuage
which enabled them o grasp the deeper meaning of life, also a gquicker
Llll:irnl.amlinu "F t"m Fr“lﬂ“nm, 5[':1'. WS l.'r o i "I'l.h I“"'H‘]r.
Tuaday | miss these blessings; nevertheless, [ still have a ot of Faith in
young people. It was said that these (blessings) were made possible
because of the sacred area and 1he sacred River, and tha the River was
one of our Holy Ones (Nilidivingi = gods),

3 And the way w ask of him (the River) is through prayer and
offerings—vellow cornpollen (ddidm) and jewel offerings (maf'iz).
(These were presemted w the god) so that what we asked would be
granted. The names of the Biver are also wsed—the River being mwo,
with one heimg male and the other being female. That is, the River
nearest this side (San Juan River) is femabe, and the River funther over
(Colorado River) & male. And atthe place called Water-come-ngether
the River further over goes on wop and over the River on this sicde
mearest us® 1 knowe this area, and 1 go there to pray.

4. In those early davs | also became aware of the vaniety of plant-
life, of grasses whrh existed, which were prosaded for our use. In some

Hhmmqhh-ih‘lE[HH_p;r 21, The diflerenie o eatily oo plamed. Oree man could
have visived the Mace-ol-mengmg when the Colorado River was Howing hagh and he
riher when ibhe !qnjll.;q carriet] moee waber, Todlay i |ul.1mhl'l'|‘f|]l‘lltkm jdemtify the
gender of these twn rivers. Their nupaial bed s now innundaied by the waters of Lake
Perwell
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cases these are provided for us even as our foods, an account of these
prayers and offerings in eardier times. But woday some of these plants
are scarce and can be found only incemain places. This we miss, and it
s for this reason that we ask that the sacred spots at which we give
offerings (mmdda afifgggon ), where we used 1o pray for favors amd give
offerings, be made off limits for White people, and that they be made
w respect them {the sacred spois) as we ourselves are l:.u.g.hl_

5. See, at this time, the place of Water-come-wogether, near Rock-
arch, is already covered with water (from Lake Powell), It has covered
one of the sacred spots, and this forces us singers 1o guess at the exac
location of that sacred spot. But we cannaot be sure whether it is the
right place, because of the water cover,

f. And there is another threatened sacred spot in the vicimity of
Water-come-together. A linle ways this side, and a very linde ways
upward From Rock-arch, a the botom of the dope, is a Spring. It is a
special sacred place that is used o pray for wealth, My paternal grand-
Father, Pinetree (Nellshehi7'), used it often, by speaking prayers toand by
giving offerings into the Spring itself. For example, this ceremony was
used 1o pray for sheep, horses, cattle, and jewelry o carry around
(maalyéhé). And it was because of these prayers and HITEI-II'“FI thiat our
people were enabled to cross (the Biver) wo g 1o a place called Whice-
face Mountain (D bima” digai). For this reason it was made easy for
them to bring back White man's livestock * And these are the things we
learned about those happenings. And because we know this, we feel
that the Spring itsell is haly {daen), that if prayers are spoken 1o it in a
pleading way, (the Spring-person) will grant i,

7. Andd now concerning Rock-arch. 1 was wid the siory of Rock-
arch by two different men and on two scparate occasions—of how it
caine i be in the beginnn 1. The men who told me these siories were
my father, and my maternal grandfather, Man-who-did-it (Hastiin
alfenin). Aned my grandfather heard it from his father, Anger-he.gave-
out {Hashkenarma ), who died bong ago, approximately forty-three years
oy, at the age of eighty-nine.*

*T'hs soemns o refier io cade of Mormaon sevilers, from west ol the Colorado River. The
Mavagos drove these cattle across the River “aboit & mile or teo below the San Juarn ans
Cbarade River Junction.” 11 b uscertaim whether Bnetree il parisipuied inoibese
raids, or whether he k! Floyd Laughter saneething e badd learmed aboat the For
Swmner years,

'TI:rlr: seems i be an ermar heoe of aboue neemty vears. Aopordisg o Cummings | 1952)
Chielf Havhbrming died in 1908 sccording o Kelly {195%) be died in 1918,
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B. The story of Bock-arch tells that Bock-arch is ot there winhoat
3 reason. The SLFY SAVS thaat im the hcﬂinﬂi'ngnf'll’,.arlh (Wahasdzaan) i
was one of the things which were desired in a special ceremony, In
those days of long ago, when man was created, or very shortly after
they had come 1o be, two female persond walked away from a place
called Black Water [Te bhehenl), '|'1'||_-, pn,ﬂ'.qH].'Ju.ul warslered from that
area and eventually got lost. In their wandenings they finally reached a
place where the Sun comes up and came upon the Holy People of that
arca. But those (Holy People) would not become used o them because
I|'I|!':|' wWENE rlH'Tfrl,-nr—Waqu]'rr-wﬂgr l:Tq:ilp:_"]F Jl'.rl.r'i']-. Anad the mwo
mked these people whether they could live among them, but the Water
people relused—leranse ot would not be g goosd place for them w be.
Bt since vou are here, we cin bedp you aned prosade aoway by which you
s Teturn 6o your oown lamed.

B, Al the miraculous means (hgadl) was a Ranbow. They were
teded (that) it would bring them down in the direction where the Sun
grees daown. A s they were brought back, i that miracubous manner
of Rainbow, 1o the area of Navaj Mountain, which is the “Heasd of
Earth™—the same place whisch by our elders s called Sky-uphelbd (Yayah
szl . Aned they were further instructed o come down at the base of
Mavap Mountain, om the oaher side, and that this Rainbow, when they
coimie dovwn at that place, woubd remain there, And il was done soin a
miraculoas way. From the place where they descended the two femabe
peTsans retrned o therr home on N:u:ijn Muosurnitzan . Anad thet im how
Rock-arch ix 3 Bamnbase: ane 0 = 3 Temale H‘.'.linh:lw{-perlml. At the
timmee oof this event it was also decided by the Holy Peaple, that Rainksow
wondld remain a5 Rock-arch and that it would be a place 1w bring
l]“tringl. amel rraveTs, ;hn F 'plan_- ol I\E‘FI.I'EE."

FThie seems in be relaied o the " Two Mavap Sisiers” in Ememywary . Beastyway, and
Moumiainw ay imthokogy . See Wivinen, 1975, pp. 3. 15801, See alse NELSUN, footnoie §,

Sowmie s burlars have suggrsiedl ihai 3 [ELLE " Y m “'qlhnlhll Mathews  Mouniam
Cham | 1BRT. p. %950 wwlaaies. For chee tmme of s recording, 2 widespread awarensss
arvnrig Mavaps coen cenng ibe cxmtenge o Bamle e Brslge he heeno of thar chansay
myith m sz (o have heen fﬂFllm“ h ghae | liex l'ﬂl_hﬂ-mﬂll Furdper] harm b esecapie. I e
el “Hew 2 st brean b, amd mssanihy a grea white s b spanmed the camyaon . The
Mavajn tnied b Glep o this b oided o oeross, bl B wee e woft thal his Feet sent
gl . I Talking-gosl) bWew gy wmmg beeath, when @ onee vl raiebess
became as hanl s e and ey loah crossed with ease.” 1T ithis passage i remd de-
cerminghy, i seems i [erme wasthiingg of ihal swrd, Travelling on & rainlow 18 an alfvem
mentmaed theme i Navaje shamansie mvthology. The raimbos n ihis msaor was
Bardened “a je"—a sahaiance which maiches ibe r-'iﬂ;'m:l wihale rambess in oo,
Npwhere & i suggesed thm this ke renesmed there as red sandsione, Neverheess, it
appears thai Laughter and Melwn have haned thesir notion of ike rambow’s peonbcasan
mn fethic protoenvpes of thie s
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1. When the two female persons returmed, they went a little ways
From Rock-arch o the Spring. and from there they took some water 1o
Navajo Mountain, Upon arrival an their bogan they tasted the water
and Found it extremely good; their badies were made whole. And their
prayers Foumd straighe and direct access (among the gods). And in
thuose days there was holy vision Wivinge hof dhdiT) afier the mode of
stargazing, which some of our elder men still have tday. In dreams it
was brought 1o them, they were told and instructed that the waier
which they drank was sacred and thar water should be obdained in
accordance with ritual and offering (procedures). This was done as
mstructed, and acontainer filled with that water was browghit back. The
purpase of why they were instructed 1o bring water was this—those
early people could ask for sheep, horses, and for such other things that
would provide them with a livelibiood. Accordingly, the song-

ceremanial was perforimed, and (oo that time on we came to have
sheep,

[ 1. Anel that is the wiy these o men, anad cther elder men, (used
tar) tell these things, It was also said, because i those long-agn days
these holy places were used, that they woulid remain places o go o for
needs in the future. And ths s what was said in the heginning. Nev.
ertheless, snome of these sacred spets are naw covered with water. And
we no longer know some of these holy places. We can no longer
sccurately place afferings at those designated spois.

12, Throughoutmy early life | saw my elders give prayers and put
offerings at these holy places. Among them was my Father, Tom
Laughter, the same person whom our people called Man-whose-
hogan-is-on-edge (Hastiin bidad it hghari). And since his going away, [
have been continuing: and | will continue to give prayers and offerings
in that sacred area—especially the prayers and the offering rite of the
Underwaier Talking-god andd of the one {Tall.in“-.gudj absve
(Tt byl Haaheh dAti™ malfnigll dia wdidahjiighf).

I3, OF these two ways (pertaining to these two Talking-gocds)
there are alogether eight parts. There are four god-persons withiing
Underwater Talking-god and fous gl peErsns withiing the Above
Talking-god. You see, the four who are above are Sun (fahonaa'#),
Moon (TFarhonaad ), and two Lightnings—Rlack Lyghtring ifi " diffuf)
and White Lightning (1'ni’ higms), These are the four above. And below
are Umderwater Talking-god (Taft'ah Haashek'éitn'T), Underwater
mﬁ“!—ﬂ:ﬂ Ttk Hﬂdrﬁ'@ﬂﬂdﬁ'!. Ulneberwater rmnpnlcn H.n,-
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(Tidifah iddiiin ashkif), and Underwater Variegated Girl (Taftak
T drid ol el ).

14. Ared that is the way most of these main prayers start. Nev-
ertheless, in asking for moisture it is a linde different. There we use the
ways of That-which-was-turned-around [Nistaan). We say Blue-
turned-around, White-turned-arowmd, Yellow-turned-around, and
Radiant-turmed-around. This (prayer sequence) is folbowed by (men-
tioning) Yucea-soap: Blue Yucca-soap, White Yucca-soap, Yellow
Yucca-soap, and Radiant Yucca-soap, And that s followed by and
concluded with Blue Cornpollen, White Compaollen, Yellow Corn-
pollen, and Radiant Cornpollen. And this is the manner in which rain is
prayed for and an offering is given w Water.

15. And this is the way we still continue to use these sacred places
sockay. And our fathers and elders used them (so) before us. (We do
this) abo at a place called Long Mountain, (where | live). And we also
use a place at the very wopol Navajo Mountain, Al that very spot was the
Place-of-raising (Tod neivg).

16. Aned an event happened (there) when humankind began,
when hostilities still Rared up between the beings Trom above and the
beings from below.” (One of the issues was whether certain peoples
cught 1o be in hondage w others. The way of the winning peaple was
promated by the heings from helow; the beings above were in ap-
position. Amd it was hecause of this great wsue that the hamilities
erupted int the shosting of projeciles—some from the wop of San
Francscn Peaks. On this side (on Navap Moumain) was Monster
Skaver (Naawé Neigghand, abso “Enemy” Slayer and on wop of San
Francisco Peaks was Black-god (Haaheh dshahmi).

17. When the ssue was whether we should exist here at Navajo
Mountain, when semeone {hostile) came 10 the op of San Francisco
Peaks, who was there among us to defend us? At this point appeared
Monsier Slayer (whe win) vaised in one day (fadbi’ g neiyg), Born-for-

"This Vniderwaer quaclraple of Talkmg-gols seoms to be the recipen ol e o
s w wl Bermngs, which he gives 0w el haudies ol wmer

"The myth which Eulknes here (par. 16i-18) explaing the Fac tha some Navaps weie
never taken as capinves s For Susneeci | TBE-6H by the Lmited] Siases n!ﬂnn T
decisive bagile was kgl slready i prebumian tmes among i ha arsinial-slhaped
buirner gomds. Mamsser Saver canght the pme progectiles which were 1|I|.|.-.|-| Fraum San
Francisens Praks by the heoaie parm, The sabety of the Navajos is the Mavajo Mounain
area, pomnlroneed by Kin Carswn's o, could iherely be acoepaed am reall o was the
wisible presence of cmilers o ihein revered] Meuniam.
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waler (I'a Ba Jikchind), Changing Grandchild {Tso! Niddleehé), amd
Reared-in-the-carth iLerpaa Nerpan/|.* And over there on their side, at
San Francisco Peaks, were animal-people of the mount ains—Mountain
Lion (Nashadltsad ). Woll (Mg'usoh), Black Eagle (Afuizhin). and Buzzard
UPreshoa’). And that makes four on both sides. or eight alogether,

18, And Monster Slayer caught those projectiles which were sent
from San Francscoo Peaks. And among these projectiles were spruce
needles ek}, Upon carching these progectiles e transformed them
miraculously and planted them on Navajo Mountain, That is the rea-
son why we find there of thar o' family the following {members): ch's
deeninn, oh'gais, o' teok, and god nicki isharp blue spruce, white{?)
spruce, large sproce, and juniper). And i s miraculous way he turmed
these things i medicine. And wday, when there is a nine-nigh
ceremonial, some of these are made into an emetic called ik,

19, And at the very top of Navapy Mountain are some places al
which ouve should give pravers amd offenngs, There is especially ome
place, very near the place where the wwer is now located. This place
was usedd in connection with the Moisture-plesdimg-way. And 1 have
seen several other plies where people of ling ago wsed 1o place their
offerings, And | have placed a few of these myself. Hinever, as Bar as |
ke, thawi B[ 43K Ilirlrrp sl H::n':l:iu Woswumeam has noay nicd been used
tor approsimately eighn vears, because it s the very place where the
tower is nw, | hie ower is anthe very LLL ] oon the crvmwm ool 1 he Heaal
o Earth, amml we i Fﬂ.:lr:-mrr cornpaslben, IHII’*ﬂ‘triHHF.HIH"- speak
our pravers because of that wower. Because the prescribed way is
place cormpollen at the crosn of the Head, as well as above and across
the crown. And that 5 where the wwer B now.

206 This peerson who was rase] in one dlay, e was rsed i ihat
Flint Heggan (Beeh bee hooghaui) which is onothe nidge, at the wp, that
slospees towsard the o b end of Navajo Mountain. There is a small area,
Formied of Black rock s semi-oimcle. And this s the place of the very
prersane wha was raised in one day v defend us, also the very same ane
who caught these projecriles. The praver and offering (rine) of tha
place and person goes like this;
I o alay bown sl ramsed,

Fowd 467 | weivg,
Shielded and armored with black fline.

“For the slemisies of these divie persmages see hebvw, par, 4,
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Beesk dithet b doot'sm
Black Flint Hogan,

Réish dithit ber hooghun.
Black Flini crossed on the hogan,

HAecsh dathed bkt wadndd Pk’
(b)) Momster Slaver.

Naaypté' Neizghanl,

21. And this is the beginning of four series of prayers. It is the
stanting part. And that prayer is given to the gods of the four direc-
tions. A frer thatis done it is concluded with Born-for-Water, Changing
Grandchild, and Reared-in-the-earth. And this prayer is especially for
protectrn. it is a plea for seming aswle misforiune. What fodbows then
cann be revealed, it s the most sacred matter. And for these reasons
Navago Mountain and the surrounding area, the holy places, should
not he tampered with, hecause, with the Mountain isell are the two
goels, Monster Slaver and Born-for-Water—overlooking and protect-
ing the area in & wond rous-mirscubous way, On their behall and by
their authority we implore you not 1o make light of these areas or w

attermpl ko harm them. |Flht}' harim them, i hc}' are h.lming' us anel our
(traditional) ways,

22, One of the reasons why | wanted to ralk about Navago Moun-
1ain is that we view it as our hogan. There seems to be an argument
about whose home it is now. This | have attempted to answer for you,
Beyonid this | Mountain), far to the east of here, isa place {called) Blanca
Peak (5is maagind). Inside that is White Shell Person (Veolgaii). And these
persens are persons as (much as) we. Next comes Moum Tavlor
(T eondeif), then San Francisco Peaks (Dook's'oonfid ), then Hesperus Peak
(Drbentiaa), And all of these have their own amd distiner Holy-peron
(gred) standing within. And all the space between these mountains is
Mavajoland, is ours, A these mountains have heen set up as our—our
—onstitution, Yes, it is like the very same thing which the 'White
people call their Constitution. For us these four mountains were set up
amdl sanctifed for that same purpose,

23, Amed then follow praver words, 1o a toaal of twelve sets, which
must be recited. They refer to Huerfano Mountan (D na‘sedafur ), 10
Gobermador Knob (Ch'ael7), 1o Strong Moisture{Vitrsg duil) 1o Strong
Maize (Naaddgg” dznl), to Strong Goods (Fadf dwil), to Stromg Offering
Nz dzal}, to Strong Cormpollen (Tddidiin dziil), and then to Strong
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Crop-raiser [(Anafr'dnu duil). And that is the way the prayver(-portions)
anad the offerings are begumn.

2. Mound Tavlor is Femabe and Blanca Peak & mabe. San Fran-
ciscn Peaks is also male, Hesperus Peak is female. Carrizo Mountain is
mabe. That s also wh].' wir consiler N.‘il.':ju Ml et i £ bse e I'H'.Iﬁ.lﬂ.

5. Gobernador Knoh also has a special story connected with i, T
B the same mountain where mankind cane it hring Ihﬂ'lll.lsl'l First
Man and Furst Woman, Anl it is For these reasons (of sacred raditions)
that we consider these places w be sacred. And we want the White
ptﬂpk s e odane AwAne, Lhat we revere these hul'r Phiﬂ F 1Y llre:r o
irevere) thewr Washingion, DL,

26. Each of these mountins has a AlOry, prayer, sang, ancl cere-
maony associbed with o, And all are interconnected, including the
sacred songs. And within thar sacred Land we were born, and continue
1 b b, Ao winhin this saceed kaned we will reach old age. This was
laid down and decreed for us from the beginning., But nowadays, on
the tops of many of these mountains, wowers have been built, B 1 sall
use some of them. 1 aill grve my prayers and offerings.

27 Andd 1 still go o the wp of Gobernador Kneb: and one reason
why | go there i becase | ased o go there with mey Gacher. Al since
e has Dl us (has died ) and taken wp bving elewhene, | have taken my
tamily there and we have walked on the pathways on which he walkerl.
And we did this as a way of remembering him and 10 lessen our
sorrows, Most of all (we dul this) i renew our strength and o renew
the covenants which he made {with the gods) with his cornpollen. And 1
thought that by renewimg my own ties with the Holy People 1 coubd
Prrl'unn SETHEEr anel mere effeacwous ceremonies for thiose who ask
mie iy b thesir singer, | di not say this onby of myself, becanse | knaow of
nther men wha are my {-'lllcap;l,m T 1.i||m|_-r|:. ']'|'|i,-'_|.I don 11 i ivrdually,
andd we also do it wgelher.

8. Amwing them is Long Sal, who s the most dstinguished
singer of them all, and also the oldest. Tt was from him that 1 learned
mrn-:nl'm:r pravers, sngs, wnl stories. Hae holds s medicine bundle for
Female Shoatingway. of the fve-night chantway, He also does the hive-
||'I!|'|I H]u:inn'w.a]r chant. He knows a minor Elu:ml.illgwa'r cereimany,
#l=n the hve niHth. aof l':vilwa].'. Al hie knows the Restorationway of
irelationships with} every living being on earth. Bur he is getting very
el monw; he has just turned ninety-eight. He s the most prominent
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man lefi in the Navajo Mountain area. And in the Shonto area it is
Ernest Nelson, Kee Black, and Green-sione, And these are the four
men whom I consider 10 know many of the major and old chants,
Mister Green-Stone's Mavajo name is Big Salt (Adshghi 4i7). Kee Black is
known as Manygoats (T#izini). And Ernest Nelson's name is House

(Bukings). And T asume thar some of these men have already wold vou
their siory.

29. Green-siome learned from a man called Singer-pretending-
like-girl (Hataatn ch'ikfigh aedilind) whao lives at the oot of Black Mesa.
Yes, be m (sull) alive. He does have an English name, but 1 do not know
what it is. And Ernest Nelson learmed from Rexl Whiskers, on wp of
Black Mesa. And these men are well known in the area, they are

respected—mysell included. Aml we consider them as our present
elders.

30 And these (oar) weachers ta ught us not i reveal these sacred
things. But vou saiel veu came 1o ask and to learn about some of these
ways amwl sacred matters, and bevond that, that it {this knowledge) will
make you strong and prepare all of those who are going o help us in
these matiers, concerning our sacred land, s that somehow, by grang
you ths much information, you can preserve and get across 1o the
White people these sentiments which we have for our land, And that is
the way | feel about these things, my vounger brother {Navajo inter-
preter). Because we were able 1o talk about these things to our mutual
understanding, 1think they (the gods) will consider it as a prayer aned
offering, done withon demeaning intentions—and thae (in spite of a
different primary purpose) this discussion and i hese words will turn o
mowsture and that we will be blessed with rain thereby. This is the
reason why | have revealed more than 1 should have of sacred maners
and sacred places,

A Just one more thing about the place T oome Trom, which is
known as Lang Mountain, in the Shonto area, My Eather used tonell me
that this is not its real mame, Lis original name is Stand ing- for-moisture
(Nesg va sizind ), and another name for it i Strorg Moisture (Vibisg deal),
This is another sacred place, especially the top, which is mostly used 10
ask for protection. For instance, many pravers were given for and on
behall of our Navago soldiers; and many of their lives were spared. Al
this is its special function and use. And ves, we did use itin the last war,
(the one) we had just a few vears ago. Fravers, offerings, and ceremo-
ries were done For them, (For) one and all, but espeaally for those from
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the immediate area of Tuba City, Shonis, Kaventa, Oljaw, Navajo
Maountain, and all the areas on this side of Black Mesa. And because my
vounger brother was spared and returned 1o me unharmed, my beliel
about this sacred area—a | was taught and saw my father practice
these things—has only been strengthened. 1 also realize mow, that il
pravers and offerings are made with sincerity, that these prayers will be-
granied. That is the way | think of these pravers w Earth and also (ot
prayers) i Sky and Beyond (Vadaha). All these things date hack o ihae
time and 1o the story of the T'wo who went 1o see their Sun-father;
(these things date back 10} their prayers, rituals, and mirculous ways
by which these (Twins ) travelled to the Sun.® All these things (evens of
tradition) count,

32. Concerning (the nature of) that sacved aorea of Rock-arch, thas
has i lot by o with the way of the Rockis). That is wsay, Talking Rock s
there. Al just this side (sowch) of that sacred area are some Standing-
o ks, madde of dark rock {65 naajin ) which resemble people—male aml
femuale aduh &, % well s child ren. The rowk Fmt'kgrnunw;l isell s I:||:|Hq:~||
with yellow, which sets it apart from the black, And when you pass by
that area, and when you speak, then this whole rock formation will talk
back 1w you what you say. Nearby is Talking Rock iself, the holy place
where we give pravers and offerings

35, And i is really not difficult to unde rstand, thar Talking Rock
is a talking Rock, because there are personal beings who exist in rocks,
in mountams, and in the depths,' And there are four of them (below),
Just as theve are four above, thus a wial of cigh ( Talking-gods). And i
15 the Rock-persons who are mostly concerned ar present about this
thing happening to and around them. They are therefore lstening
intently 1o what is being planned against them. Talking Rock himsels
does nol answer; rather, he throws back eoward us the same words we
speak 1o him. But (at the same time) he catches every word and bocks
in. For this reason, if one goes ihere with the true intention e pray, o
bring offerings, and 10 phead—as if 10 a last resori—then these will b
commplete and irveversible. A hitle ways, approxmmately midway, be-
tween the Rock people and Talking Rock, there i a path which beads 1o

"Tee dwnr whe eravelbed v tseir Sun-father are Masseer Slaver and Barn-for- Water_ See
lebow, par. S4-Ei

"l are nisi neere -ﬂ'lir.ﬂl." mi ek rxiher, ihr!f are grngrele “mmer loras” ailf |li-||1i-
whao happen wswear s cloth ing—uwhich can be plysographel. Seeabs LOWGSALT
Tawmmme 110,
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the Spring.'! Froan there ane will get a quantity of water, which is wo be
used] for ceremon il 1'k'mm'rl|1 alter oo Feturms hoame (6 the o (i e

platean).

B4, Anal then, up this way, up in a b canvon, there is a patch of
sproce trees feh'a). According w ancther Navajo siory (tradition) i is
said that these trees are Sproce people. And so pine trees are {also
persons). These trees bebong to the Black-god (Mavaihick'#éskohind), This
is the reasan why i the beginnmg we were instructed not 1o build our
peeTrIanent hits o of ST R p'mt. Bt m:m‘.a.l]'.l:ﬂl mEny af our
people live in homes made of pine,

35. Before you even reach the area, you should always remember
Earth-home {Nakasdzdidn bee bonghan), After that comes Cornpollen-
haome, White Cornmeal-home, and Yellow Cornmeal-home, making
four all wgether. And then the tthers {vou should remember) are the
four mountain homes and the smaller mountains about which | mild
you earlier. And when we go down into that sacred area, Navajo
Mountan will represent all these mountaing. The fmal offering will be
at Rock-arch, making four abogeiher. And then, if neoessary, one
coutll (Formerly) go heyond Rock-anch o the River. And on the way
hack all these (prayers) will be seabed with Talking Rock who hears
every word that is being uitered. Ane that is the way, the real way it was
done in the obd davs. In our days we have not made a concentrated
effort to do it in this way. For approsimately six vears, however, soime
of us singers and people are becoming more and more concerned
alwoiit theae lh‘ilﬁ! !‘II'P‘PEI'II-'IF LR g land.

¥ And so, on this coming Saturday we propose (plan wogether)
o do a remembrance ceremany. [0 will be called “Fioneer Day™ (Hase/
H‘Hh'rrl-iﬂ:l. Tl i s Y, WE will rrm:ml'u_-r T rHl_-r men and WOKITHETY
for the things they have accomplished for us. Atthe end of this special
program we plan io do a special prayver, {spoken) by Mister Harobd
Dirake, Cosncilman from NHJI_IFI Bl osumntain, amml I:wi1 h |'n-.|1_|'rr3} |'.|T'
mysell and Long Sali. And we will choose one of the elder men 1o take
his stand in the presence of the four Holy People above, and for the
(Four Holy) People of the below, Among them (the laoer) will be Red

MHetwern b Bock prople and the cminomi Tslking Rock the path dews inslerd beave the
b arff nhee srnesamn 1o the righe. 1 asoende fo skim the @ins sbope beneaik the Talking Bock
anel Traum eharner Fln:.'rnll varn bl Devsn weliie b, o ravimee b luined gher Talking Ranlk, the
sacrerd Spring can be fownd, Amil by the time the vine amil the Spring can be wen
sirigh on, Rowk-arch isell has oot inbo view e e k0
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Ant, Black Ant, Yellow Ant, and everything else that exisis in Earth,
Al we will also make offerings on behall of fvimg beings, of all the
trecs. the rocks, and the moumains. Then finally, the sacred anea and
the hody places themselves (will be approached), and we will see then
what will happen. This is what we plan to do an the end of thar meet g,
because some of us feel that there has mot been (for a long time) a full
andd complete ceremany, with pravers and offerings 1o and on behalf of
{ally these beings Just meentioned, And the pravers will be for (the
benefit of) all peaple, for our leaders and For those whio speak on our
behall—especially for those who would speak for ws with words true
and clear, wherehy decisions will be made in our favor. And this
mieeting {on Eni.lurl‘la}':l will be thie hirst 'Flli-lﬂn'il'lﬂ session of the oere-
Iy iself, And we .'linx«rn will divade, ar than time, various msks anl
assignments among ourselves. Amd for this reason 1 would like o have
your mames (written on paper), and the names of all the persons you
work with, especially of those who are designated as leaders, alw the
names ol those with whom you (interpreter) work in Tuha City, Be-
cause all of us living in this entire area look o and go o Tuba City for
help. And this is the way | think and hope 1 work out these plans.

37. Al all these things are according 10 the ways which are set
dewn by the Holy People,'* And even though we are going through a
period of bewilderment and discontent, especially among our Navajo
youths, and because of the fact that one of these youths was taken by
death in water aned was buried just the caher day, it has caused some of
us to be alarmed and become concerned that, perhaps, it is time 1o
renew these covenanis with the Haoly Peaple, hefore it s too lae. And
we: think that the Holy People are missing these prayers and offerings
anel that they want us to make it right. Also, Rain has withheld itsell ancd
comes only briefly, in Llarge amounts, or Gar bevond our land. We hear
that Rain has come oo much. wo strangly, and oo destractively, And
we: hear about these things. Anad it s for the purpaose of pleading with
Rain, to siovp this nest nermal behavior, that we will do the ceremon ¥.

38, We must think of our Holy People—of Turquoise, White
Shell, Jet, and Abalone Shell. White Shell and Abalone Shell are fe-

malde; Turguoise and et are male. And we have w talk e them and
plead with them, that they help our youths regain proper reasoning
and thoughts. And this is the way it was decreed in the beginning by

"ompare NELSON, par. 54 alse fammantes 11 and 14
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these Holy People. how (this pleading) should be done, especially with
these four gods—Monsier Slaver, Born-for-Water, Changing Grand-
chilkd, and Reared-in-the-earth. And these are the four who decreed

that these things should be so. Then above us, Sun, Moon, (etc.) also
decreed thn i shoubd be so,

3. Concerning Rainbow, whether one is male, female. or both—
one is male. And the way o ell is this, The one who spans lengest is
male; the short and incomplete one is female. And it's (the male
Rainbow's) assigned place is from east o wesi; and the female one
spans from soath wo north. And wsually, if it rains during the day, it will
be the short incomplete kind (who appears). Iis name is Cut-short-
rainvhow (Nt Tifid a o),

4. There s another one which s short and sieaight and rarely
seen, and (if seen) then at night and in the clouds. Usually there are
many years between sightings of this shorer and straight Rainlow of
the night.'* And ithat is Rain's messenger (Nahoftin bigadl). All these
Rambows require their own distine of ferings, prayers, and stories, and
much e coukd be made of them. But we are neglecting 1o do that. And
i these prayers and offerings could be made ance again, then the
youths would respoaud 16 the needs of their people.

41. Now concerning the plans which are {presently) being made
foor that ssored area. [ is my |||||||_'|cﬂu||d:i||F that a paved road is beeing
planned from the dam area over 1o the area of Rock-are h; aba, a
Aating heouse that will be & place of rest and refreshment; also a swim
area for the many people whe are hoped 10 be brought into the area.
Loncerning that, the wishes of many people of this area is 1 fence off,
80 that we can keep these people away from our sacred area and places
—and further, for people w0 leave that area alone and leave us alone,
Becawse, those sacred places are our places of worship, they are our
Holy People (gods). That fence would also allow us access 0 those
places where we must give our prayers and offerings.

42. In the begmning, Rock-arch was put there as a kind of final
nitural boundary marker, and it was decided and decreed by them (the
gods) that, if ever in the future the area was o be desecraed, tha

ul:-i'i'l'l'lﬂl'l" MELSTN, par. B0 While Lagheer AgTEES i b P e par. 42, honale
anal female Ralivteves lwah bebisrg o castiose . Do Lt thar Selson acinally =aw the male
Whate Rainhaow v iin his life sl i nigha, made i unnecessary lor him e aoonm Fay
s lu @ oo in alayrinmes
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certain prayers and offerings can still be made there as a last resort, For
instance, (now) el oo Bar from Bock-arch is a Hosating house where
many unbsly thimgs are being done and planned. For example, a hotof
beer cans are being thrown around and they eventually end wp at Rowck-
arch. And T know these things, becawse | helped clean them up. And it
seems a8 though these peaple do no respect our ways of worship, And
they walk on and trample sur holy places. They bring and throw their
trash even on this side of Rock-arch, You see, in the beginning, when
the area was created and set aside, it was ot for the purpose of
disposing cans, botthes, aned other irash, Rather, it was set apart for the
placing of pravers, offerings, and cornpollen. That is whart 1 say. And
that i what many of us think.

43. And yes, concerning serpents,' The inside of mountains {of
mauntain ranges) is also known as Big Snake (TFish sok). There is a
place (speaker points north) which is especially set aside for raising
cattle, near the area of Rock-arch, There, in a nearby ridge, is a place
where innumerable snakes are. Farther an, this way (east), is another
ridge wherem hes Big Snake himself. And this ridge makes a bot of
groaming noise; usually this tells that wind is Fortheoming. And usually
wind is forthcoming within two days. And these things were wld w me
by the man whom | mentioned eardier, who was called Lan-who-did-it
(Hastin dt'fini). Big Snake hves m Big Ridge. There are big and long
snakes in the Oljato area, which in length range up w thirty feet, and
which are black. And that ridge, which runs toward Navajo Mountain,
i the one in which Big Snake lives. Big Snake has never been seen, But
we know Froan the noise he makes thai he is inside. It was said, concern-
ing him, that he used to steal livestock. This was told by My, “X." and it
happened ata time when his livestock was in that area. At the top of ths
ridge lie many of the bores of these animals still scanered about. We
were told and warned v stay away from thatarea. And a littbe bit higher
on that ridge, on its western shope, a hole can be seen which leads inio
the ridge. And by looking through a binocular sne can see water-moss
around the edges and extending into the hole iself, And it is said that
these Big Snakes are inside, bt that they have been pleaded with and
that ofterimgs were made 1o them. So, on condition that we leave them
alone, they do not do these things anymore. And this man, who was my

"The queston abinn snabes aml their relatemship with Bamn was aked in order
estabilisly ihe clistancr broween Nanaijo ami Puebio relggion. See below, N ELSON, par,
A8=51, andl BEIMWIE, par. 3-8 For the Puehlo serperd cull see Lucken [ 1976,



58 MAVAJO MOUNTAIN & RAINBOW BRIDGE RELIGION

maternal graned Gather, said that these are the terms they agreed 1o, But
il we break our side of the covenant, perhaps there could be a re-
oocurrence of misformune,

44, Big Snake ared all of the things in these areas were set asde,
each and everyone for a purpose—afier journeys (which the Holy
People) made in the appropriate directions ™ [ They were set aside]
aflier starting out M Winged Rock (T bi'aT), (going) bevond San
Francisco Peaks 1o a place called Sloped-down Woods, on back toward
{and along) the entire edge of Grand Canyon, on back this way toward
Gray Mountain, and on across to the Page area. And that is how many
of these areas, ridges, and mountains were named . And in the Sloped-
down Woads, near the present location of Williams, an overnight ne-
sleep ceremany was held for White Shell Woman.

45. From there on 1o the edge of Grand Canyon, (then) on t Gray
Mountain, is (the area where) Blessingway (was performed). And while
coming across at Radoway (westof the Gap), it was said thas Wildcat was
getting fired. Then they came this way (east) and across inw Red Lake
area. At thatvime it was noticed that Wikdcat was completely exhausted,
that his feet were very much waorn, and that he had lain down. He only
stuck up his head behind a ridge and said that he could go no farther.
Thatis why the place where be had Lain down is known as Wildcat Peak.

46. And from there they went back to the area now known as
Page. and there o the place known as Red Hills iachit sinal). And than is
where Rig Snake found hmsell a hole and crawled inw it becase his
underside was all worn. He could go no further. And that is another
heme for Big Snake. Prayers and offerings can be made 1o Big Snake
alss at that place.

47. From there the journey waok them o the edge of the River,
But they were hindered from going across because of the canyons and
the River. 5o they turned bick and went into the area known as Kaibito,
near White Mesa. The miraculous means by which they primarily
travelled was the way of Lighuing, it also was their shield { prodection).

Par. M-51 s typical Mavags “geographisation” mythology, The gods raverse, name,
ardl By chain b seretches of lanel on hehalf of cheir chosen people. For a smilar mythic
paniems in hunier mvibsology, peraining io an area further cas in Navapoland, e
Lucken (1975, pp. 3. Aside from proveding 3 good example of geograplismon,
therse paragraphs sagges o usher of fascnating bypoteeses. But mince these possic
bilitees canmnt be explored before the primting deadline of thin book, they are b lefi
uranermaied.
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Al it the top of White Mesa, Lightning said “1 will stay here, I like it
here.” And for this reason, il problems are encountered with Ligh-
ning, prayers and offerings can be made on the tesps ol White Mesa,
Lighining is the bridge between Water and Clowd.

4K And then they went down into the sacred area of Rock-arch,
by way of Underarm Ridge. And when they reached Bock-arch and
were very near, intending o walk on the western and nonthern side of
Ruock-arch, a voice came to them, saying, “Do not go 1o the other side of
Rock-arch, but imstead, walk aroumd this side of Rock-arch”—which
they did according to the voie. And for that reason Rock-arch i a
Standing Rock-obstack: (T ndid).

49. And from there they weni on o Navaps Mountain, at which
place they were wold that they must met linger or sleep there, tha they
were in danger of plots and attacks from over at the San Francisco
Peaks. ™ And so they went down the mountain i the area which lies just
ahave the area which today is set aside for the raising of cattle, And it
was at this place, at a spring nearby, that there was a cavern, right
behimd the waterfall. And it was an this place that they bost their smaliest
dog (7). This dog used w run far abead, scout around, and then
returm ard report what was ahead—such as impossible places 1o sleep.
And all through the night they remained in the area, hoping the dog
would come out. But they could only hear it bark deep within that
ridge. And even tday one can siill hear the barking of that small dog
deep inside that ridge. Then a discussion was held among the travel-
lers, that this small dogg shoubd somehow be re placed. They befi the area
without him.

50. They travelled onward and came 10 a place called Gray Ridge.,
In the distance they saw a mass of people standing around a big
camphire which was giving off a bot of smoke. And they decided 1o RO Lo
see them. But the closer they got the smaller became these people. And
when they finally got to that place, nothing was 1o be found but rock.
And from within they heard a voice which said, *In the Future there will
be many people of your kind, and they will grow and be almost
uncountable; these things have been revealed 1o you an this place.” And
Fromn there on they were shown and told the direction (in which they
were) o go. Their path led them w El Capitan (4 gphaadinf), and there
they found a lot of animal beings called Naaghasksi, from whom one

"Here the narmaine msersects with par. 16-18
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ets an overabundance of wool, But they needed food. And from there
they jwurneyed north w Oljaro.

Sl And in those days the travellers had a time-piece by which
they coubl tell the time of dav. It worked according to the miraculos
ways of the Sun. And the carvier of this time-piece was overcome with
ald age and fatigue. Therefore, that apparatus was set intoa formaton
of rock near the area which is now known as Babw.rocks (7o awé’) ¥
And from there they started journeying iowards thar place now known
as Baby-rocks. And when they came near that place they saw people
standing—some having habies sorapped wtheir backs or hobding them
in their arms, And by the tine they arvivesd these also turned into rocks.

52. Andd that is the way the story goes according 1o Blessingway,
And all of this pourmney is Blessingway (myvthology). All these landmarks
were el up (and named) for the purpose of remem bering the various
miraculous events aned covenants, the pravers, the offerings, and the
songs—akio as rerminders for us o contine oo visi and to renew these
(relationships) with the giving of pravers and offerings, at them (those
places). and to them (as 1o Holy People). And this much | have revealed
bir yunia Devase i have asked me.

53, Moww I wiswibel like 1o elose wiily iell illq{ wanin wlhe Lammn Lol the
L v biramec by ool 1w MH\':II}I Hed-sireak-into-water (Vadda 7 tdeksi nitl clan
My Bather was Red House (Kabohivme), and my maternal grand Gaghe
was of the Reed people (Lak'aa’dine ). And that is the way | was made a
male human person. Awd my wile and children are of the Salt (4 sggh)
clan. wis bornand raised in e area of Long Mountain, the viciniy of
Shonto, and many of my clder relatives, including my father, are
buried in the Long Moumtain area. | have two places. one @ Long
Mountain and coe near Navap Mouncain. | have some sheep, horses,
arul cantke. Bun 1 also work where vou found me earlier today (the
Natwmal Park Service ai Betatakin Ruing, and 1 have worked for the
same employer for thiny-nise vears, and 1 have been told that 1 will
isoon) win reurement. .. . am glad voun came and that | have goten o
knoww all three of vous (athor, Navags imterpreter with twelve vear old
BTN

Monster Slayer Mythology

5. Uhwe story begrins in the time when humankind was borm. Dwill
tell 1t From that poing on when Monster Slayer came into prominence,

" mk frmaiions. b the higghao, sst ool Kaventa
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Al that time White Shell Woman (Veoolgan Awizgd ) came v be winh chibd.
Of course, before she became pregnant she reached e age of puberty
and was enabled 10 have children, And &t was during her puberty.
profably a linle kater, when she began thinking about men. She
thought 1 hersell: How is this? How shall this be? Somehow she
understood that she needed 1o be with a man, And it was during thar
timvee whien Sun came to her, and they maed, Cruring that time, alws, she
came tora place of Water. And it happencd where this WALETSPEaY Wis,

that somve water was dripping, 1t is saicl that this water drips with male
{peeacy ).

55. The naie of the spring was Water Talling-like-fmabe slender-
sdifl-ohject (Te sidikps). And the place where she mated with Sarn was
called Where-sunlight-sirikes-lirse (4 srikarnalad ), "™ Ancd it was an this
place, where Sun’s rayvs sirike first, thar this lacly became pregnant, And
she was impregnated an this place T reditkgs at about the same time, 5o
she was From that tme on pregnant with rwims. "™ Al B0 was ol leving
therealier that she gave binh o iwins—one male and the other female

56. The Twins began w grow up, and it was cluring thiat tomse that
they began weask who their Gather was. Andd they were tald, “Dha not say
things like that. It is non perminted 1o talk than wa. Therefore, di o
talk that way anvmore, It is dangerous eibadzd).” But this ki of
response did not quiet them. They continued o ask . and hianally they
were bkl that their Bather walks Far away and that it would be nearly
irmpossible to reach i Their monher wobd them this. Again they asked
for the whereabouts of their Gather: and their mother wold dhem where
he was. The Twins then sasd, “We shall g vesat our Eather.™ Again it was
sich tor then, “Ne, nas, o It is rwn permitied to speak like that, Al these
things are dangerosus. And even if one should make it over there it
would still be clangerows. (Geing there is dangerous) because there is
First M {Ahed Hastiing sl there is Cianu (¥ intvely, o is sl that this
Giant walked about ane ate people. And it was because of this Gia n
that the Twing were rused in sec recy,

ST, In their persistence the Twins then said: “Make for us missiles
like arronvs and we shall track this one who s called Gian” A again

P*Baerel v hvis v i i radieaial Xovage ige, Ve s ligh ek
LIETL T

"Ikl ingg b sy v i o snn belied, d e el e renn rses Ale el
ter privcduwe bwmis, Uhe fan ot aee sl Uhese Treims bl Wster For s Gihe pae, B far-

Warer) i ggawererd Later when bethare reberved i s chidress of Sam 1 e wsimemis
eihcinmily imiliaies 3 lier svilosis
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they were wold, "1t is mod permitted e say such things, much less 1o
prarsue, because they are dangerous. This Giant is very powerful.” Bu
the Twines saich, “Ma, Mo, Mot sl We will go o see our Falher anid we
shall vell him (ol our plight).” This is the manner in which they contin-
wed nalking.

58. During that time they emenged From the place where they
lived. They went a litthe ways off, and there a Rainbow descended 1o
meet them. They walked wmo this Rainbow, and in a miraculous
manner the Rainbow rose with them, By this Rainbow they were taken
o @ far-away place. Amd this place turned out o be a place of things
which could cause one o suffer.

50. For example, there were Sharp Reeds (Lak'aa digish). and at
this place of Sharp Reeds all was entangled. Momentarily a space would
apen, and the reeds were sharp enough 1o cut 1o pieces any person who
entered. Many bones lay about at this place, It was just before they
came to this place that Wind (Vi#ch ') alked to them, It must be under-
stond that Wind accompanied them and talked to them. Anyway, at this
place Wind informed them and gave them a live feather. And Wind
sail, “With this you will be abile w pass through this place; without it
youl surely will rion make it and the reed-blacdes will kil you.” They ook
this abd into their hands and stared gomg through this plece of reeds.
The reeds opened up and did mothing. They walked between them
withoil sullering any harm.

60. Later they encountered annther problem. The length of this
distance is noa known. But they came 1 a place where there was what
seemed o he a natural land bridge on an incline, This iurned out wo be
a place of shifting sand dunes, There, il one stared 1o go up, one coukl
never reach the top. The sand would shift underneath, would move a
L k] with ,:Ir:p; by namwcler, amad hl.:IT'!u' himn @t the bastroin. Ao &t dhas
place they were again whd (by Wind) that nolesly was allowed o pass
owver, that this place was Sand -shifting-downward (57 shizhaod). 11 was
at this place that they were given Sunbeam (Shd bitfadl). And with this
ail they made it up and bevond this place without mishap.

fil. From there they kept going umtil they came 10 his home. They
were told again (hy Wine) that this is where he lives. At that place was a
house made entirely of twrguoise. And it was nearly moon-lme when
they arrived and when they were informed that this is the place. The
anly perssn home was a woman who later turned out i be Changing
Woman. And the lady meuired of them “Who are you? Whart are you
loaking For? They answered, “We are lnoking for our father, and we
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have been wold that this is where he lives, ™ They wold her their Father's
name, wherewpon the ladvy said (with an air of surprise) “"Hmm!" (She
wentan tnsay) “He is very unkind, this man whe is your father.” Thus

she wrapped them into Black Clowd (K a5 dablend) and

¥ “ .h I -
niches under the bogan ol Precucly a e

i he came hoame,
) B2. Une of these twins was 1o be Monster Slaver (Namwr' Neiz-
ghdnf), and the other was Born-for-Water: and this was before Monsier

Slayer got that name:, In later events this one who was conceiverd whers
the Sun firs strikes, the male Twin, was renamed.

63, When he entered his hesrne bre {Sun ) saicl, “Wha
:h.alil:n'-l'-]ih.i" thing coimng toward my home:" Whereupon the woman
saied, “You told me thai on VOUT MOUITIREYS YoM are rol divimg anvihin
(that wesuld be ot of lirsek, Amcl here, § st rol- Wl Tsprimgg (k) WHEE
about and asks for you. ™ She said this in a peabous manner. And this n:;:
the beginning of the Feeling of jealousy,

did 1 seer—gz

4. He went siraight 1 where the woman had rolled i
Black Cloud. He grabbed the clowd rerughly, unrolled il.ml'tm ::::
fell out. They landed on their feet and saicl, “Father!" But he ignored
them. Instead he began 1o busy himself with readying the sweathouse
For them, with building a very hot fire. He had a sweathouse which he
used for the purpose of killing. And they began 1o walk ward the
sweathouse. Once again they were told by Wind), “Now is the time he
wants o kill you, chis is what be does with the sweathouse.” And when
they came near the sweathouse they saw that indeed it was being
prepared. they saw smoke rising from tha place. And they whim-
pered, "We are being walked 16 be killed ™ .

65, They heard a voice which spake to them, “Why do you weep
my grandchildren® They looked down and discovered that this vm’._rl
belonged w0 Spider Woman, They iold her, “We are surely walking v a
place at which our Giher prepares to kill ws, This we know,” Spuler
h’-:rrrm} saidd, “Yes, he does kill with that sweathouse. | know. That is
how itis. Well, I will trean Four with medicine so that you will suffer no
ha.urm anwl that you will emerge From thar sweathouse umtouched and
aI|I1'E. The heat will have no effect on you.” Then she also saud 10 them
Uake these obgects and use them as a shiekd between vourself and !h-_-l
miended harm. Use them four times.” And she advised them o hide
these objects fon their bod ies).

6. They arrived al the sweathouse where their father had heaed
the stones o the color of red-haot metal, And he tobd them, “Gao in, it is
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ready,” A the same time Wind wold themn i bsten imenly o his 'l'l.ﬂ'i."'t
and to dioas e says: “All right, now he (the Sun) will ask you. Eachtime
you shall go bevond a marked point and place a ﬂl'l‘.j behuind you.
They entered. The stones were even ton ot and wo bright o look at.

67, Andd immedinely he (Sun) threw the lanket-ocovers nu-r.ll'he
entrance. He then asked them, “Are you warm yets” They Itiﬂ.lﬁ.‘l.
“Ma, rast vet!” And they stepped over the first line and pat up 2 ?hzhi.
And he spoke again, “Are vou warm vet?” They answered, T‘f{l. T
vetl” And they stepped over the second line and put up a shield. It
happened a third thne, and again they stepped over the mark mnl ot
up another shield. The fourth time he asked, " Are you hot now? Aned
they sand “Yes!" At thai memeni he poured an amount of water inio the
m:l-allml,nt. and when the water hit the intensely hot rocks they I'-H'.h:‘,.il'l
i hiss and 1o create a tremendous amount of heat, seam, boiling
water, amd nodie.

68, And when the noise subsided they were instructed to retrace
their steps. They discovered that the shiekd second-nearest w them
inumber three) was cracked, number two was cracked even worse, the
first wins cracked and splintered four ways. These shiclds were broken
because of the tremendous force of the sweam. And there, near the
entrance they stopped amnd resied bricfly, looking arcund in amaze-
mient and wuiuirring what happened o them. And they were sweating,
Momentarily he pulled the blanke-oovers wp; a_lu'llhtrrtt:}':al,“:_-ndy
1o exmerge from the sweathouse. And he said with amazement—"They
survived!”

&9, Immediately he turned around and said wthem, = Let us go o
my home!” He bed the way and they followed him. And i 'h-'-iHlI:lH: hem
again (by Wind) that they would have 1w endure another ordeal; “Now
this could do you in. What you have gone through o far is m:ﬂhlnﬁ_h'_r
comparison. What he is going 1o dois dangerows. [Uis one of the major
WAYE in which ke kills.” And the Twins h'-EEFH."d anid solbed again,

70. As they cratinued 1o walk they saw a tree. (From there) they
heard a voice speaking to them: "Why do you weep, my r:!ah.-_mal
grandchildren?” They discovered Hormworm (Wise'sk'ida), which is an
insect, which, if barely touched, vomits, And ually it is yellow, 10 was
that insect which apparently had spoken to them. They answered, “We
cry hecause we are being led to a place wherth*earctud_n-. hu:hln::t}aw
been told that this will be done in a smaoking rite.” The insect said, " Ah,
do not worry. 1 will put some medicine on you, and you will never be
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attected by the poisoned smoke. The smoke will even 1asie SweEl 1
you.” He brought up some of his vomit amd put it in each of their
mimsths, And he said 1o them, “Now the aste which he is BOing s give
you will indeed be very good.” Then they hurried and arrived at his
home. They entered the home and discovered that there were chil-
dren. There were two of them, a bowy aml a0 gl

71, He wouk them into a room and said 1o them, “Here, | have
prepared for you two pipes, one of wurquose and one of white shell:
they are ready for vour smoking.” And he motioned them to sit near
himn aned began w light the pipes for them. His two children were
nearby. As they were informed earlier. the smoke was sweet 1 e,
He livone pipe. then a second , then 2 third, and finally a fourth. And a
the end of the fourth pipe-full, that was finished, He said 1o them,
“Thank you! You ane indeed my chikdren, because up il now no ome
ooubd withstand this tesl. A ves, D admag that 1, indeed, have pro-
created you. Yes, that did happen. And then, finally at this poini, he
ram wward them happily, speaking and greeting them in a Linship
manner. He then introduced them w his other two chibdren. They

shook hards and acknowledged tha they were siblings and had one
father,

72. Then he asked them. “Why are you here’ Whar eher vou wan®
Bui first we will give you food. Let us eat together. | will prepare the
food.” He go something which was shiny.™® From another container
he 1ok cormpollen, and he mied these twe int adough. By this ime
they were hungry, He said, “This is what 1 prepare for them (my
chibdren), and this is wla vou will ean also.” And thev coabd o be eve
that this small amwount will fill them. But they started o eat, and they
ate, arwd ave, and ate; and this thing ol which they were eating remamed
the same size. They ate their fill and could not finish it. And then he
said o them, “Indeed, here again i is prrewven thiat yaois are my children,
because you were able o eat of this meal which was offered you, But
why is it 50 difficult for you 1o Anish? {Look), this is the way vous da it

And he took the whole thing in his mouth and swallowed it ar onee,

73, Then he said, “All right, now let us talk, What did FOLI B2Y ol
came for, my children?™ “Yes.” they said, “we came for those lightning.

M This probably refers wo st (jewel offerings), the like of which are sl giweem o ar oy
today. Perhaps che most anchaic offering ever given by man 195 god has been & gt ol
Food. Cormpelien, which is mimed with this shimy food ushsiance, & & nandard Warajo
olfferimng abso,



fifi MAVANFAOLUNTAIN & KAITNBOW BRIINE RELIGI N

barli arrovws (rteinadtt sk Baa’. theie, over VI chisowr. Al i seddatan,
we came For those longue-eaer armows labson” aolghat kan’) over here
{somithi), anad for these ronpees ol iansiure (abd BE el ) over here, and for
these rainbaowe arroaes (ool Tilid Kan') over here.

74, He wenit near (a door in the east) and pulled it open. He said,
"]’l‘Thilthi! is whimt ¥l Willll,!l:ll:lll:ll Irlm:rfﬁ LY And Il'u-!- sand, "Nol™
He siepped over to anmher door (soanl) and allowed them o peek ing
hae sbwvwed] them all kislds o fou r-k'm::d arvimals, such as hosrses and
sheep, And they said, “Nol™ He moved over (10 the west) and opened
ancther dowor, and there were all kinds of animal-people, such as cacke.
And again they said, "Nao!” And bhe moved 1o the north w open that
door. Again, there were all kinds of tangible goods, (They said), “We
wart that which is right there, above the door. Than 1s what we came
For. That is what we wand,” And be asked them, “Why:™

5. They sawl, “Well, we wani W because hack where we come
Frovm we arve constantly being chased by Giant (Veutsoh = Bag Gaoady. He
takes many of our people. What we want to do i w slay him. Then he
{Faiher Sunp wi apped Fis arm aroamd bis ead (i amazement): “You
doviwon say, oy chiklren! He also is your obder brother, because he also is
my somn. He amd you are sibhings, because all of vou are of one @iber,
How i he bthering vour How i he aking you?” { They said), “Well,
what we meean is thes, bhe s killing our kind, amd be e ws, On tha
accound we had o be kept hidden from Giant sinoe we were very
young. We are gewing tived of alwass having 1o be hidden and of
I'lR‘I."II'lH b leve am b, Fowr this veason wie have decwled fo dlas umlrrhiuﬁ
about this situaton. Amd that s why we came o you, because you are
our Father amd we are your children"*

Tl Then e said, " Ahsol I thi is i chen sobe iy, Bt vouw cunnot
iy by fﬂ:ﬂ.lrnrl\'ﬂ. I il hizawe g [ bsefire Vs, Arwtd it shall b | whas
will ahiemst the first arvoss woith my Fwvw, Monmentanly hl:-l:nurghla hrse
o the entrance, a blue horse 857 deatizh). And he said, =1 will 1ake vou
back dewn there, Amd when we arrive down there, s | said carlier, 1
will shusewt the first arrow. And this weapon for swhich vou asked, of i 1
will make for vou a duplicate, Movonby that, but of all the four weapons
which you saw isiche, vou shall have duplcares wo ake with vou,”

B ] e wvenimny o G vioee i peerlsiony, when the ancestors of man Toeaquenihe kst chen
lrvees bas angeer prrealaoas, ossiall wonlesgieml iy wen hl |ml]l-r|l||l"1.. Thse el of ihese Twis
saviire achieves for hiwamn ks 5 degree i salvatios—alws prefernes] statos gmung 1he
childrss =l Fatber Sun.
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77, They chimbed on the horse sl sat behind him. He sirock the
horse only ance, and in one b, i ome vgmmient, they were dossn—ha
it vt wll thie way, ol e Midwav-m-the-sky (Ve by, Anl wihen ihiey
stoprped it was noon. The reason for this was that Ciani ahways came 1o a
.l"l."l'[-iiill place, named * Hot Springs,” abwavs ail nesons. And sure enugh,
Chey saw hinn walking usward that hant-water poaed. Aniel an thiat moment
they were above him. And when he came o the eilge aof the water he
dipped his head w the water. Al as his head wouched the waller, the
Frst higrhiming arrow was sha s b [ Fresms aboved, Tl immediatels
struck him 1o the ground; bat he suill moved gl staggered. Then the
Father sl “ Al right_all right, now he is weakened, now he SLAERETS,
Gol™ And he shoi the rest of his missikes, all Four. Then cach of the
Twiris seni his arrows stright ioto his hearn, And he fell, Al e { Saum)
sabl 1o them, “Now it is done, As for me, 1 will go back. Ane at the
moment when he said this they arvived on eanh an the place where
Ceicnnt bl fallen. And their father il gome back msantly.

78. They noticed than the Giant's aorta had been pierced. Blood
ran all over. And they were sl by Wincl, “Make adike?” And there the
blood stopped Rowing.® And they went wo the Cian and ook his hesrt
out and brought it wo their mother. They came ruming it e
-ulvfdling place of their munher: “Here, here is the Giant's hean!™ She
sascl tor them, “Do not say this. 1t s o permined 1o sy this (in jesi),
Howw cdivre your say this!™ They saic i her, “1nis rre, We have i hear.
Come, bave a book. 1t is hanging outside on 3 tree.” She weni o bisesk,
amd sure enough, there hung a hideous hean.

74, Shortly afier thar be, the make Pwin, was mmmed Modssier
Slayer (Naaws” Neizghani)or “Slaver of Enemy Gods.” That became the
mame of the make Twin, The fensle  Twin was Besri-Tor-Water (1o Ha
Jishehinf). It was said of Monster Slaver, thai in sddition 1o Cian.
monster he killed many other doeadedsaes Wikt lea'iipeé 35 inmlucling
the One-whao-Lills-with-his-eves (Deelgeedii bisiate " per mgrlioieannar ), thie Oipye-
whio-kicks-off-the-clifT (Tsé dak hidiifiabi), Tracking-hear (Shash
v vl ), Travellingg Hock (e anaghan ], anl {]:.ﬂllmg-rl:u.h (T
ahéenidifi). S0 that should make six magor dreaded-ones whom he slew.
Al from that he gt his name: and he earned it

B, Beoause (he Twins slew these dillereni dremled asimes, they
began w be affecved with liness, Towses at that time when Ensenyway or

T Has] v saveaiims oo ik Giznn's Bl iirrngeel, hie wishil buve s i like again
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Squaw Dhance was performed over them, whch mace them well again,
And from that time om it was generally a good time for them and for all
humankmnd,

81, But then, an undetermined tmie later, things began o hap-
peem again. ™ Peogle agan began o have the problem of being humed,
(this time) from another direction—uo a point that it was discussed and
agreed thar there was a problem, And (in the divine assembly) it was
further discussed what shoubd be done.

B, I was at about the same time when a more suitable place was
to e found, where some of the People could move 1o, And by these
poople Mavaje Mowmntain was discovered o be a good place, But they
were wobl that Navaje Mountain itsell was forbidden o humankind.
Only certain animals were allowed o be there. And 1o make sure tha
this decree was followed, there was a powerful Wind on that mowntain,
especially at s very top, Bun saill, these people made i w ohe wop. And
indeed, it was very windy. Some of the things they Foand werne Moun-
tainsheep and Thunderbolt ('), And these persons (who went
there) were Haly Man and Holy Girl. These vwo had gone so high tha
- they were unahle o come diswn, A tremendous thunderclap stung
them, And the Wind people helped them back down ™

23, One of the reasons they went up was 1o search for animals, w
haarit anel 1o eat them as food, And they reported animal tracks on the
Mowntain. (hae kol of tracks wh'il;h lhr!r idrnhﬁtd wWErT I:hn-p: of
Mountaim-sheep. And the people who waited at the base agreed that
[|H:1r ookl sustainn themselves on Mo nl;.l'n-:hrq;l. Al i was ﬂg‘l‘l:'l:d
that anciher hunting pary should be sent up. And when they came o
the place where the animal tracks had previously been fownd, another
meeting was held, And it was agreed thar a cemain rite woubd be
performed, which was called To-be-done-in-one-day (T a7 §f bee
difoealmd @)

Ui vhis setwlene e b sars shor H'I'IH'I'#WH a framsiiem froon the dovéitnh Memanes
Slaver myih o the N avajo hloanain ares verseon (par. 81 -89; see also par. 16-1 8, above),
Thee himtavracal dlate o ihim new version appears i have been | BGS-68; the mythic time of
the narrative is, af course, e “heginming” of thee human rage

o sner the indormami clahorases): Holy Man was snasherd tow pieces becanse he buschered
a maoumiain-sheep on thal sacred Moamain. The S people helped re-assemble Haly
Man. Thia m Flimway mythology, tramsplneed inwo the Mavago Mounsain area. The
I.IIHTH'lI'lFlIII" a I'I'Ilﬂnl.ll'll'.ﬂ'l-ﬁﬁpi art alsas e Bsarsd i an odeber acg ot ey Saan Wonream
[see chapier herem).
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#4. Then it was agreed that Monster Skiver and Born-for-Water
would be summaoned. And they called them by their names. Up there,
by (ralling) their names, an offering was made (fadi i dadi vl hithigi
Hﬂuﬂ&rﬂaﬁm} at the ridge going off that way from H&ﬂjﬂl:l Moun-
tain {dd Naatsic'dandi ke’ dewz'ahigi). It was there where a hogan was
mache of black flint (Bééh dabhufeo bee kaghan dlyan ). Today this (hogan) is
there, still the same (K'ad f'ah ndi fd ikit'e). There lies Black Rock like
that, ard From there also extends Black Rock-ridge. lke in a hogan
(T sézhin kit'dego suf sléijl by, ol o da” ki Fego sitf, hoaghan bivi’ it pegn
ta" sitg). Almost the size of this (an ordinary hesgany, a liutke smaller
[Kd.lﬂﬁl' B itsoh, hmlr'&_iﬂﬁ' anitsok). AL its center a black arrow-
missibe is placed (ko abnis'gs bue's kit'e satg) 1t is soill like that now: and it
is saicl that he was raised here (Tah ndi 06 dkit'#: 1'dd koe's i fimd ). In
one day, it was said, be arose and stood—aone adub male and one adult
Fernale (Ts'ida 'l yfdddic dinégo sidiidui, fa” asdzing). In just one day!
—one day! (Taadd'V §f, ¢aafi’i 1)

RS- And fron thar direction (San Francisco Peaks) Mountain Lion
(Neishedwiisoh) and Waoll (Mg'isak) were forbadding and claiming this
part, andd they shot missiles a0 them (over here), ® A the tips of their
arrows were pine necdles. And when they had sent another preectile
this way, Monster Slayer arose 1o be seen. Amd he ca ught the missile
and stuck it mto the groumd. Then another missile was sent this Wy,
wihich was -"'ihﬂl'p ﬁpl‘l.l-ﬂ.' (00 s deenivm ), This hie r.:llp;lll o aml |.ﬂ=|||l|_-r|
behind him. And the next missile, of Juniper (Gad) he caug bl s and
planted. And this was done several more times, unil a weal of iwelve
projectiles were planted. Ar the very top of Mavap Mountain now
standds White Spruce (Chigai). Another is called Strong-smell (124 ik
halchin). OF these are two kinds, one male and another female, And
then another, Finion-nus (Chdgg ). And all these missiles were semil in
their direction. He caught them all. And they ran our of nissiles {over
therer. And then, from here, he immediately shat a prosjectile of dim.
as{?) back in their direction, directly at San Francisco Peaks. 1t was the
eve of this dinas which he shot a them. And with this, whsch was male,
he won over them. lis other name is Big Ochre (K iftsosi toh), and it is
similar w Hard Oak (CA'%eh'S nefizf); and it is the same kind wh ich is

"B aimpare with par. 161 Hanal Fsvimne T, abores. 1o e agnificam (b Meaiatain-lion and
Wl bedl by Bl k-goud {Raven or Crew) have been defamed bere and are regardeed ms
enemiry, Back in anciei times, when hunier myibodogy was sill relevant, these were
respected gods who had w be reckaned with during bunting expeditions.
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foumd on San Franciso Peaks. And this i what he used in order o win
aver Lhem.

#6, And Monsier Slaver did indeed catch these projectiles and
'|:I-|.a.|1l them o this Mowitainn. And these W 1|r:|lu||.ull_-1:l [ ERY hr 1||.l_-|||-
cine. They were alss designated as shield behind which we can run and
hide. Tt was alsy said, concerning this Water which runs past this
Mouwndain, that nobody can Torbid ancther tha, I should be given
L, the N.I'I.'i-l_'l:l Iu-npir.

BT, Al they were also foddd that any of ihese game annmals on the
Mountain, all those goaod for cating, shoubd not be burchered ai the top
o evenn on e Moumtan. When an animald s killed | the carcass mause be
dragged down, off the Mowntain. Afver reaching regular ground at the
base the animal can be butchered, And these are the things which were
decreed at thar time

RA. Aler this, Maonser Slaver and Born-for-Warer said, “We shall
stay here fon wpl” And they went into the (Fling) Hogan, sat down
inskde, and 1o this day they are soll there, That is the way it is said, how
Monster Slayer caughi those missiles and how he came 1 be (again.

B9, Now something concerning Thunderbole, There is a mean
o, wharse secomd name is Spotted Thunderbol. He lives in the ridge
(o Mavajs Mountam} whach rums the ather way. For this reason we do
niod climb om thar ridge. I an offering s w be made. it & made just a
lithe this side of it, bebow the forbidden spot. [tis be 1o whom we make
an offering when we ask for raim, And it was said by men of bong agn,
than this ridge shoabd no be harmed in any way. But recently 10 was
requested that a welevision ivwer be built near that ndge, The wwer was
taken up there and pun wgether at the very wp ol that ridge, very near
1|1|-|.- I;ﬂan_- 'u.'h'l[h 'pl: I'Il_'!ln'llat{d [i:rr T "IT'"-I'“H"" .Hrr'ui lhtrl* il srandda.
And for this reason Rain is uncooperative and does things contrary w
what it should do. For example, when it rains, it rains with (spotied)
Lighmning. which sirikes homes_ sheep. horses, and cattle. And it is said,
"This is s because of that thing being permitted on that ridge.” And
this is what we have heen tobd (by the Haoly People) as being the reason
tior these clifbsouh es,

B 1o s chis we want the White Man o become aware of, namely,
that Mavap Mountain itself is the final home of Monster Slayer, and
thai we use the nrln'q amicl o her plaurn. I1l_'=l+l:|.' tew ask For rain and oo
place our offerings. And these things are sacred to us, We are having
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S-I.'I.Illl"'|:ll1l|'¢l."l'l11- because of whiat has already been done, and we stroingly
wish that they woubd move that wwer 1o another hcation,

91, A trail has been constructed for a powerline, which runs right
this sicle of the (Flint) Hogan. The trail ao ually cuts into that sacred
area. It was said, this past summer, that a voice spoke tooa group of
people. 1o workers. And it was said that at lunch-time these men salked
th_m-llghalhi-:kﬂ.hn:-iing for a place to sit down and ean. The voice was
sakl to have come from another nearbw thicker of spruce, The voice
spoke o them, “What have you done? You have almost covered up
Talking-god's sling.” And the men looked at each other and asked,

“Who saicl that?™ And their search for the speaker of these words was ol
i avail,

92, Shonly after that, some iragedies happened in this area. A
young man went it the water and drowned ; another was killed in an
autemohile accident. And these 1w, who died, were in that group of
warkers. This has only re-affirmed the beliefs which we, the elrlers,
have held. Yes. indeed, it must be the case thar Monster Slayer and
Born-for-Water do now indeed Bve at that place.

3. This place, Navajo Moumtain. is still the place it which we
respuest things we wish to happen in one dav. And 1o the e o Heiad of
Earth) four prayers and four songs are specifically designated. A little
below (the top) apply also four pravers and fosur songs, Anel around ihe
Moumtzn {in fowr direciions) are abso Four pravers spoken. And ihar &
where it {the prayer sequence) stans. From there it proweeds o the base
of l:h_rc Maountain and maoves on up (that is, from the four directional
starting pravers), And this & what is called Protectionway prayer
[Ach ggh sndizin), and with o belong Monster Slayver's songs. -

™. Another prayer is Born-for-Water's prayer, another is
Changmg Grandchild's, and another is that of Reared-in-the-earth.
Although there are these four names for these Four pravers, these {iwa
additional names) are only two more names which are given w the
Twns. Tht is, there are two persons with four names (between them);
two names for the male and two names Tor the female,

93 1t must be understood that those who were raised in ane day
were (originally) born at another place. They were summoned to come
from that place. They lefi there) and sid: “Where is the holy place
where we can be called on again 1 be of help?” That is what they said.
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86, (Were they broughit over by wonderful means—alies K efygal )
Yes, they were the very same ones who were born at that other place,
They came aver here and walked into the Mountain. It was said that
this Mountain did not go crazy (Do G577 derpda do). Vou see, these four
mouniains—HBRlanca Peak. Mount Tavlor, San Francioco Peaks, Hes-
perus Peak—at somwe time afier they were broughi mio being, they all
wenl beserk and burned themselves (ddaadosdiéd’). But this mountain
here, Mavajo Mouwmnain, did not do this w o iself *® And iis for this
reason that the Twins chose this Mountain and sgid: “We will live in this
Mountain,™ And it was for this resson that this Mountain became
sacred (forbidden). Anyway, it was at that tme that all these dreadful
midesters were becoming a threat, And these events happened in the
course of one day. And onthar same day the Two were sumimeoned, and
i one day those missiles were caught and planied on the Mountain.

Protectionway Prayers and Song
97, Here mow [ will 1|;u:.]k twts onf 1 hee I]"l."lll:l,'llill-ll“.‘.ﬂ!']' prrayers:

08,

Mountain Darkmess, Darkness by which the body 5 renewed,
Chahabheel dzul, chahothest yer ats'lls na'noslggli,

By means of Dark Cloud, by which the body is repewed,
K'os difhil yee, als'Tln yee md mon gl

The nn-: whio .i.l'i.'lﬂ- wiih Dark f]l:luri. Haadd of :Ej.ﬂ.h.:
Ko dfhal wif medcdiiddhl, Naatsis ddn;

Dark Fling {eoF), by which the body is renewed:
Béésh dithid # ats'Vis yee nd 'nool gghi;

Dark Fling repeatedly covered (by clowds), Head of Earth,
Biesh dihat yer ak'té'soltihd, Naatis'dan,

O s tip black flimt will be stacked up.
Bilitahgt sk dathaf heiddoon’ [

With dark Hisnn it will be bl up.
Bresh difhnt bed hddoot (i

Hugan of black Mo, (of the) Killer of Gaants {Monswers);

e mifirmam may have earneill thar @ diee tiime sonss of these alber msasnains. had
beem wcamases, sl that, gedogically, ®Savajo Mosanaain is a “deome” Awothing which
cilaldehes she digmay, (F red thee praociry, of ths new siched msimas—aml which
ratwmalizes the Twins' coming v the plee—a a welonme revelarion.
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Biésh difhit bee hooghan, Naayii' Neisghini;
Dark Flint which cresses undermeath them (the Monsier Slavers):
Your shoes (being) of dark flint,
Beesh dibhal nohee”,
Daark Flint, arise 1o protect me,
Biish dithat shach'ggh siddiidact
Your socks (being) of dark flim,
Bécvh debhid nustler’,
Dark Flint, arse 1o protect me.
Beech dithit &1 chack'dgh riduliiddat
Your clothes (heing) of dark flin,
With these arise 10 protect me.
)i bee shich'dgh vidiciiddat
The One Alive, who cannot be sha by an arrow,
Noofwind hinddh, doo bind'dltoki,
The One who inside hin has what cannot be harmmed,
Arise 1o protect me,
D chick'dgh sidsdiidaat
The One with dark flint in four directions around your head.
Beésh dihit dff'go ntsiiideesh jihi,
With it arise 10 protect me.
IV ber shach ggh vididlidiad
The Dne with dark fim protruding into the four directions,
Biésh dthit witsiit deicla,
With lighining from the 1op of your head, arise 1o Protect me.
Atsiniltfsch bt dfjge hacdoodibu, dii bee shich'igh rdsdiideidd
Your dark shield with white a1 the center,
Ninaage' dathabgn ahuii aduigaige,
Big Dark Snake,
Tustsah dithatgo,
Dark Flint that pierces in Four directions,

Béésh dithit dfi'go bet bighikinilin,
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Stack your shiekds sunwise aroumdl me.
Ninaage'n shi bik'ehge shon ddia[@

Flant them in fromt of me for my prowection.
Shich igh K'iidiiesih holedeil shich'igh nikidin®da doo.

Beyand this hold back the danger from me.
Bine' nayéé” ahidHood

So then [ will overcome danger (it will be smaller than 1 am).
Ake naayi® shi'oh anitsage.

Beyond it danger will pass by me.
Bine' naayé’ shi'oh adoogidl

Beyond it danger has passed by me.
Bine" noayee” chi'oh Dy

Behind it | will survive. | have survived here.
Bine' #i deesdziih. Tdd & bt yisdziih.

I have survived! 1 have survived!
Shi i yisdzih! Shi bi yasd k!

All of us have survived! All of us have survived!
Tid dnfilise yidzih! Tad dndiltse yidzih!

I have survived for you! | have survived for you!
Shi nibd yisdeich! S miha yusdzih!

For many more years! For many mare vears!
Shi rddhahi! SA rdhdaki!
99.

Haogan of twurquose Aint,
Béish deottizh bee hooghan,

The One of wrguoise Aint that will be built up.
Béish dootizh bee hdiddootl {1,

Born-for-Water, your shoes of turquoise flint,
Té Bi Jishchini, boish dootlich niker’,

With them arise to protect me.
DI bee shick'igh rididiidicl

Your socks of turguaoise Hint,
Béech dooifizh mesifer’,

With them arise to protect me,
DT ey shich'dgh il fdaod.
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Your dothes of turgguaise flin,
Beesh duvestizh wi'éé',
With them arise 10 protect me.
D0l ber shick'gh rididiidaaf
The One of turquaise color who canmot be sho by an arrow,
Noolyini doot'izhgo doo bind'dl'ohi,
That which cannot be harmed being inside you,
Doo atidinifhgis uivii® hikionii, '
With them arise 1o protea me.
INE bee shich'ggh vidididal,
Your hat of mrguoise fin,
With it arise 1o project me.
NG bee shach gk vicladiielcicit.
Turquose Hint that surrounds vour head (hair),
Beesh deotFich mitai’ videeshzheeh,
With it arise 1 protect me,
D bee chich'deh sidud it
From your forehead a Tongue-eater of turguoise Ring
Nitsiit'dielisi boesh doottizh atsoolghat bt hecihadib,
With it arise 1o proqect me.
0T bre shich'ggh viaidiiadgaf,
Yiiit turguoise shields, which are white in the mickelle,
Ninaage'n dooit'szhge abnll adzilgaige,
Your shield, the Big Yellow Snake and the Rig White Snake,
Ninaage'ii #eish tsoh dootizhgo Wiich tsh bignige,
The Ones whe have come together, lying criss-crossed through the
shield:
Ahdinitndage vighd hiniteezhii-
Your shiekl you will place before me for Prodection.
Numaage'i il shich ggh wdiigl
Sunwise you will carry it around me,
Shi bik'ehgo shindi,
You will place it in front of me for protection.
Shaeh'ggh mokwdrdFisik,
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Beyond this hold back the danger from me.
5o then | will overcome danger (it will be smaller than | am).
Ako noayié’ shioh Gnifisogn.
Beyond it danger will pass by me.
Bine' naaysé” shi'oh adeogicl.
Beyond it danger has passed by me.
Bine' naayé shi'oh iy
Behimd it 1 will survive, 1 have survived here.
Bine’ deesdzaih. Taa dusi yisdzih,
All of us have survived] All of us have survived (2 a whole)!
Tag aniliro dedudenh! Tdd dnfilise yudziek!
All of us survived! All of us survived (as a whole)!
T dnliltso deisdzit Tdd dntiltss yidel?'!
We survived! We survived!
Nibd b yidel! Niki b4 yodzir?
We have survived! We have survived|
Nibd bi yoduih! Nikd B yiaclzih!
I have survived! I have survived!
Shi ki yisdzih! Shi ki yisdziih!
I have survived for you! | have survived for vou!
Shi noha yisdssih! SAf nikd visdzish!
For many more years! For many more years|
Shf ndahak!! S maakahi’

100 1 will mow speak the second Protection Prayer. This is Pan
Two in a series of prayers:

1.

The lour Black Flints encircle me cmﬂntl'}'.
DAt beish dithed djf'ge shindhoodit,

Four Turquoise Flints encircle me with their sound.
Fnda biéch dootFish dfige shindhoolts Jj

Four Yellow Flints encircle me tirelessly (energetically).
Beesh diwn djj'ge vhindhostod

Four Ridged Flinis encircle me with their sound.
Béésh deolghas dij'ge shindhootts [
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These will pierce through (kill off) danger.
ET dii bee naayé’ niki doogiid
With these danger will disappear (will be overcome).
Nayié' wl ch it
102. The foregoing is the beginning of the prayer. After this the

one who prays may add whatever he wishes. Here is an example of
what he may pray:

103.
Life will be goud.
Va'dr'cehgo na'ndiaa dooleet
My hoine will e sitting there well (and secure),
Dai yi'dr'eehge shighan sigg donteet.
And my fire will burn well.
Doé yi'dtbehgo shikg' dill'i doo,
Anyone and whatever ane has ar his house:
one's food, the lower grind ing stone, the upper grinding stomne,
hack'ivg’ nillnigil, tié daashiéé’, ¢ daasheh'ini,
and the mush stirrer, the grinding stone brush, the (hair) brush,
Inda ddistsnn wilf], dic 056 bee nedlzhid, bé'inhio damil],
and the spoons, the pots, and the food,
inda adee’ nalinighi, dié dsaa’ milinigh!, déé ch'iyidin,
and one's bed, and hard guoods (precious stones, arrowheacs, eic.),
inda dadi, hatsick'eh dic homitiz,
and one’s possessions, all of them,
fnda hayid! milindgll fdd abtso,
one’s livestock: sheep, cattle, horses, all of them,
Puda hallf: dibé, béigashii, & hdl shif rad afoo,
and all of one's relatives, one's siblings,
inda dadi hokél nilinight v abtso, bt hajiijee’ danidiingi,
ane’s mother, the father one has, and the chiers,
hamada, hazhe's holpda, fnda hamei,
amd one’s neighbors—
Inda diné bit kichofit tinii.-
With themn we survived like that.
Ef bit dhit'sego devidzil’
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1(4. That is a Protection Prayer. In that manner prayers are
spoken in different ways. When (instead) one makes the prayer here
for himself, one says, “1 only survived"—with one's family, one's chil-
dren, with them only (one may sav) “we survive, we survive.”

Monster Killing Song
15,
Mow to him [ surely go. (Two times. This becomes then the refrain).
Hei nei yaa yehe' i ver yilig Wad bichy diwidgis ld mi' _ .
1 go to the One up in the Sky (the Sun), Refrain,
Yéhé éf nei yi nidhongidd bicky® déyi . . .
I am Changing Woman's son, Refraim
I am the Monster Slayer. Refrain.
Naayéé' Neizghin! shi nashlf .
{With) dark flint for my shoes, Refrain.
Bish dithifn yer shikee”
(With) dark fint for my socks. Refrain.
(With) dark fine for my diothes, Refrain.
Biish dithili yee shi'sé . ..
(With) dark Mimt for oy hat, Refrain,
Ridch dbhifn yee shack'ah |
With Arrow Lightning, with Dark Flint, protruding from me, Refrain.
K'aa' atvimiliishi yer, béivh dithifii yee, bee shily indhadidgn .

With its horn in the ground, on the praivie, | got on topol him, Refrain,

K'ad bide'selgeed yer halgnigi sélll’ it's’ . ..

With Arrow Lightnimg, with Dark Flint, | peerced him through.

Refrain.
K'aa® atsmiltPish yer, béésh dithit yee & yib bighd hinidéél . . .
With their orneriness, in vain they tried oo hurt me. Refrain.
Be'adilaghi yer ch'eeh adochel] . .
Their vwn evil deeds have become curses o themselves, Befram.
Beiidiliih yer bizhirhpgh bk'yy mmdhddieek . .

e e I
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105,

I am Changing Woman's child. Refrain,

Asizgg Neddleehi b'awee’ shi mashd] |, |
I am the One-born-for-water. Refrain.
K'ad Ti B Jichchini chi nishtj

(With) my shoes of turquoise fint. Refrain,
Bédnk dooit'ichn yee dhrker' | |

{With) my socks of turquoise Hine. Refrain.
Bersh dootl'zhei yer asbee’ |

(With} my cothes of turguesise flint. Refrain,
Bétsh dootfichii yee thide

(With) my hat of turquoise fint. Refrain.
Bécch doow'chui yer shachah .

Mivw th-_-_ Tongue-cater. the Turquoise Flint, prouwdes from me.
Rrirain.

Kad atos’ alghatii yee, bédsh dootizhii ver atvindhadd

The One-who-kills-with-his-eves was on the prairic. Refrain.
Rimdd” yee fighdann halgaign ] sit'eé

Now with the Tongue-cater, the Turquose Fline,
Kad atsoo” alghatii yer, biish dootFichii yee,

With these | pierce him through. Refrain. -

Dr ot bigha kinitdedh |

Mow he does not move, Relrain,
Kad doo hadiwiah do _ |

With his weapons he tried in vain 1o hurt me. Refrain,
Binahala™ ch'déh we ddackibgs |

Now he does ot move. Refrain,

Kad doo tid"ndah da . .

His own weapons have wirned again him. Refrain,
Binahaln® yee bishizhogh biv'ly minéidieih sii'is'
107,

I Changing Woman's son. Refrain,

Asdzgg Nedidleehi biyishi shi mishd . .

Now 1 am the Changing Child. Refrain

K'ad awié” widdloohi shi nishd] . . |
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(With) my shoes of vellow flint. Refrain,

(With) my socks af r:l.h:mr flant. Reflrain.
Bivsh bitsom yer sadfer’ . .

(With) my clothes of vellow fint. Refrain.
Béish bitiaii yee shi'hé'

iWithy my hat of yellow fimt. Refrain.

With the Rain-sireak, with the Yellow Flin,
Nittg ool yer, bivsh fitmi bee,

It protrudes before me (to protect me). Refrain.
Ef wee shich'gdh nibddd .

With the Rock-kicker he sat on the rock waiting for you. Refrain.
T ddaah ayiduiiali yer 5 mich§® sl Wré . .

With the Sunbeam, the Yellow Flint, | shot through him. Refrain.
Shi bist'ocl yee, bécsh Ktson bee, bghd min@didl . . .

He does not move any more now. Refrain,
K'ad doo hadlrdab da ...

With their ornerines, in vain they tried o hunt me, Refrain,
Be'ddiliik yee ch'eth adashef]] sitee . .

With his own hand he used to hide his hear. Refrain.
Bila'ii yee bijél mimdyudlech wi'e’ . . .

108,

I am Changing Woman's child. Refrain.
Asdzgdyg Neddleehl shi bawee’ shi ndshl] . . .

Mow | am the One-who-was-reared-inahe-earth. Refrain.
K'ad leeyah neiyini shi mishlf _ . .

By means of the Bear-that-shoots, Refrain.
Tad shash neid'itkashii yee . .

(With) my shoes of ridged fine. Refrain,
Béish doolghani wee shikee'

{With) my socks of ridged fint. Refrain,
Béésh doolghasii yee mstfee’ .

{With) my clothes of ridged flint. Refrain.
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(With} my hat of ridged flint, Refrain.

Béish doolghas yer shack'ah
Ridged Flint (that) proarudes from me with the Rainbow. Refram.

Béesh duolgha yee widts (uds vee ats G i oo,

The Bear-that-shoois s waiting fior vou in the mountain. Refrain,

T vhash we iifkaishi wr dzed mick @i .

By means of the Rainbow-ridged-fline 1 shot through him. Refrain.

Neidti ilicdti yer, bévsh doophasis ver bgha faniddés?

Now he does not move anvmore, Refrain.

K'ad doo hidPndah da | |

With their ferocity they could no harm me. Refrain.
Bighatn yer ch'ééh adaskef) . | |

By their own feracity they are killed. Refrain, three times.
Bighatii yer bishichogh Bagshii winahidlé .

109. There is only ane person alive in this area who knows the
entire Protectionway. His name is Mister White Ridge (Hastin b fg
naniti'T). He has become an obd man, and it would be diffscub o find out
from him how e would actigally de it. Busi it has been said that e was
shown the ceremony for Head of Earch and also the praver (which is
spoken) to the very top of Head of Earth that was especially outlined
foor him ** That is what we know today s “Sell- protectionway of Mon-
ster Slaver, Raived-in-one-day, his song and prayer” (Vaawé’ Neizghini
bach igh sohodizm, Taaki'l jf nefpini, biyiin di bisohedizin .

10, There are four major ascending and sunwise encircling
prayer-phases and songs which | know and which 1 was taught by my
maternal grandlfather, Man-who-did-2. He iodd me thar this & the
“ascending and descending prayer,” also thar this is that very same
Provectionway prayer. It is a prayer that is very strong (sironger than
strong). ILis most useful and the most used way of getting help quickly,
when the need arises suddenly and unexpectedly. It is made cspecially
for emergencies, where no other help seems avaibable, and when a
person’s condition is very serious. It is made 0 resiore that persan 1o
his former gosod self, In the beginning this was the way that was tried. It

wias 3 win-or-bose situation.™ Amd because this procedure succeeded at
that time, it is still used oday.

*"Thia seems w be the same praver of which Loig Salt gaer us a frw Enes. See LONG
SALT, par. B,

" T H!_npllr were in distresa. Menster Slayer camee quaickly . He was “born and raissd,
one day,” and on that same day he brosgha debeat o all the enemies of the Nuajo people
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11 Amother kind of Protectionway is of the non-emergency
type. There are four pravers and four songs io that, It is called Praver-
of-him-who-is-killed (Diné seesviing biiokodezin ), and is spoken for the
four Holy People—Haoly Man (fhné dmnii), Holy Young Woman
(Ch ikigh divinii), Holy Bowy (Tx#eé divinii), and Holy Girl (4ré#d dipinii)
These are the four who walk aboan wgether.

112. S there are several modes for doing Protectionway, which
require Protectionway prayers and songs. In one mode a special to-
haceo, a special prayer and song, are used—"Tobacco prayer and sOng
Amiit'ok bisod'izin dia beviin). These two are opuonal, The singer may say,
1 will speak only the prayer, without the song.™ Or he may say, “1 will
chant the song over you, without the prayer.”

L13. There are many more of these options. For example, when
there is no urgency, or when the patient needs 1o go somewhere in a
harry, he may ask for a quick rite. Anather instance of correct usage of
these (quick) optional rites would be when a person has been accused
and s summoned by the podioe or the court, when he needs protection
between here amd there and hack. This & usually performed with
placing an offering of precious stones.

114. Another use of Protectionway & in the case of a disabling
illness which has heen diagnosed as hopeles. A desperate requess may
be made on behall of a person for a Protectionway prayer whereby,
perhaps, he might be spared. And sire enough, his appointed day (ber
nehoat'dngy) is post poned once more. This is the reason why Protec-
tionway prayers and songs are very important i such a situation:
Monster Slayer prayers and songs are used 1ogether with Holy Man's
prayers and songs. These are used in various combinations during a
Protectionway performance.

115. These two types (Monsier Slayer’s and Holy Man's prayers
and songs) belong 1o Protectionway, but they need not be limited o .
They may be used together with other song ceremonials. For example,
in the case of an alfiction du g pregnancy, when father or mother
have lemskedd on what = Forbadden—which then results sometimes in a
oo, When such a cause is determined (by a seer), and if it is decded
that a ceremany should be held, then this calls first of all for a Protec-
tonway prayer, and then for the proper sand-painting which pertains
i that affliction. On this (dry-painting) the afflicted person s seated;
cornpellen is put into his mowth, Ths will remove the affliction.

R e e, . e — — | — — — —— —  — — — —, . o e e s e, e e
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116. This is the Way which is euablished for us, the Mavapo
people. This old way, which we have been taghe, is the Way for us
today. There are many unbelievers. Some (do rot helicve) because ey
say they have become Christians amd have been taught Christian
prayers. Some others say that this old way was merely fabricated. But it
is most certain, that afier their new) ways do ot work, the afflicted
person can still be restored 1o health by this ceremony. s engraved in
the Earth. and it is engraved in the Great Dark Sky (Fadathef), that this is

the Way. This ceremony came about with Monster Slayer's prayer and
SORG. . . .

HT. In major ceremonials Monster Slayer's prayer and song
(where they are used) stand first. These songs and prayers are for use
against the consequences of his deeds—af killing the monsters and
enemies, For these wery oeremonials (ie, War or “Squaw™ Dance), they
were made and used over him, 1t was Monster Stayer who first dic these
deeds {of killing), later these returned 1o him in the form of afflictions.
He was made well once again when these rites were performed aver
him.** The Squaw Dance (Vi) had s beginming at thar vime, But
since then, the Squaw Dance has been overmndulged in (& bes fa’
na'aldéeh) by many people. . |

LIB. The Protectionway prayer abso has a place in Evilway
(Hachg'if). I is used after a person has worked @ a place of native
gheosts or witches (héckgl—which afMicts him with head-ache, leg-che
and internal pains. A person who has ihese symploms will usually
request @ Protectionway prayer, together with a One-night- and-ome-
day Blacken ing rite. IF the condition then mproves, one can perform
the beginning rite of Blessingway.

"The ghiss of shain enemies generally Pl revergge. The very nites whick foemerks
libe ratee! Monsier Slayer from sach evill comsmpuences are now used i heal husmankd.
Moreover, Mavajo shamanic myhdesgy, in genersl, vels of Beaber e s ihemsslves
sl red the afflictasas From which their deveioes wish 1 be o weed, The saviar here—in

thiis case, Monster Slayer—suffered and was healed; tserefore he bnews bow o save ansd
prostect him clevosiens,
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Interview

I Yes, it s true! Where the outcropping of rock shopes bnan end,
there, a long time agn, were those wha walk among the mountain,
“Bear” one of them was called. Bear and Crow were some of them. s
that not soF Together with all kinds of other animals. At firss they were
like man. They were very much like human heings at first.? And an har
place [Rainbow Brdge area), near a knob-like hill, a dance of ihe
drum-beating type ceremony was held. And it was said that this was
{done) wo bring Waterhasket into being. And when the Waterbasket
was put down, at the place where it was put also a Rainbow was placed.
It (the Rainbow) wirned o what is now Rock-arch (T nanid). From
that e on it { Rainbow] came inko [hutmman} ownership (or use), And
in those days it was also decreed that the Mavajo War Dance (Squaw
Darce) was to be held. And that is the origin of the Squaw Dance. That
i where it began. And &t thas time it was decreed that it {Rainbow

"Ar B vears o age, Buck 8 svaje s our vamges informan, Fie lies soriheasiof Havaji
Mermiain, close i the B of Navap Begay. Amiig s eschers be lisis s Estber, Dick
S Dk i referred s by Neluwn s = Vvees-ecierl o, Mr Fineties, aml Lengg
Baal, Whersn ubar st ol oo imbeiviews was comjletel, il hecamse apjuaren (b aaddi
thosiial indusrmamiom was meeded J].-qu; Py friwmis— roben iy .I-L“'plh'urllnll
Bk Mavaje had agreed, im ssimiser, iosell us more ke Bain capsesting afier the firs)
frvma. We visiied him agam in Decensbeer aml movorded bis praser sl sy, Perbiaps
sume dilbier inloimand okl hawe il s ousre ghesin Badii -mrquesiing, Meveribelkess, g
Ear i s et B ot e, his samples, sogether with ssme B Risder Hastin Yer
and with Fragmesis fron edher inlormssis, sl have o aallice

I'he spraker begins with a releremnce o sl prebimian tines: Ly ibe pre-hunimy cra
ihe cumwansl appearanaes of “peajde” were inien hamgeabde like chalies. Cawdb, men,

ainlinads, plais, sl sy geographad asd cosmsic featares sl lived logget iy husrira

miEmaly as Praple” i e sy, See ihe discisskon ol '||nlh|||||:.m ™ by Liacken
i 1075

b
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Bridge area) was 1o be a place for bringing offerings—a sacred place
for the Navajo people, That is the way it is. That is where the Squaw
Dance started; and that 5 where the hand-bundle {drumstick) For
beating the waterhasket originated . 5o it is said. And that is the reason
whiy it was (abways) sacred . And it (siill) is sacred. And it was also said: 1f
Rock-arch should ever fall, it will alTect all the people. All the people
will be very hadly affected. It was not us, the Navajo people of wday,
who decreed these things; rather, this came from the Holy People (the
gemlds) arwd from their sphere.

2. These things did ot happen only on behall of the Rain-
person, No, they did not. Where the Wate rhasket was placed there the
Bewk-arch stands ru-.:trb-}'. WhI_"I'E W wWas [ﬂan_'cl. l|.1t1.1_- thr Tll.‘lﬂf ha::
assumerd the shape of the Waterhasker. Iuis still there in the shape and
direction in which it was placed. If a ceremony is held o request
mcdsture amd cain, water s oollected Trom then rillg-n!-'.lrl:a!l arwd
brought back o where the (main porton of the) ceremony & being
held. An offering is vaken v thar ridge(-area) and placed beneath
RBock-arch, That is the way the story (tradition) goes. 1t is said that it
(Rock-archi is Rainbooss . All (e Bainbows (imothe world) originate from
thee re.

3. Anel conwerning those days it was said. that nearby on Head of
Earth (Naatsis'ddn }, on the very wp of this mountain, Monster Slayer
(Naawee” Neizghand) was put and stondd apraght. And next to him was
placed to stand Born-tor-Water (Ta Bd [ishehing). And in this direction
Changing Grandehibd (Tl Nadlaek ) anel Reared-m-the-earth if.reyoo
Nevpinly were placed, They were establshed in the course of one day.
They were born and raised in one day in a miraculous and holy
manner.” { They were established) out of necessity and need, because
there were many enemies in those days, And those enemies were
destroying the Peaple in large numbers, And From this sacred event (a
number of) sacred pravers resubied. The prayers which result from
where the gods stand are very powerful and very sacred. They cannot
be loosely talked about, because the gods themselves decreed 1 so. |
learned these pravers from my father and From several other men whoe
wsed 1o come twagether amd walk about these sacred matters. A [ was in
tlecin Presence iy timmes U hetr words are still alive o me h’_ﬁlﬂr.'t'lll_-y

Koot i dilfereid view, whaels i basarel ima iradiiaen iha seems 1o havve svmagineanedd cardicrm
Mew Mesicn, we NELSON, par. 2720 LONGSALT dpar. 10 aisl LAUGHTER (jur. 1517}
A in agressend wigh Bk Mavag on ihis issue,
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were nuriured (through the vears) amd they grow usday (are recalled
and revived at this very moment).

4. And it s sail, that below this (Rainbow Bridge) one cannot live
for the purpose of aging. Because of the prayers, the place is made
strong, And this place where the Spring is had a name, and wday it still
has a name.* And it was designed by the gosds, for as long as it is there,
{for the purpose) that the People will be hlessed with an abundance of
children. So it was decreed. It cannot be revoked. That is the way it i,
And then from there (Rainbow Bridge area) it (human pravers amd
offerings) is talked about an the four (sacred) mountaine, And the way
it is with the mountains—the pravers proceed from the feet of the
mauntains on up. That is the way the elders, wha do these sacred
thinggs, dov in the Moumtainway chants and in other sacred ceremonies.
They obtain their power from each of the four mouniains.

F. Amd it is said in Mavajo cradicion, that Naats'dean {Navajn
Mountaing is the Head of Eanh. Anel comcerning this mountain it is
alwy said, than Black (Jowd exists inside, And i [Mavap Mountain) is
the highest peak in the realm. Why it is said 10 be the highest peak [ do
el know—simce over there s Blanca Peak Sssnfined ), ansl over there
San Francisce Peaks (Do o'oostiil}—amyvway (vers kneow Ehem, the four
mountaing arourd our land. T is all ooe praver. Saill, each of them has
its owwn separate prayer which is pan ol one praver, These prayers start
at their {the mountains) Feet, {msve up referring ) their If“'.!._ anl o
up their whale bodies. That imcludes Huerfann Mountain e
Na'wordahii} anwd ins vichges. Anel these pravers are sacred. [ cannot SAY ANy
mare (about them in this context). Amd that is the extent of this sory.

6. 1 obtained this information from my Guher. My father was
called Ivck Navajo. Amsther one (of whom | learned) ln.'lai Jushn Hal.
lickay, my patermal unche, And another wis Robent Sombrern: he i still
alive. Ivwas hie who knew these stories best and it was from b and his
knowledge that [ learned them. And even now T still ask him sbowt
these things. And yes, ivis all true. 1 used 1o be m their midst when they
got together and talked about these things. And befare them, it is said
that there wiss a man called Breecheloih. He was my paternal grand-
Father. Al this was a long time ago. 3 very long time agn, 1t was about
the time of the firss major war. It was the time of conflict and of
capavity at Foot Summner. And it is said that my Fuher was three vears

. : : : c
Fer by o vame”™ meams thit whatever s s mamed is a jersem, Ehat i oo g ihing.
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old when they were released from Fort Sumner, Concerning further
hack, before my grandiacher, | was never wobd, and therefore 1 deoe mot
know the name of my great-grandfather. And 1 do ot know whe
wotthel knew. Perhaps my mother was 1obd what his name was, Mev-
ertheless, this man wha was the father of my father was of the Red-
streak-into-water (Tachana ) clan. And then [ also asked Long Sale. Amd
even now | ask him about these things, | also learned from Long Salt's
father, Pinetree (Ndishehi#'). { The man) Pinetree was also my paternal
uncle.

7. They who passed on this information are now dead. One of
them was called John Halliday, anether Rillie Halliday. Both of them
are now gone. Their (nom-English) names were Hain Chaka and
Richgg” dimiikl.* And these men were known as carriers (bringers) of
water. They were known (so in) many places, even Far away. And
(bringing on rain} was their specifc role. But nowadays in that area
(Monument Valley and Mexican Hat) there are no more water bring.
ers, except near Oljato, And in that area are only a very Few lefi. And
this ather man, Robert Long Sali, was among the original bringers of
water, But he cannot perform these functinns adequately anymaore,
because of pain in his begs (which was) brought on by old age. Now it
seemns as though in this entire (Mavajo Mountain) region there will be
nit mske than two of us: the one whom 1 mentioned earlier, RBobert
Sombrero, and 1. Aside from us, of course, | mentioned earlier my
paternal grandfather, But he is long gone. [ never saw him. And there
is one other possible person: his name is White Ridge, and he is also
known as Sombrero, He s Roben Sombrero’s Father, And then an-
ather one, whase name is House. He is my paternal uncle and lives near

"Thear maness tranalate liierally “Meer Hat™ and “Painful Shinee.” Many Masajs have
fnwr kinds of names. Uhe Englah name wan given for wverrmmend reonrd andd for
bssisiineio Pranscictmm s with the owiside world . Descripnive Navape namses, sisch as dhese,
are wsed durirg discmrs:s wihin the Navap community, The third kind of name wsually
releni 1o a prrne's relationship o someone dlse ls the lamily—Bke "Som of M. Har®
Fimalty, the Tourth aned sacred name i kndwm omly 1o che person wha is mamsed ol o a
few trusied ebders or memmbers of the Bandy . I the owmer of the mcred namse no longer
trsts s ol Prustess, ke ocan choae & Bew asoned siaime aiwl wrled ew Treids. Ths
name is spoken durmng iradaamnal el procedures w address ihe depaned ghose and
i P"Hl-lt‘lr bim in hﬂpl‘lﬂ!ll“ mesrthwand timwardd l'hnhrrl while, im Fraur sanorsive
days, the survivors move iheir camp Darther south and evendually beyomsd the horizon of
thie hasinesteae] Dhaioasly, namses of the secmil artker, such m the l'|||_-lrr|'|;q—|_- CHEEE Eivem
bere, which refer in a person's peniliar headgear or b0 a physical fradiy. do not apply
whein it comes # dealing with a person’s core that survives death,
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Shonto. (His English name is Ernest Melson). These (men) also know a
lot. They still practice this gifi of calling moisture. 5o it is mot only 1,
myself, wha still has this gift. There are those whom I jurst mientioned.
Arned perhaps there are others.

8. Now 1o go back 10 when | was very young, 1o my earliesn
recollections as a child. | remember all these prominent men and
beaders brought together and gathered in one place. And this was at the
hogan of my father. And 1 remember well the masses of people who
came e Lhese gatherings. And their main purpose was to renew and o
keep alive these sacred stories. And it happened during night time,
Anc | was in their mibdst, was Iying in their midst, as they were talking
among themselves, And even though | was young and litde, 1 had an
early interest in this (evemt of) teaching one another the way of life.
And I remember as if it bad {all) happened very recenthy. And this
much I remember, and this much | undersiood when | was Farimg.
(Since then) I walked this sacred way. Again right now, as | think abost
i, ir i as ol i happened recenily.

9. Now for the question as 1o how things are done in the ceremo-
nies. The offerings are carried from her or his home o that sacred
area. Upan arriving ar that sscred area there ane things whch must be
dune. Prayers (are spoken) at centain places. When the final pesnE (0
prayers) i reached, an offering is placed. (Then) an amount of cere-
mon@l water s brought up and back here where the ceremony is being
held. And then that sacred water is sprinkled on the ceremaonial par-
aphernalia to sanctify the ceremony, And then the Rains come, And
the rain is for all the people. And it is not in any way limited 10 one
person. Nevertheless, sometimes one person will be set aside and
dessgnated 1o stand for all the people. And a ceremony for maisture
should be held ance a year, ai the very beginning of summer. Usually
over the weekend of the big Chicken Pool at Flagstaff*

1. In the early days, 10 arvange a ceremony, there was no such
thing as money. The way the services of a singer were secured was this:
blue cornmeal bread was the wken of the contract. There was always
one loaf, one not 1 large. Everything stars with giving that blue
cornmecal bread 1o the singer. And many people may gather. Then the
singer goes a livke ways off and 1ells the gods that he has been con-

*1t i saied that Formesls, 'lh"'mﬂ: ike Hwﬁ' Pross-Wans ™ 3 ok ol chig hena was pt i
i b, ool whach thve Frelans could bl themselves, s bust her ard i prepare their meals
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vractedd 1o do a service of prayer. And as the ceremany progresses, if it
seems 1o be too far tothat designated place (Rainbow Bridge area) to do
the rites, then it & all right, instead, 1o journey down 1o the nearest
point along the River. (This is possible) because the River iself will
become a part of the place {Rainbow Bridge area) which is specihcally
designated. For thae reason it i all right to do it (this simpler way). This
1 even more (justified) if the distance is sill farther. {1f the ceremony is
held far from the River), then it s even all right to only use the sacred
ceremonial names of that (designated) area. The only thing needed,
(then), would be 1o know the secret of the sacred names of the Head -of -
the-river and of all its (the River's) major tributaries. They do have
names. This | know because 1 know, This is what | was taugh.

1. Now concerning (the situation) when a person should come o
mae and ask me to do a ceremony—one that will involve the area we are
talking about. We as singers {priestly practitioners), and 1 as a singer,
cannot refuse. There is an exception in other ceremaonies, the option mo
refuse or i aocepl. Boui v the case of our :|-|:|-t,-|;'|.;]|;:|.' with the River and
with that {Rainbow Bridge) area there 5 no exceprion.

12. The ceremony for bringing moisture can be arranged at the
request of one person or of a group of people. Two adobescents, a boy
and a girl, are designated and are made 1o stand for the People in the
presence of the Holy People. And they are dressed ceremonially and
are given a cerain amount of (ritualistic) powers. They are given a
certaimn role and place in the ceremony. And there is a great amount of
ceremonial activity connected with this. The name of the ceremany s
Rain-requesting (Viftsg wikeed). The reason for having a boy and a girl
is that there are Male Rzin and Female Rain, Another reason for
having both a boy and a girl is that both types of rain are desired in an
equal amount.” And this ceremony is after the manner of Blessimgway
{(Hazhggyl). and it does not take many days. It starts ot with a prayer
and with the Noo-shee p ceremony (e iighddih). The sacred bundle is
then brought in. And it is a joyiul occasion. Many people come.

13. But it could not be done, for instance, today (August 4th). A
special time is designated for these ceremonies—which time has come
amd gone and now 18 way bevomnd. Mow the Bains are here and Thun-
ders are being heard. And that (special) time is the time of the Chicken
Pool, the 4th of July weekend. Thart is the time when we do . The

MCompare NELSON, par. 25, alio the Gisstnote there for a commeni on shat Practice.
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reason we are nid domg it now is that the season of Rain is here. There
& o reason Lo call for Rain if Rain is here. (OF course), a time of real
need (4 drought) s an excepaion.

|4, Now concerning the question about the giving of offerings
and what the Holy People instructed in those long-ago times. These are
the things [ was talking about earlier. To me it seems that it was nnly &
short time ago that | heard {for the firse time) about the ways of doing
these cermonies. And concerning what 1 have heard it seems i me thas
I myself was present when these things were first taught and decreed
by the Holy People themselves, It s my unde ratanding that altogether
there are twelve major ceremonies 1o be had. And concerning offer-
Ngs & way was iaught by the Haoly People. And in these offerings is 1o be
included turquoise, white shell, jer, mother of pearl, red ochre, blue
cornmeal, and yellow cornpollen. These things 1 know because, as |1
mentoned carlier, I was aughi. 1i was just a short time ago than [ was

taught these things,

15 These things abowr Bainbew Bridge, of which 1 walk now,
concern the time when Rock-arch was made. It was said thar in those
days a (veremonial) dance was held, and, that 2 the occasion of this
dance the participants were sent out in all directions.® One amon
these (partcpanis) was Coyote, And it was this sude of (after) the time
of emergence (of the People from the underwordd). | am cerain it
happened after the emergence *

16. Yes.at the time of the creation of Rock-arch, cenain songs and
prayers were given for us i use—uo have and 10 use in time of need,
And a certain way was also given whereby we could give offerings 1o
Rainbow. also 1o Water, o Earth, and 10 Sky. There are also many
other prayers for all (other kinds of) beings. And these prayers were
EIVER [0 us 1o use on our journeys (away) from that place, And yes,
certain places in the Rainbow Bridge area have (personal) names. And
certain offerings and prayers are given at these places. 1 know ahou
the prayer of the Rainhow, and that prayer has twelve pans {iwelve

e prhurase “11 wan sawl” does nat imapdy remsotenes o uncertainty, In the comest of an
ol iraditinns am 10 wom saiel” i the eqaivalent of an “It B written” i a srisien tedivon.
There is vne difference, hissever. An “[1 was said” iradiven remains alive e pasd,
whereas an "It & weitben”™ irmlatisn ofen sagnaies i exeemnal form,

T i muismin et b ssgggesiss chin an this jsing im inse ihe Rajsbow Bridge rervibsaliggy ol 1he
Navajos is vt vet harmaonized with their Fmergence mvih of Poeblo Fsdas origin. For
sumilar siate of alfaios in busier myvibology see Lucken (1975, P 13, 1570, 1),
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WS ll:l'timl'ﬂﬂ friivi it). Arwl one of ihe WaAYE 18 ]i,ail'l-'r'l:qul_-ﬂlngwa}'.
Another way is that of Talking Rock (T wilti'T).

17. Mow aboui this '|'i|k'lllg Bk, he 1= ey much like man. As
vou talk v hiin he valks back and echoes the exact words vou spoke o
him. And if somehow, because of a person’s mistake, that rock should
(have to) tall an him, there s an nl'ﬁ:rin.g whixch can be Eiven Lo ANeT!
(this punishment). And it is to prevent Talking Rock from falling (on
them) that many of our people are reluctant o talk about these sacred
matters. That s the way of Talking Rock.

18. Now concerning the Rainbow Bridge area. All within the area
i omve. And the one area is all areas. They are one and the same. {Bu
this specific area) is the one place 1w go, o request, and © make
offerings for rain and moisture. 11 is also the place 10 go and 10 ask for
individual provection; abe the place 10 go 1o pray on behalf of the
People.

19. Now concerning Talking Rock, that is his own (personal)
nanve. That is the name by which he 5 known. He also has a second
namve, which s his sacred name. This much [ can say about that sacred
name (now). One (name) s Talking Rock Boy and another is Talking
Rock Girl. This is it. These are the names by which they are known.
And they have their own prayers, and (they have) their own ofTerings
which are turguoise and white shell. Bur the offerings 1o them can now
i b griven as often as we once did. 1nis 2 sacred area, and it is a sacred
offering. But now there are too many people in that general area of
Talking Rock,"™

20, Im vhe early days we only had our own few people wha could
journey down there only by horse. But now the number of people does
not permit us o communicate with them {Holy People) as we :lu:rllﬂﬂ-
Ome thing to remember is also that these rituals of placing offerings
cannol be done at night {after the ourists have left), for it was decreed

W bl 1he Place ol 1 alkusg Resk viscll wousld Pfl'lupghr wmiffwirmiy deserieed durmg
many perweds al the iy the spasken or chanted praver-words echo along ways through
Fhar I.;IHl'l'il'l-—f'H.'lI i hin RBaibnew Bowdge sl This, of cowrse, will aorao wnwaned
speriaors. D adklsion, rime are alus o he performaed @ the sacred Spring and by Bock-
arch el Inohe vicwmiey of the Lansr, nairmses are everpresent. Mosn Navap oeremonies
are privarely spoissored allairs anyhoss: they are not public performances. e many
knchma dames of the Pouehli Dndss,
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by the Holy People that these things should be done in davhight. But
this cannat be done because of the many people in the area now. Our
singers say that it should be done in a sulemn and epubet manner. And it
B now very difficult 1o do this, because the outsiders in that area will
have a natural curiosity as o what is Rosing on when we are trying 1o
offer our prayers. Sanding in this wnctuary (in the presence of the
Holy People) we have them looking over our shoulders

21. Mow concerning the sequence oF the sacred landmarks, com.-
ing from here and going down there. The first site we see i Talking
Rock. Beyond that is the River isell. And, of course. there i Rock-
arch, However, we are instructed mod to go underneath and bevond the
Archifwe can help it. Our elders used 1o be reluctant togo beneath and
beyond the Rock-arch. Just befare one reaches Rock-arch there is a
sacred Spring. And if one goes there for the purpose of requesting
maosture, one would go only as far as the Spring. (One would go) no
farther, but turn from there amd return here {Actually), | can {or
should) not say that the Spring is before the Arch or that the Arch i
before the River, To me these three {River, Arch, and Spring) are the
same place,

2L, As far as the sacved (personal) names (of these siies which also
are Holy People) are concerned. Since you asked, 1 will well yims Lhe
procechure by which you can know seme of the more sacred names. 11 s
this. The gifi is turqueise, And this (1 say ) becawse you asked. Again,
the gift {payiment) to know tliese things & the length of this much jca.
twelve centimeters) of turgquaoise (boops), For this voun will be entithed o
kivow. Also it shoulbd be vwo stramds flemypsh. This & so becaiise these
things are sacred (traditional) maters. 1 iell vou these things hecause
vou asked. And for that gift there are aliogether a wotal of iwelve wavs
pertaining 1o things of Rock-arch, Now 1 reveal to vl Further, tha if
you have this gift with vou now, T will reveal these things 1o vesu. Bur
understand further, that nothing else can replace this, It must be
turquaise, specifically the sar-loop portions of turguasise necklaces,
Adong with (my) giving of the stories con erming Rock.arch, there are
songs and prayers which can be given 1o vou afier presen ting this gifi.

29, B a proshlem thar we have (now) s ihis. Even though vou
should present o me this gift now, the special time prescribed by the
Haly People is long past. Hal von come 1o me on the weekend of July
4th. perhaps 1 could have wobd vou, and we could have sayed up all
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night. | But this can be done) abo during the season of Christmas, as the
next desygnated time is afier the first fros "

4. It is (new ) also up 1o me o do something about the situation of
Rock-arch. When the time gets closer and closer w the hearing con-
cerning this matter, | myself will hold a ceremony to pray that ev-
erything will come out all right, even 1o the extent of this recording. |
will ask specifically that the Holy People will help vou, (that they) will
help all thase who are trying to help us and who (in turn) are trying o
help the Holy People. And 1 will do these things. [ will do these things
im my own way, in the way that was given 1o me. And when the time
commes still closer, you can notify me or write me at beast two or three
ckays (im advance), so that 1 can appear before these people who are
trying 1 have these things happen 1o us and to our ways. 1 want
make it chear again, that as the time gets closer and choser, things will be
dlome 1 @ cerermaonal Wiy, Amnad (1 wall pray) that this mamer {the cause
aof the opposition) will slip away and that we will win,

25, Mow concerning the matter of Water itself—water in general,
sacred springs, and sacred rivers. First the rivers. There are two River
{-persons). Ivis said thar one s male and one is female. The one nearest,
this gide of Moab (San Juan River), is make, and the one on the other
sidde oo M oab (Coloradoe River) s female. The reason for this being so s
that the River neare roanr Bined has maore motion oo, and i is make. The
one on the other side of Moab s female because it is gentle in its flow.
This s what s sadcl of them, thet one ® male and that the other is
female. And the sacred Spring a1 Rock-arch is called by hoth male and
female names,

26. 1 do not claim w know everything there is to know about
springs and moisture, and what | have done | have done for individuals
and for very small groups. And 1 have not performed any (ceremony)
For large crowds. | started domg these rites, | bebeve, about fifteen
years ago. And s far as their frequency is concerned, sometimes | have
done as many as two in a month, but really, only among my relatives
and members of my commumity. A few tmes, though, (1 have done
them ) on request of some persons in Flagstaff or Fort Defiance,

“This restricnim, e discass cenaim myiha, sogs, or prayers, apphics s aany other
Mavagn ceremonss &8 well. The origna reason for this s “camion.” Thoee geeds wha
hibernate durimg winder [ix, Banboms, Lighming, Snakeh are us less lkely we gen the
imnpression tha (heir names are being spoken in vain. What the Holy People do ot know
will moi offfend ihem.
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27. The rites which | perform more frequently are those of the
type of menli:mwajr prayers. These alse inwolve p;ral.rﬂ! angd offer-
ings at the site of the sacred Spring. And these rites are in the line of 1he
minor Blessingway. 1 musi point out that this i not the magor Bless-

ingway. {ith i i i i |
b w3 _Fh“.r ceremonial) which requires singers of (he M jor

28. Another possible reason why | i
: ¥ 1 present offerings and k
prayers al Rock-arch is when a person comes 1o me wilth.a:I e

especially with a dream abour {dangerus) water. Now
dreams do ot come about by themselves: rather. (h
Talking Rock. And Talking Rock is the one who rt-w.-l
neced for a ceremaony, and he will well him by way 4

dhream,
these types of
they come froam
als s a person the
o dreams.

. 29. Along the same line would be if a person dreant abour aln
m.-mrnms]- rock. This whole matter concerns Talking Bock. And ihese
kll'll.‘l'l of things T wouskd de for anybody who did come 1 me, But these
(ries) are separate and distin from requesting moisture amd rain
And this rite for moisture 1 do not do by mysell, but usually I will haw.;
one of my fellow singers with me,

3, Nm_n_wn:rming my own knowledge, as to when [ First wil-
nessed (participated in) this rite for modsture, 1) hegan about twenty
vears ago, perhaps a live earlier. | was approsimaely thirty vears old
perhaps alittle more.'* You see, because right now | am ﬁl’u--wmmr:-
old. And once there was a man mamed Mo Eves {Blind Unrjl:- biee m the
one .whu headed the effort of praying for rain, I paricipated by
htlpmg and by doing his errands during the ceremony. '* That was the
farst time tha | participated, and it turned ot (o he) true. {Rain fell)
And | witnessed it And since that time ihere have not been as many n!.'
these nrn.-m-_rmim anymore. But that is not 10 say that it is not domne
anymaore. 1t is still being done: perhaps a little more (often) by people
u-ft‘m.: Shonto area. (In any case), 1 do these things, and I (still} do them
mow in that area. [ cannot say that | give more offerings (o the Spring
to Reck-arch, or to Talking Rock. | use lapproach) all of them 1.il|:h'.|u!]-
equally. Most of these are (of the kind o) Blessingway rites.

3L l.".lnrn.'l_'rnin! this manter of a stack of rocks (akar struciure),
(abour which you have asked), 1 do mot know anything about it. The

"The dry years of tha
1954, 195%, and 1958,

""This “Blind One™ was odwieisly not che “Blind Sale { Lumamman .~

perid, esialimbed sy measuring relative | 1e-ring groewih, were
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way we (the Mavajo people) dao i i we give an ol Fering b the E-IW'HH_“
the River area), the offering is placed where it cannot be seen. And this
is the way it was prescribed by the Holy Peaple.

32, Mow concernming this maner of serpents (abowt which you
asked), When it happens that ane of cur people is bitien by a {malbe}
ratthesnake, whether intentionally or not, the Sah-brush felizeimhpn ) is
applied. He (the patient) s also made 1o put on Iurquua:'ut. In the
sandpainting the Snake is abso painted in turquorse, But if a female
Snake has been harmed, intentionally or oo, then whine shell i pur on
the patient.’® In the sandpainting the Snake is (then) made white
resembile whate shell, 1t s also made wigh a jewel offering (nfiz). This
will be especially true if the Snake has been killed or burned. And (his is
the way this is done. Another reason woubd be, if the Snake by iself has
bitten a human person. There are (specific) pravers and songs that
have to be used when these things happen. But I cannot and showld ne
aav any more on these mainers, becase these maiters peeriain o T
chantways. Just hefore this we spoke of Blessingway. That s not to sy
ik e vt ealk absout it ot all. Bt woakd ke very long. There s
a separaie siory that grees wit h it, and we cannat reveal everything there
i toy koo aboaun this subject now,

33, Howewer, since you asked me about this, ket i suffice for you
1o know , that if anvthing (s 1o be done) by way of giving an offenng and
asking of that Ssake—thar it shoubd not cawse any harm, or that it
should not be where it happens o be—even if it (the prayer] is only
[i'plilhrn tor} s track, an offering can be given o ihe Snake sl !I i
be admonished and asked 10 go back o where it came from. { This can
e dlone) without having 1o go down 1o the River area.

4. This is not to say that Snake has no part in the People’s way. Lt
is sanid that it is partly up o b o bring mosture. Ln order o enlisi the
cooperation of Snake, usually the following words are said:
Mididle-of-the-earth Hogan, Pinion-pine Hogan,

Ni'wlni 7 hooghanii, Deeshelil” bee hooghan.

He (Snake) walks about with his laody,

Bitslis yer nanghd,

ViHarmmg o allbeindiieg 4 Seakepersuss s Frere chis wwsaxl |l‘l3'|h" wigh hrimg i,
Bih comagituie suse eveni. The eBleos ol the bite mas therelme loe cured though a
grsiure ol meooisilialed o aid Snake

s B ————— - — — — SRS —— — —
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Your {Eanh’s) affering | have ile.

Niveel iashbus,
Satne s0il is sopicked up and sprinkled 1oward the Snake or its tracks.
However, in the case of a real ceremony. jewels are used

35. The reason why Snake is involved in rain and maoisture is that
Snake looks like (or maoves in the shape of) Lightming, And it is saied ¢ hat
Raim, towy, is mabe and female . A nd becawse of this it is said when i Tains,
that it rains with male and female Snakes. Bain and Snake tergeiher is
oie thing. And hecause the story is one [acoherent whele), it is said that
o the other and that the ciher is it. And this becomes manifest
when it rains; snakes show up because they drop down with the rain.
And because they are brought in this sacred way, we are not w mobest
ot b kill them, That is how the story goes. 11 is also said that when one
molests a Snakei-person), thar the Rains will be sl o respannd i our
calling them. But on the iaher hand, it is also said tht mowarlave Snake
is eaten as food by White people. So, 1 don’t know (informant
chuckles). As Far as | know, none of our people have eaten Snake. Yes,
Smake was put here for a reason, They were put here by the Haly
People for a purpose of their own.

36, Mow conce rming this rock that is somewhat hollowed o, (the
cave abwul which you asked; Jes, it s true abouit that rock. Now the
location of it is within the rdius of one mile of the Rock-arch. Now | de
ol think chan the v of il fave bewn to thai area. D les pow on the
Laned wilvich wias Hh"frl iy Haraold {the Connobmany amd which he las
fenced off. Mow as o that hede in the rock, ihere i also in that viciniey 2
spring, but it (ton) & on that lenced-off land. Wih that fence it s
Harold's, the Coundilman’s, propery, Bt 1 have heard it said that
inside { the cave now ) feed is stored and that iis inossmse kind of wse, A
oen L Che gueestion was raised by the pesple of thisarea. a i Chaper
IR L . a1 Lo whedher i han particular place, the cave, shauld be fenced
ofl o not. But lately I have not heard any more about thar matter.

Animal pack erips are made ino this prroperty which is su rrounded s
that fence.

37, Moww conceraing these ok Termmatims, as 0o whicl omse (i ihe
davs of creation by the Holy People) was made first, 1 oo na really
know. As far as | am concerned, regarding arvct b m than area, and
what I see when | come into that area, it is first Talking Rock, then the
Spring, and then Rock-arch, And the cave in the rock [ am non sure
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where itis. | think it {the sther one about which you asked) is near the
Spring, perhaps a little ways to the side of the Spring. [ have heen tobd
thiat it is this side of the Sprng (loward N avajps Mountain). Cne thing is
certain, Talking Rock s the first you see, amd when you come back it is
the last 1o whom you give your offerings and pravers, Although there
are foar places, separate, disting, and aparn, and albough prayers are
offered at each sopping place, there & anly one main prayer in the
ceremony. From the beginning o the end.

38, The real place for offering Protectionway prayers would have
been as near 1o the River as possible, But now that i no longer possible,
But naow that is no longer troe, because the water is so near o Rock-
arch, and we are orced w retreat. Now baats coime Lo right below Rock-
arch. But the prayers for rain are still offered at the Spring. At present
the prayers for (both) protection and rain are still done at the Spring.
And that is the kst pevint of retreat. Onee that s covered by waver, and
anice that & trampled on by cutside people, that holy place will be gone
{ton). There i no more place to go (after that). These holy places must
work together equally (as imerrelated pars of a single organism). I
some part of that is missing, it (the whole) will no longer be complete,
Even though there are other, lesser, springs in the area. their main
function & 1o serve a few hogans of the area.'* They would not do as
well as these major Gand un-utilized) sancisaries which were set aside by

the Holy People,

39, Now a linke more concerning this hollow in the rock, (the one
near Rock-archi, 10is my understanding that it was a temporary hogan
of the Holy People, (at the time) when they came down among us. That
s all 1 know about that, that it was a temporary hogan. And when they
befi, it (the cave) was lefit there as a reminder for people 1o leave their
offerings and 1o speak prayers. That is all | know, Perhaps someone
e can tell you msore aboan it

#0. Now concerning myself. 1 am from Navap Mountain. 1 am
called Buck Mavapo, 1 amoof the Sab clan (4ckggh) and was born for the
Many Gaoats clan (TF/zRinl—paternal clan). | hold a medicine bundle
tor the Female Branch of Shootingway (Naaf'soyer bi'dadi’), also for
things pertaining w0 Sun and Moon—but only the miner version, also
for the Big Toe-nail (dkéshgean) and the Toe-nail or Clawway
Hiishgaanyl), abo for the minor overnight Blackeningway (Hachg'ji

8 b enuast nesie ere the dbistivs i wihin b is sk beoseen msed {less-shamn-human and
covirndlenl) anal umsouched (greater-than-boman and sacred) water.

—
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amateesh ), and finally also for seeking out information by divination—
handtrembling only. That is what | know (aside from the rites already
mentioned herein), That is all | know now (at this point in life)

41 And T want o thank yous for this occasion, for the chance of
talking with one another about these matters. And 1 thank the pnple
whao sent you to help us. Aned 1 also know that the Holy Peaple have
helped w brimg this abou.

42, Aned it is wy petitien 1o vou, the Holy People—in accordance
with the (teachings of the) spokesmen (elders) whim vou have sent to
us, and (in acoordance with) those things which were saicl and decresd
among yourselves in those long-ago times. And because of that event
(your mectingh, kaders have been sent 1o us these days, A these
leadkers are yours, Decree it so that they will win. Today ina place called
Sah Lake (City) a paper is on file—thar the ariginators of his paper will
be made (by you) o twist around the other way. That with VEHIT [RAVEF
you will extend your hand over us and guard us. And that today wha
they say and plot against us will be shiekded off by your hand, Talking-
Bl (Haaskch éd0'T) and Calling-god (Haasheh dogha ). 11 was vori whics
samd to call on you in our times of need. By these insiructions we ahicde,
From here on, on the wail of Cornpollen, walk all the way aroumd us
and make our leaders strong. That the opposition will be made less in
umber, and thar these things they phot and plan will turn o confusion
v their midst; that what they say (now) and whan they will sy (in the
future ) will be tarned 1o forgetfulness on cheir part, B for us, letour
papers be carried from here on the Commpollen path in a sobemn, holy
and strong way—and that it {this recording) will in itself become a
sacred book, preserved Tor time and everlastingly; that it will be
sanctihed by you (the Holy People—Talking-god and Calling-god).
Long-life Happiness-one (Sg' naaghdn bik'eh kizlgg), we are vou, vou
are in us. We are one and the same. And so all is well, And so all will be
well. And so all will end in beaury.

Rain-requesting Prayer and Song
A5, The following praver is called “Rainbow Praver.”™ And it is 1o

b spaken together with fan offering oft Shaken-off-nf-it e fgph
:l'l:d'.rmiwﬂ'n"}. H

e clusi which has beein shiabem alT or brusbed Trom a sprecialhe erubimaed Bviegy
“persan midiates thal person’s specil il Shabedame s of Cise twiny wwulih; thiae
ool Blui Lizaed provicle sarguaodse; those of Tuartke bless winh kg Dl those ol Mincking-
bird help 1o achicve clupsent speech and present susiering: thise of Saake mediaie
lightming aned raim. For an example sce SELSON, par. 45 il B 5 AVAJ, par. 94-55.
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44,

The 5o of [:Ilitl!ﬂ'illﬁ Weanan 1 mm. (Hlowar times).
Avilzgg Nadleehi biwidch nishdj, | .

The Dawn Boy 1 am,
Bit hayoothei tsitkgsh mishi)

Granddaughier of the Parner of Dawn 1 am.
Bit hagoo'dzhi chikgh misht)

Light shining through Rock Boy,
T gl vicl v shubi,

Your feet of Cornpollen have become my feet.
Tadidiin mikie'si 3 shibiv® meiseldl’

Your legs of Cormpaollen have become my legs.
Tididiin wijdadii # shijicd nasdlff’

Your body of Compollen has beoome my bosdy.
Faaelidiin wits'Tibii & wits'h gl

Your mind of Cornpollen has become my mind of Cornpollen.
Taadidiin mini'n, badidiin shing™ neasdllf

Your voice of Cornpollen has become my vouwe,
Tadidifn nanéé'ii, # shatnéé' misellff"

Your feather of Cornpallen has become my feather of Cornpollen,
Tidldiin ne'als'aan, Seltdiln ohd'ats'ds aisfsallf’,

Your personality of Cornpollen has become my personality of
Comrmpaollen,
Tadiditn bpghdic dntiini, # bophdis anisht’j da dsisdly

Your Happiness before you has become my Happiness before me.
Bee mitsiji’ hizhoomis, 7 bee shitsi’ hizhy nihisdly

Your Happiness hehind voau has become my Happiness hehind me.
Bre nibéeefy” hechooni, oi ber shikflpd hivhg neisdljy

By that which you are the Long-life One, | have become Lang-life One,
Bee 15l naaghdii nillinii bee ing’l naaghdii sl

By thit which vou are Happiness, | have become happy.
Bre bilk'eh hockg wilfimy, & ber hichg doisllf

Happiness has been restored. Happiness has been restored,
Hehg nihiwllif’, hichg sl
45,

Light shiming threough Rock Girl,

BULCK MAVAJ} 1

Tni_qfld.rl'l'ﬂ:rﬁmar Atdd
Your feet of Cornpollen have become my feet, . |
fcomuimuedd a8 in hrse stanes, #44)
Your Happiness behind you has become my Happiness heliind me.
Your Happiness before vou has beasine my Happiness hefore me.
By that which you are the Long-lite One, | have became Lamg-life One.
By that which vou are Happiness, 1 have become b gy
Happiness has been restored, Happiness has been restored,

46,
Black Bambone,

Niidits ilid Dithid,
Your feet of Cornpollen have hevome my fee.
toompleted as in first stanza, #44).

47.
Bluc Hambiw,

Nttty Vil Dhoaifizh,
Your feet of Compollen have become my feer, |
teompleted a8 in second stanza, #45)

44,
White Rainbamw,

Nidtitld 2igai,
Your feet of Cornpollen by hecome my leet,
foowmipleted as in Birss sizanea, #4495,

449,
Yelliw Bamhow,

Mgeits (Wil fatea,
Yourr feer of Laomipollen have becomme mv feer, | | .
feommpleted s i secormd stanza, #4%).

LT
Radian Bainbow,

Ny Tilwl i,
Vour feet of Cornpollen have hecome my feen. | | .
fwompbeted @ in Arse scanza, #4400,

51, Froam this prsint on the praver mwwves i illerent directioas,
depending on what rite is 1o be done, For example, if one is alllcied
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because of an offense against a divine person, then all these prayers are
fmally finished with “Happiness (and Peace) is restored™ (Hachy
miih sl ), spoken four times. This is also spoken {inthis manner) when
an offering is placed below it (Rainbow Bridge). The offering consists
of four beads. which are deposited at four spots. . . . The four beads
include turquoise, white shell, and whatever other beads which happen
i be specified for the favors which one requests. Cornpallen is in-
chaded in all the offerings. { Then there are) the proper prayers, songs,
and precedures, matching the request. When rain is requesied, offer-
ings of blue cornpaollen, of vellow compollen, and of red ash (réidchehir)
are inchuded

5%, Mow with regard to the song, (Chuside of an al:.‘l.l.ulll.'cmwrll_'!.':l
it is forbidden o wse the sacred name (ol thee cbeiny sung i), Such s the
case in this song, where the Ridge-coming-down, which becomes the
Span (Rainbow Bridge), is not referred o by its real sacred name,

53,

I place i (six times),
DI d¥'do yee', .
Talking-bead Boy 1 am, | place u, | place it

EP Yoo' Vil Achkii 4 chi moshd], buk di'd, bk dé'd.
Rainbow of five bands, | place i, | place jr.'?

Ei Naits'iflid Achdla’'go Neelzher', . . .

Varwous beads of five hands, | place i, [ place it

Vadl alfaas'# bi' avhla'go nerlzhee's, . .

Various offerings of five bands, 1 place it. 1 place i

Ntz olam'd by’ achdle'go neelzheego, .
Various horses of five bands, 1 place it, [ place it

£4" aftaas'#i brow” ashdla’go neelthee' go, .

Various sheep of five bands, [ place it, 1 place it.

Dibé abaas'# biyi' ashdla’go neelshee'go,

Varnous edible plants of five bands, T place i, 1 place i

Chiih nadgg' atians'iage biv® ashdia'ge neeichee'gn, . . .
Various people of five bands, 1 place it [ place i

Iine aftah dezdoge bew' ashdla'go nedlzhee'po, . ..

"In an @cvaal cevemony this line is chanted first wath Kainhos's saceed name. The
remaimder of the song is chasied m the foem in which it is presented here.
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Today he favors me amd therefore | am winning.
DNl ki yer shi'oh noowmi'ge bee li hameeshnidd.

| am the Long-life Happiness-one, | place it. I place it
Sg'i noaghdn, baa Wk'eh hachy i omickd),

I place it isix times).
Biih de'a, .. .

4. What [ have wld you thus far pertains 1o the Blessingway of
this area. Beyomd the (Colorado and San Juan) River applies the
opposite—Enemyway and Evilway. You see, Provectiomway is of the
Blessingway kind. Bevond the River is enemy territory, And when i
{Protectsonway) was done for the purpsse of crossing the River, thai
was another and separate rite. Tt also mvolved afferings of turquoise,
white shell, and ather specified ofterings, depending on what one
hoped 1o obtain (beyond the Riven.
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Intéerview

... Well. Well. that is the way it is. Thank you. Thank Vil very
much For coming o see me—>or e purpise of asking me soame
questions. | will iell you abous these things for which you have come
Losng ages (alvesdy) | have heand my elders speak ol these things, in the
manner m which I am going wr tell vou

2 M these elders one was named Pinetree (N ikl and the
other Trees-exiend-down (T Naard'], These twao men were iy elibers
{teachers), and it was they whio keew abaout these things. And thar was
the way it was. And then comes another man, Buck Navajo, wha is his
s, Anel be s my “lrother,” because he is ome with whom | winlk—we
were born of the same clan. And i was he and 1 who (laer) ot together
teralk abomnt these things, and we continne trvilan L hese things wogether.,

3. For "“—H"IFHT. when il |H."Fi“-|| il e rain comes on s, the
{Navajo) Peaple; and when ihere are periods of epiddemics that come
over us—amnd usuwally we bnow when these are coeming—we hear i
talkedl aboun by the Whine prreosple (om the news media), such no-good
illvvesses as bacl colds (fa) or thise erupting the skin imeashes, smallpos,
et ). amd thimgs hke these whisch surely will affeor ous pevsple. Dt is o
these very things that we can turm o the Bewk-arch area o help,

"Ermest Noelson (Mawiis Mikwo = S Hisaee) b a pPravmingng ww gt i e Skemaearen. He
il years okl Ul elay o eonr visin by was i he process of jee rlarrmimng Wi in s .
ChEr it e s |y o ok Pkacw chieringg o baresike iie lhal coremaanial, Hs s s mmman
il bis Bl appears el par, 2, 406771 Probegines g il Baimi-rea s mg he begirnesd
lrasnn Bisrtree aml | rees-exieimlal v, el a8 peachen ol bis seachers he nanses P
Shirld-defleting-misses ol ibe Far S peisd. B sway of thear selinion e arien s
Fuiiwoadl religgeamly wesand Mlavaps Mosaain, Bainlees Fr klge, as well as vhe Coborada
anal the Sam Juan rivers

LIS
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because it i said that Rock-arch is a Rainbow(-person). And it s for
these reasons that we go to that area, 1o make offerings, i order 1o
prevent or o lessen these diseases. Another one with whom | go o that
area 5 my uncle, Ivan Nelson, And we do this frequently.

4. As lar as mysell is concermed. 1 am of the Bed House
(Kintichii'mi) clan, and | was born for Bitter Water (Tadichini). My
paternal relatives (on grandfather's side) are of the Sal (Ashghi) clan.
And that is the way | was made and the way | bebong to the Navajn
PI!:I|.I|E- And Buck Nﬁl'-i_i-ll i my will-ahhg 1:|:r|n|.|ﬂ.|:|;|:|-n. I‘!E i af the
Salv clan and was born for the Many Goats (T#Fiodand) clan. His maternal
grandfathers were (of the) Biner Water clan; and his paternal grand-
fathers were (of the) Red-streak-imio-water (Tadeki ) clan. And tha is
the: wiry he was made and belongs among the Navajo people. And i was
his rilli'lrr who sl him these storses. A&s for 1|r3|r.5.|,-", 1 WS my
elders whao ol me these stories. And it is because we remember these
mstructions, that he (Buck Navajo) and 1 continee o do tese things.
We offer cornpollen to these holy places in that sacred area of which we
are talking—usually a1 a place where the two ridges come together, and
expecially hebow thar area where the stream of water goes (used o go)
past, And we dao this in order than things will go well on our kand. Amd
because we give these of ferings by and near that streaim of water, our
Lanad is good, rain Galls on the B, and plamt-lite will be abundant. And
usually it happens in accordanoe with what we pray for (there).

5. For example, this past spring and into June, the one just past, i
wias like that, These four-legged creatures that we have in our pos-
session—sheep, goats. cattle, horses, mules, and donkeys—in wis said
that these animals and therr Kind, all over and even bevond our kind,
wontkd e oovercome by starvation. That is what White people said, what
they knew was going 1o happen—that the sheep, cande, and horses, and
others like these, would be killed by starvation. And that is the way it
was, And it was further said, that there would be fo rain for Use entire
summmer. And that is the way it was given o us as news or as gossip, And
that is the way it was heard and talked about among the People. And it
is for this reason than we went 1o the Rock-arch area and also the wop ot
Nl'l-'ﬂ.j-l'r Mastiintan—in 1||.:1.|u.- T ni'fﬂ'innll.

B, At tha r-lﬂlt‘--:ll the Ruwf l:rf'."'t:l'l.:j:l Mountain, isa .'H'.irl'n;p.; which
Aovws ount bt then flows vight back inte the mountain before it has 3
chance w run off i a stream.® And the location of it s near the

F s “sperbing ™ amn desja ol N Moumiam appears io be 3 depression in shxch -]
water collers,

—_—_— R

—— e R E—
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Talking-winc {Radio) wower, just a linde ways ofl. There is a irail, a
horse il thar goes right (up) to thar Spring area. The way we travel o
the wop of Navajo Mountain is by horse. But we did rade in an awo-
mohile to the foot of the mountain, and horses were brewsght the re for
us ter reach the top of the mountain, And these things were done by
Buck Navajo and mysell, And these things were done 1o pray thar our
Lands woadbd be madle wet once again, by way of rain. And that is how we
made an offering at tha tme. And since that time the L 15 {in the

condition} as you now see it We have had moisture roll aboan all over
this Lind. And things are now well

7. Another thing was these sage bushes. Something had come
upcn them, and their leaves had become diy and red. Anad when it
rained the (dry) leaves fell ofl and the sigebrush was cleansed of the
insects whio had hlrlllq:hl ol ins nesar dlestriction, Amnd the rains washed
these insects away. The sagebrush has resumed jis nawural, healthy.
aned dark color. And it was as theuggh cnr eonive Land his heen cleansed
by the Haoly People From above. And sow we live well, Al with that
event. my Eaith in the sacrediess of Rock-arch has been strengthened

Anel 1 believe that it is truly the place w which 1o ke our needs anl
(fram which) io seek help.

B Ansl it wias s, in the same wany, already wit b the grandiahers of
our grandtathers, Ie was sail than in thelr Gane FANY EHeniies wepe on
ount larwl. And our people lled from place 1o place two find refuge. And
tnally. during that ume, the elders of our pecple turned roohose holy
places in the Rock-arch area. There they gave pravers amd offerings
anc asked for protection from our enemies. And it was for that reasan
that many of our people, especially from this area, were spared From
capivity and from deporation w Fort Swmmer. I is said that From
Blwk Mesa, this sile (mesrt b ol it mosi people were spared. Anc i is
b these reasons iol proven sm rosanctiy ) that the Navajo pecple want
thint place 1er be spared from a rise of water near Rock-are —that the
water shoubd be kept back at a distance from Rock-arch, We use (he
area still wikay, and we wani to contine o ouse it for days without end.

. Now concerning these things, as to how this sirea came tee e el
what the Holv Prople decreed shuould be done by way of oo reNHIics,
prayers, and oflerings, this is in acoordance with iy memory. There
may be soame things which 1 may not revollect as precesely as o Whaie

Hln b cossitser ok g cenmury st Fanilies moihis areq e bsrvasme micmelaned | s,
neath evervome has b pwae olioabsed sy geiesior Prowms ehie Moksbeumin Il
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ran would doit, The way he does it is w0 write things down on paper,
which helps him 1o refresh his memory, But most of these things 1 take
from inside my head. The story goes that we got these things, the
sacred area, from ithe big body of Water i the direction where the Sun
comes up—towartd the place called New York Area. And it is said thae
in the middle of ihat grean body of water, 1o the east, there is a
rmcsuniain called Mountain-from-the-deprh-of-water (Ded b heisi ).
And it was said that water would Blow up the sides of this mountain, all
the way to its peaks—and there turn into Cloud. Thus, another name,
the second name for that place s Mace-of-cloud-emerging-from
oecean,

0. It is also said that at that place. during sunset, a Rainbow
{-person) appears direcily above, with his head facing west. Also ai thai
place, during sunrise, a Rainbow would appear from west 1o east, (with
his head Facing the rising Sun). And it is further said, that Rock-arch is
both of these Rainbows; and these Rainbow{-persons) are Rock-arch.
And these Rainlows were brought from the midst of the ocean w this
place here among us. [ They were brought) on the hack of Sunlight in a
miraculous manner.

L1, Anad before that story was tobd (1o me), another {fan older) one
had been brought down through the lineages of our elders. Several
generations of these elders have now been taken (away) by old age.
(COme of them told it this way). Whether Buck Navajo has told you his
name | do not know. The mme by which he was called s Shiebd-

Iy vkl b o gpmite Fair for moe seevabhsate Cthe rationale of this somde il onssmlogy
Frosm the PLliII ol wiew ool cmie e Blsscll has comoe Tronm acoms ihe Silaivie . Frosn the
FI"FIFI'ﬂih" ol & ?illr.i'rullqlurlﬂ. I ever . wha hias irceelled Do be e s warl Iﬂ'pﬂi‘l the
B (iramde, this is an amazing workd plonre,

Kprverelingg 1oy 1 e mimnses ol 5 masi ing. heebd in Tuha Ciey sme mimibis earlier, Froes
Melwn had explained b cosneoiiom bermeen this raim menenesin and Rainbeos 1 ndge
e preciehy: Bear Man and Big Snale Man went s il mounizm in the east im order
11 elvmim fam. ki their meiam lrl"|r Fhary tranelled om o rambaww . & i exlge ol & caivpen
vhery drmu bl alaewen, amil i char Fﬁq‘f il gherr descemi the ramdhaew hanienel B levcame &
wandanme arch. With this even the gerseral area around Rambow Rridge hecame the
permaneil hivne of Maostuee. Bear Man and Big Snake Man broughn wah them some
water m 3 “Fing” sheell, Mear Bainbene Bridge ihey buried ihis shell; i hecame o sered
Spring.

The hnk briween ihe amal Langhier’s versiom [LAUVGETER, par. B, anal footmde 55
sl b ssight, perhaps. m Fosemyway (eeaihly also in Beaoyway and Female Moun.
naimway | mwabedogy. i the "Puehdo Wair™ eppisode, Bear Mam amid Big Snake Ban
everdually s b Twn Girds Nelsa's aod Lasghier's differend werisns rihen FEpE-
semt remmmanes af & onee colserenn iradivin; o, they are rwe adapations wibe Rainbos
Bredge area which have not had vimse oo fase,

el e Sl e— s—

ERMEST MELSOMN L]
d-E'H.i.'t'lil'lK-ﬂ'l-ﬂﬁlll.'.'i (Nangééd deitddi). | He was the mterial grand Gaber
-ﬁf. Ernest Nebson's maternal uncle). Namgéed means “shield " Lt is thar
thing that s made in circular shape lor the purpaose nF-dr.-[h-nin
ATTOwS and other such missiles from vour. And in the siory of Nava_iﬁ
tradition, alonyg the line of the prayer rite, a shicld was used by Monster
Slayer (Naavwé” Neizghdn?). And in those tmees it {the shiehl) was 3 sacred
Tou mif thHpnthirH. which served the same purpase for protec-
b against missiles. And the shielels which vur people used were made
after the shape of that which was used by Momster Slaver,

12, WEII our ebder men pray, especially in the Protectionway
praver {Ackiggh sohodizin ), after the invisible shield of armor has been
invoked Ihj.' prayer over the patient—when that praver proceeds 1o the
o ol his head—then the 1l'l“lilh'.llﬁ prayer s spoken:

Your shield being black,
Newaageed odilhatgn,
In the middie of which is white.,
AT adzutgm go,
Big Snake bemg hlack,
Ttiish tsak difhitg,
Two of them lying together, cromed over.
Naakige abadinitudagn wghd hanierzhgn.
Your shicld lift up before me.
Nmaageed hich'gh aditeik

."Il.nn'.lhail is thee wary it 15 said in the praver. Amd that is the meaning
of “shiekd.”

5. And now concerning the name that was given to Rainbow at
the: time when it was sent forth from the Clowd-emerging-place in the
ocean. And that name was Clowsck-wimer-emerging- radiani-rainbow
K m:lhilﬁ' bt ahidee” nadtsTilid dipsii) And i was alsey sand mndd deciced
that it would not be called Black Rainbow: (if that hacd heen the case) we
would have been defeated and we woubd not exist here now. Because it
was called Radiant Rainbow we exist teckay. Anl this is the way it was
told by my uncle whe was told by his maternal grandfather {whose
name was) Shiekl-deflecting-missibes. And that is the way. The siories
Frfthnelwnl‘lm‘n merged wogether {for me) and have become one. That
[ l:l'h:' way it was obeained and kepe by us, as oral tradition. It is i
written on paper, No, not until now. These things which are now £
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invt that tape recorder will sesme day be put on paper and perhaps inmo
a bosok. Anwed 1 hese words will inohis way not have Ped from ws. And soi
will not have an end. For you see, what 1 am elling you here came by
word of mouth from that obd man, Shiekl-deflecting-missiles. And
even though he dicl naot wrate i donm, it s wold towlay Framm I'l11_"ll'|l'||"|.'.|'-|.|'|nl'||
has men been l'll'rwnlll:ll. B il thesse worcs are it oo paper, then
young boys like be (atwelve year old boy nearbw), when they reach their
age of reasoning and have a desive to learn about these ways, can get
thar information and thereby get to know the tradinon

14, Mow concerning the sacred area of Bock-arch, the way in
which it is used andd (divinely) provected. The firse of these (holy places
you come tof s Black Rock (T difhid) or Rock-hetween-placed-to-
guard (T bk 'avii mlid ). Black-rock-instanding-one, Black-rock-can-
you (Fse evdlyy ber’ gustiin, bo dofed? bmikoah ) that is what it is called. And then
beyou that s Bloe-rock-come-together-mstancding-ome. Ao imimedi-
ately bevond this is another canyon, These canyons used o be im-
passable. Then beyomd that s Yellovw-rock-come-together-insanding-
ane; and that is so hecause right next o it is the canyon of yellow color.
And then bevond that is Badiant- rock-come-wgether-mstanding-one.
And there s a canyon nearby which is racliant (Tsékeoh hodips). Ancd
that makes lour. Aed than aba makes four canyons between there and
here (Rainbow Bridge and Shoai),

1 5. Bevesned thar, nally, s Rock-arch ancd e .‘ipri.hg. Al wosn-
cerning the Spring, it alss has a name; Badiant-water-tumbded -from-
oLy (e var' fhoedglamfis fo dage ). 1 received i neiee Tros than
Fll.au_‘vl_- oo Choual Ernergence, (a ithe pimed when Bainbow was hII.IIIIIEl!
heyond the Spring insell {and was perrified]. Tt was decreed so at the
virwee (ol 1he hl:mnn:in“] ancl an the |_1h|:r el il F.I'I'H:I'ﬂ:fnct. Al the
name means that the water, which was radian and clear, tumbded ol
from the mountain, In any case. Rainbow was and is Moisiure, and
Mosturre is Bainboow . You see, when water comes from a higher point i
tumbles and rolls m waves. it leaves a copy of that moton (ripples) at
the bostpoam of the 51 ream.

1. Al in recent imes, in those days when our people and (hear
elders were lecing frinm ourenemies, i used 1o be than ot even haorses
comhed et throwgh, A cunr men used to get down o tha ares only
o fowt. Even that was difficub then. Although (hack then) they travel-
beel im vhis manier fon oo, it was nevertheless done by wonderful
miraculius means (@feeVekge). They were assisted in this mode of
trave]l Troan above, by 1he Hl:ll:l' Hluple.

— . e

——
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I7. Conwrerning this wossclerful miracule oo i

mrlt'nrwhat substituted for when WS AP tnv;:::;;a;:i:::‘:;m:
{rlfun'n'}. and by the ather imeans ol travel) which is used abwve (the
arplame), But it is said, thar aente af thasse iraey lous wavs of ravell
was on Rainbow amd on Rays of Sunlight. And that is the way it wa:if
the early days., after thae waty wias given by them (the Hedy Pew e, And
when these things were siill heing practiced, the SIS anad J::ap;n of
our elders were holy and stronger (than they are today). And now
when there is no way o reach a cerain place, and when we want u::
reach that place by the ifilee” wiry, it canmot be done (anymore), That is
because roacds and trails have been bt 1o almesy n:r}:whrrcw want
to go- And we oursleves have wirned 10 the use o horses and auto-
mobiles and 1o other such means. But even then, after using some of
these contemporary mieskes of travel, we still have 1o useoyr legs 1o walk
tasaime of these holy places.* That is the way the story was sld. It 5also

sl the way fin which) i i : =
ik (i which) in is ltll‘lﬂ Erebel mbwsvi £y 'I:“".F.:' 1FH"““'".-|E L

IB. Now concerning the wav of placin an il Tering,
ihe S_prmu B ol important for all nmt If :n.-.m:::'.’ﬁ' J:ﬁ? :F
offering and on the request that is being made. And even if |;r:-h~r
Strewms are used for vigrbous ofTerimges, it s ome amd the sune, ey .
that stream of Waier will carry forrh : o

R.‘-,.-,l_.r-_ r"l"IH_- I:lHl:‘-ri"H'g o 1hwe :lrliulll}

19, Now sesied hipy

: ) K ooncerming this large Biver, | B
Way it is sl thar in R cr. In the Navajo

el . has an Ovigin Spring. But we have nor seen those
Huariers; we see them anly through the siories we bear, In is said
that the origin of one of the Rivers is iilbexd F'u|r||:ing-n.m-l-r [ Teiglend
deesifh. Ancl that (place) is supposedly wward the east, bevond Hes-
perus Peak iDibeé ntsaa). And that River is the I'mlimrmu;:uu-r from u
.-"|.|lr|.l|'||- (Origm Spring of ihe) one nearer 1o us—anl of anat her on 5
atlsa - that region 1o the easi—is suppmeerih called H‘mrr-urun-l'mn.:
Deezlih. And that i the one Pearer e ws (south) of the one furiber
narth—hefore they come tagether, | am mot sure wheher. b= [isre ibyey
merge. the one memrest 1o us Bowes hvis wary fooorth) or thai sen [u:-urh].
boun T eles ks thiat iz praver i is sl : |

. . TV Comnes Tl s i
@ bend. In the praver it goes like this:

T eis savimvencham bismemsss ebalms o o the aliler” wory vl ianellivg bus referenee i
Ililrilﬁnl-ul! wgin myths ol Navaijo swgcerememisls, The s sluanian of a clamiway is
vtally masel v hase imvvelleed s sch wes e il i dwchinch we might preler ool 2

"o jrairmes ) s the higses ol matiie Fledy £ 4 1
s el B hiees e me vani reveabed 1o his the
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From Water-starting-place

Tiighat deezlf
Water comes together at where Water goes around the benad.

Toghat deezli moanddzlj 16 aheedlj.

20, Arnl these are a few of the names of the two Rivers which
become one River. And this is the same River that comes together just
before Farmingion, and that place is called Water-come-together (T
aheedlf}. The one nearest our Bnd (San Juan River) is very winding and
its besdy s kicking, It is Male Water (T4 bikg'). And the one further over
(La Plata River, possibly the Animas) comes probably—whio knows
exactly from where? But it s said that it comes from the Wide Waters,
Andd (it is saicd) that the River on this side is mabe and (formerly) was
singhe. And just ke man, he would not walk without a female compan-
wn, And so usually a female is soughi for the male, and they are joined
ingether. So il has come about, i s saxd, that Mother Wide Water gave
her daughier (La Plata or Animas) River and semn her forth for the
purpase of sharing life wogether, And it s said that they (the two Rivers)
are one another companion o life,

21. Andd that s what & said of that (other) BRiver (Colorado Biver)
which comes past and near the mounain clled Mountain-without-a.
name ies bishi” ddini).* And the large ocean w the east is the mother.
A thiae i !lprciﬁr;ll}' mientisned in a prayer when we sy “Warer
Woman, my mother™ (T6 Asdagi shima ). Let me say again, that River on
the other side was and is female. 1 will iell you why. At the place where
ke LI h'lgvrl |1l_-'r. TN th'rl:hl. lh;j H,:i\'l.-r wernnl vrale roeast b |:I:lT o
mounied by} ithe male River.” Before Aooding, it used to be that from
that point on they were one stream (by marriage).

22, And novw showur Rock-arch itself, as to whether it s male or
Female. Radiam Bambow is female, and White Rainbow is mabe. And
that i the way it was said. White Rainhow is very rare and is hardly ever
seen. White Rainlow—have any of you ever seen 4 whine Rainbow? As
o mysedl, 1 saow White Bambwoow, amd | saw him within this same
reggion. And [ saw him ina tme of fog and ar nighe. 1 saw this sight only

“Prohably Maum Flswonb which, heing amssde the Mavago demain, was ever given a
M name

ot rast ibis ohser ion with LAVGEHTTER. par. % anel footiote 2. Nelson™s identificanion
al the F-lﬂ-u wal Fhaese riwers agrees with, the |:l1rm-|;r.||ﬂ1 given herein. San Juan mdeed
mesimiedd e Codorado River when thal picnsre was aben.

——— —
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twice i my life-time. The first timw was when | was i p o ivale ly
twtnlj.'-fmln vears old. You see, | am sixty-cight vears old now, and |
;-111- I:h'.r_rn m June, 1908 The second time when 1 saw it I h“- ahowt
mmr-!m vears obd, and whm I s i it was (againg at might time, And |

Just come owt frem inside my hogan, and the maoon hed risen amid
was abui ]'.m'- (past midway position). And I saw it {the White Rain-
bow) sparming into and across that area of fogginess o the west. Yes, i

"""'“':"”hl'“ﬂ[-l“l-l'lll'fll'rt'nr.]ym.;lurj" hich 1 . ' .
approximately Octoher., Bwhich s these sights was fall,

23, Now something com erning why these thin
When this White Rainbow is seen in the li:.g,.:mrl in;ulﬁ:n::?il: :L:::i:
Eh:.t there will be much snow in the coming winter, And if 'Whiie
hl!ltlrh: rrl _lh-v.- type seen al night should appear during spring, es-
pecially if it s seen wgether with rain, with wet s ainl Iugg-n.-;a it
foretells an abundance of rain for all of spring aml sumimer, [Tl;i:
hiappens then) in accordance with the instructions of Radian Rainhow
at R-u.u:bmh And so it is. IT Rainbow is seen at night, in fogginess and
at full moon, it means a blessing of abundant rain for the eftire

. . And B . S )
IWirr:rr' mid if 1 B seen during fall, it indicanes big sow for the

24. And so For these reasons, il we should get a bg snow, we
;I.'n:uid ot curse Snow. But now, in these davs in which we live, 'I-ll1htl'|.
b srieew or feven when) any amount of snow is given (o us, we prodane
that blessing by saving, 1 have goten stuck in snow, bewiiched by ihe
PMace of exireme thoo {larud of the dead—h Titistahedd ™ And that is
not g.m.u_-l.' Arul then, the opposite is sometimes true, Wien that gruml
Sign s grven, that the Rain people will dwedl amng ws for the summmer
I'H'-I'!II",I' (road-) conditions are sometimes created. And some of us m'li
again h-: cursing that which is in reality a blessing, How sad lh-h.'n]-—
tespecially) afier it sent tousin a holy way by them (the Haoly Peaple)!
(Rather), it shoubd be s, that even if we get stuck in mud, thar we gﬂ
vut as gently (and as quietly) as possible and then be ERT) CHET Wiy —
giving thanks For the blessing of moswre. | oo ot ks alsoi i'-l:ﬁ
when we had that big snow, whether one of these might rajnh.uu.a.
appeared or net. Bt 1 am sure it must have.

25. Now, more concerning the requesting of rain and moisture,
When thev are called, male and female Rains are both called in equal
:m?unu..{]m- 5 not called more or above the other. Neow, when
maoisture 5 requested from Radiant Rainbow (at Rock-arch) it is called
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by the names of Rain Boy (Naltsg Ashkii) and Rain Girl (Nfug Ariad).
And that is the way it is done ar the place of the Spring. And it is also
done that way over here at the place of the (local) ceremony. An
adolescent boy amd an adolescent girl are selected (for the CEFEmony),
to stand in the place of male and female Rain. And | want to be specific
and say, that there is a distinction made between young and older males
or females. That is the way it was decreed by them (the Holy People).
The precise reason for this | do wot know, and neither did 1 ask {my
elders) about this point.” Let it suffice for now that 1 know what [ hear
in the prayers, (where) i is said, “Earth is Muother, Sky is Father.” That
B the way one prayer goes. And after that, Mouniain Woman (Dzit
Asddzgi) anel Water Woman (T duizgg) are both addressed as females.

26. And it is saicl. that because Mountain amd Water (hack then)
were named as women, one can find wday some women living without
men—{namely). the fact that twe women live alone. But as for men, |
dov ot think thae they can walk without the companinnshipof a female.
As far as [ know, it does ot seem 1o be (the case in tradition) that things
are mentioned (logether) with the designation of “male with male.” But
as far as females are concermed, Mountain Woman and Water Woman
are merdioned wogether, And, for example, in the major Blessingway,
which contains (a praver) that calls on twelve names and Fumnctions,
{there) it is also (the case) that males are not named wogether with other
malbes.*

27. And now something concerning Navajo Mountain (Va-
atavddn ) wself. 1t is saicl that at the very wop of it s a hogan, made of
Flint. But T want 1o be sure 10 point out that the mountain iself is net a
hogan: rather, at iis top is a hogan, Also, this very place at the wop, the
flint hogan amaong pine trees and lava rock, was not the place where
Monster Slayer (Naayéé' Neizghen) originated. And that is the way this
story (traclition ) goes. And it is said, that the prayer concerning this flint
hogan starts like this:

"BCK ."l.i'l'!..ll}. par. 19, alsaysays ibai the prEsERE ol @ h'T aiill @ il sk LTIt a T
ool bty b vl Female Rains. Ernest Nebsen, bosever, is mtrigued by the Geo than oty
il rew comibil bet userd i dhiin minaad . He coubd kol me remsons wihy s achush make anid
feimabe perwm shoabl be unalde 10 =stamd in ihe Mace of male and lemale Rain.™ 1
venire o sigggesl. thai the presence of dhililren i thvis Navajo ram-requesting riee
sqgibies Paebd Tivdian inflsenoe Acovaralimg v some Pueldo Dl vrasd o, @ paar of
sarilicial children wioaim e wem wsihe Waer Serpent sy redgiees rain. See Lacken, 1976,
I6OME. Foe an actiml Navago Moustam area performance see BEDONIE, jar. 6,

“Ernest Melson e rives nor by details of his cosmoboggy arl greoggraphy from the consent
ol wradicinmal prayers, bim sben Navaje customs and sihics.
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Black Cloud, taken up with,
K'os dithid bt dah sidisidooks,
Black Cloud Youth, raised in one day.
Kos dithel dn'aff netviony,
That is the way the Protectionway praver siars.

2B. 1tis also saicd that atone tnme an elder of our people said—and
this is according w my maternal uncle who beard it directhy From my
maternal grandfather, buth of whom are now gone—that there were
MM AFgUMents among our singers concerning the onging-place) of
Monster Slayer. Some maimiain that (since) Monster Slaver is incleed
the one who is called Raised-in-one-day, that he was raised on top of
Navapo Mountain in that fint hogan. But no! He was born at Place.
urder-micddle-nf-rock (Tsénil’ game’ tsipan naaz'dnig). And also, he was
raised at that place where he was conceived and born. But over here,
Dark Cloud was (indeed) raised in that hogan. Then, after that, Blue
Cloud Boy and Blue Cloud Girl were also raised in tha hexgan, As for
me, | subscribe to that, that it was the raising place of Blue Cloud Boy
anel of Blue Cloasc Carl, ™

29. And now samething concerning the area and the location of
Rock-arch. There are four places 1 give offerings w and pravers.
Then, afier these four places have heen appraached and passed, there
is a fifth place. Among these (five) is tha Rowk-sheber (Tsenii hooghan).
And that holy rock-place was the home of Holy People when they came
to visit us in those days of long ago. But it was only a EMPOTATY, Aol
their permanent home.

30. Than specific place, it must be understood, was used only as a
place of lodging for nights during their visits, The main occupant, of
that temporary home which is (indlented) into the side of 3 white riclge,
was Talking-gowd, and he has his own hasly (and permanent) realm of
dwelling (in the white east). There are also several cavedike Fergames in
the Navajo Mountain area. They all were temporary shebers for the
Holy Peaple, their places for resting. And when an affering s made at

"*Having learned somee ol his nther rises Ciom 3 oerin ~Red Wikiskers whe was [
bevond the Lukachubai area,” i@ need mon sarprise s il Ernest Nelsn nsisis o the
easteTn versin of Monaer Slayer mychidegy. Dis sddiiion, he s mear Shons, @ s
distance From Marap Mommiain, Peomanens senlers m ihe Mavajn Maniam ares all
bave pecast chas myih an Gl thedr Bistorical meeds sl i Fis their new homeland gEn
praphy. The darity of reaming. with which the speakes exjunaes biere the Navaj
Mnunin sdapiation, is truly amasing, Compare |AUGHTER, par. 18— 8, HI-K&, and
i #5,
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that place today, it usually starts with the sacred name (of thar place.
persan): Housc-in-rock-standing-over-the-sprawl-of-dawn (75 wir
hooghangs, haveolkeiat beihdstee! bikis” yoolkafigi dah sizini). That is the wary
these (caves) are named, and that is the way of praving to them, And
the reason why these things must be spoken in that precse manner is
(the fact) that once a praver has been spsken it will not have been said in
A,

3. For example, during the debates about the San Francisco
Peaks (Doaks'sostid—as 10 whether a ski village should be built at the
bower end of its western slope) | went to a meeting and san among the
audience. Avthai occasion anly the (plain) name of that mountain was
mentivned. s sacred name is White-Shell-Sitng-unnelled-through
(Daechaff yee sidand deifphgghts ). That is the way Ban Francisco Peaks i
called. Then from there (afier the name) the remaining praver is
continued and ends with the ways of White Shell Sarting, from its foo,
up s leg, up its ey, up oo the Face. up o its mind, up 10 the crown of
its head, and finally up 10 the end of its feather. And it is for this reason
that its destruction cannot be seen, hecause it is made of white shell.
When the sun shines on it ane cannot endure the light which reflects
from it. And we said 10 it (the mountain}; *Because of this {glot bois
shiny armor), the things now being plotted against you will not happen
—and this, because you yoursell will say that it shall be so.” And {we also
said}: “We have come onlly to request that you invoke the power which
s alveady within yourself, inchuding the ceremony 1o accomplish this.”
And this is what | mysell said 1o it (the mountain). T am not sure that
others did the same thing, that is, the others fram thas large crowd
which was there. As for mysell, | did this. And 1 dicl this not entirely by
mysell, but in the company of the son of an older brother, That older
brother is now dead. but his sons name is Huabert Laughter, whao
formerly was a councilinan. And beciuse we did this, thangs abowt that
Mountain have quieted down somewhar. And probably he (Hubert
Laughter) still remembers these things we did for the Mountain,

32. Now something concerning the situation and the talk about
Rock-arch. It is of a similar nature. And we singers can also do some-
thing about this sinsation—by inveking the help of the Radiam Rain-
bow Youths (Boy and Girl). And this ceremony will take ws inbo that
area for some final prayers and offerings to them. And again we will tell
them 10 use their own powers which they have within themselves and
upon themselves: that in accordance with their own words these thimgs,
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which are now being plotted and planied against them, will nos hap-
pen; that the waters will be held back at a distance, And this is the way
we will speak the words for them. And so it shall be,

33. These are the ways in which we use ihis area. Ane i U WilleT
is allowed 10 reach and 1o rise wrsdefieath Rock-arch gned beyond, the
twhole) place will become a place of caution. Tt will prevent us from
guing directly 1o them (the gods), i whers they can hear the words
which we wish o speak o them. It will force us to INY Lo Commmuricate
From beyond heaning distance, It is fr this peason that we want you 1o
stop the water from goving under a weakening Rock-arch. This is our
wish,

3. 1 know, because 1 have been told, that at the very creation of
Rock-arch it was decided by the Holy People that Rainbuow would so be
Riven o us. that it woussld remain with us in the form of stome, Aol it was
s, Because, if Rainbow iiselfl was o span (such an archi, it would fade
away with the heat. Therefore it was decided that it should he turmsed
Into stone o remain among us, About the cemsequences that would
befall us if Rock-arch should ever fall and crumble, I do not know.
(T here is no word about this in cur trasditien), prabably because it was
never suspected that such a thing coubd happen.

35. The sacred area is ot limited 1o that immediare place alone.
U a larger scale, beyond that place (Rock-arch) is the River. The land
this way (south of the San Juan River) belongs o the Navap people.
And this way (further south) is Rod -water-fowing (7 abrbim wilf—Littke
Colorado River), which sometimes goes dry. And between these two
Rivers, about midway, is Black Mesa (Dafipam ), And these two (Rivers)
were put there 1o merge for the protection of that sacred area, And
{sacred) names were given w them as o persons. Over here (south) is
Red Club (Fatichiiy and over there (north) is Black Club iMabdikid).
Red Club (Linle Colorado River) s our protection laid down on the
south sicde, and Black Club (San Juan River) was laid down in the north
s that people other than the Navajo people would be prevented from
wandering about in this sacred area. And even we {the Navajo people )
are not o wander into those sacred places without a purpose, And il we
do (g0 there, we shoulbd do it) only in 2 prescribed manme r—by placing
offerings and by speaking ceremonial prayers at places which were put
there in those tmes by the Holy People.

36, And it is for this reason that during a time at which we had
enemies, and when they were trying o take our people ino CApIiviLy,
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that some of our elders proposed we should flee behind the predection
of Red Club and Black Cluls. i They also proposed) that we plead for
help on the 1op of Navaje Mountain and in that sacred area by the
River, at Ridge-slopes-down, For this reason most of the people who
fled Trom this side of Black Mesa were spared Trom capiivitiv. Amd
these happenings—being spared —were promised by the Holy People,
as part of the following prayer does illustrate: "
I am spared, [ am spared.

Shi da yisdzich, whi i visdziih.
Enemy has missed me, encmy has missed me.

Naawe' anvih. noawe” asisiih,
Today it didd noe happen, waday it did no happen.

Diidyf doo dodean da, iy den sodzme da.

37, Andd this is the way that prayer goes. Amd this VETY SAIe
prayer was used atier (some of) our people were wken captive 1o Fort
Sumner. Pravers were spoken on their behalf thar they would b freed
arel sent back 10 us. Ane this is the way it was done and how Rainbow
Rock-arch was used ior appealed o). And even now, these very days,
this area is used to sewd prayers on behalf and by (bundles of) chothes of
our people, (ol these) who are 1aken away from us (1o the anmed
services, prisons, or hospitals), { During the rite) someone else sits at the
Mace of a person, wext oo fha persen’s (hundle of) chothes, 3 if he is
that persam,

8. To comtinue with that area. The Lt place, coming back, is
Talking Rock. And is location is near a black ridge which has 3 hollow,
Talking Rexck itsell is on that ridge and bevond reach, and its main
purpose 5 o guard and 0 overlook the immediate sacred area and
even the region beyond. You see, it is very much like the White man

VAN susbenivic prasers oo belarvedd o have origieaed anwmg the Hily Peaple ; they were
Riven as prosmises in the hegiiing, Sisce o hansan minds sere presest o ches iame o
bramm themn, they bl 1o b veveaberd o e Baver. I all likelibood, ihe praves i wic
these liers bebusg wir first reveabed so and repeated by o Navaje m [86% o 1864, hs
altwrsivwn wi shie thest wl Ulwined Sumes i isabear eoissgh. Yeu, as e s he Nasajo who
spraks these wnrds i conceried, these words are older than humanking We can detect
Ui sy be o ressonmg e nsg all s indonmants. For an example of such reasning m
piburdigy see LAUGHTER, par. 16-17; there these same vears of Navajs history are
eupluiiie]. Thin e ool reasaimng orriaimly s nim an ssemin iodsiom hisiors: miler, in
Vhis e a busnbde religions mand gives s redin i the goes for any kind o inspirm s i
receives. For snmsiber dimension of Nelson s asnihenin velaghs bnimiay, ser par. 24, See
ahay bediv, Bmstiiee @14,
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amd his air-pacture (lelevision), 1 s very much s il be twrns i o amd
sees things which are broughi o bim From fas away, in an instani, He
sees and hears an the turn of a knob. And st = with Talking Rock. He
can listen o and be in the midst of {all} holy places where holy words are
spoken. Those Haoly People are so able to hear by means of Talking
Rock. Even now, as 1 rell you these things, they are listenimg w us (hy
wiy ol Talking Rock),

3, Al s Far as this situatson of Uat ssered area is concerned, we
can settle these things through the use of Palking Rock, And il i
shoulel be tows Bar v g v Mavaji Mountain or to that sacred area, and if
there happens o be a grest need, it is said that a high ball can be wsexd
msteal, such as that one near me {a ridge cast of mv homestead). From
its tp prayers can be seint o the b ool Mavago Mowintain, and it (the
Muountwing wosuled t hen prass cotv o regpuieses (by way of Talking Kook
Rock-arch. Amd this is the manner in which they (the pricsily prac-
Hibiesners) wse it

40, A wes, there is o dralio- biswer fon berpraed Mavajo Moyntain}
which White people use 10 talk 10 one anoher. But our wary of talking
amid ciHninnicating with the Hedy People is o worsderful and miracu-
lesus wav faliloe Kehgal. A, OF yes, comwermng that tower on by ol
Mavajo Mowntain, that also is an issue with us. We have asked that it be
remved becawse it s at the sacred place of Flim Hogan. And Fint
Hogan has a sacred name. Black Claud CGird (K s dillet b shifh ) i her
{the cocupant’s) name. Ane thin is her bome. You see, when it is about
v raien, @ small Chowd Forams on the very top of that Navag Mountain, Iy
grows and grows until, before one hour s gone, the Cloud becomes
erormous insize, And thatis why it ithe Cloucd) is called Raised-in-one-
chivy. Asel that is the way it is. Lis full name is Black Chowd Youth-car-
rierl-awiay-by-cloud-md-raised-in-one-cday (K'as dibhat iblgsh Fos bt
aid ey da e aervaiedii ). Al 1ha (Flan Hemgan) i ats hoawie. 10 is abso ihe
home of Fhunder. Thunder hissel§is of the Thinder people who live
and move abean with the Clouds Lightnings are their missiles, Bug
Lightning iselfl comes from Black or Abaove Sky (Viddhid, v jagsheli),
And the actual namme of that place s Mourtain witlked-thraugh Wt w'
Wit ). Avwl it is saiel that in thar place, bundles of Lightming are hung.
And these are Arrow beings. Al se, For this reason, this sacred aresy
ithe mountain tp) shoulid be beft alone (maeeh ). And that is the way |
have heard it sl about these things, and For this (same) reason Rock-
arch should alsa be lefi alone.
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41. 1 cannot reveal any more than what | have already given you,
not even ahout the bringing of rain. The time for that has come and
gone. If that is 1w be done, it can be jtalked about) also afier the first
Frost and on 4l mid-year—which, according o the White man's reck-
oning of time, woull be autumn 1o the end of their year. And a gifi is
given to the singer of almosi anything. preferably of turquoise with
white shell. However, a singer bent on gewting money will not hesnate
to ask for a sum of money. But this cannot be so, This should nod be
done.

42, Mow {a few words) comcerning this thing vou asked, about
whether Rainbow Rock-arch is male or female. et me say, in general, it
has not been said that Rainbow surrounds us this way {(harizontally in a
circle, as in a sandpainting): rather, it arches over us like this {upright).
One {Rainksrw) sirerches from south 1o north and the other from cast
10 west. Their hands reach into all directions, The Radmani Rainbow is
female. andl the White Rainbow is male. And the male one gores south o
morth. And that is thar.

43, Now concerning something youi asked abwust the one who
crawls on the grownd, (abou Snake), There iz a difference in them,
Thi side of ﬂ'hl..lqu:Trplt, bt behirsd Souwni Taylor (Teondwl], is 3
mountain called Red Mountain 05 8cA07). And this place is designa-
ted for Female Serpent (Diwiish). And this place is at the base of Red
Mountain, near a white knob-like hill. And then, way beyond (and
narth) of Albuguerque, where the large mountain range (Sandia)
slopes down, but on this side of that maGUnLaIn range. is a place called
Meuntain-rolled-away (Dot tiiherdtsid). And this place was set apart
for thar Snake which makes noise with its il And his place, of course,
i to the east of us. It must alse be understond, that these two mountains
are of themselves Snakes laid out in a specific place and direction. The
male one is laid out ina sotith-easterly (direction) and the female Snake
s laid Facing us {in a north-westerly divection).” And there is a prayer
which mentions these two Snakes specilcally;

In the middle is Black Spo, Big Snake being white,

Airii dethitgo #iish tsoh Kguigo,

Twao of them lying together, crossed over.

Ahndimitrdago vighd henMtiizh,

""Ermest Nelson has bearmed Crysial-gazing from & Rao Grande Purbbo Brndian The
Rrography and serpent bore which are presenied hers B thag regindn. lin a wider per-
spective, these heliets may be seen as pan of the general Pichio Indisn hermage from
Middle America. See Licken {1976
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4. What they mean by this {portion of the) prayer is Snakes,
Rattlesnake and Female Snake. That is the way that prayer goes, and it
refers w the dangerous and untouchahle power raditing From hem .
Andd that is the way they were made in the beginming. And this praver
was olained (by men) and made (by the gouds) an about the same time
when the Shiekd (of Monster Slayer) was macke and was included in the
Shield-protectionway praver. And these pravers were created (Lo
gether) with these 1wo Snakes in the mountains o the east. These were
the First words uttered for them and then became the prayver for them.

45. And furthermore, o oncerning their rle in the calling forth of
moisture. It is said that they have definite roles in this matter. For
instance, it s said that the tracks of Raitlesnake can be seem, shortly
before it rains, in ripples. And those ri ppled tracks resemble the ripples
of water which has gone by, And when they move alyout in this mannes
they are calling the Rain people. And that is the way these Serpemt
people comtrol the calling forth of rain. It is the same wiy with Female
Snake. And, the slow gentle rain is Female Snake rain. It is free of
Thunder and Lightming, but it has Rainbow with it Anad that is the way
the Female Rain s like the Female Snake.

46, On the other hand, Rattbesnake makes a kn of threaiening
moie, @ both ends of i bady—at the tail, and he hisses From his
mouth. This is especially manifest when he is angry with vou, An
offering can be made of him (of power brushed From his sking when
necessary (o the Rain people). And when this (brushing off) is done,
they are called by their sacred names, and part of that sacred name is
White Serpent (Diwicch Sgais). His sacred name is used (in full) ar the
place of the offering. as well as ar the place of the ceremony (hack
hesrme).

47. And he (the Serpent) also has a pan at 1his place called Rock-
arch. Not at the same spot, but rather several nearby CANYONS away, At
that place there used 15 be a hole in the ground, and from this hole
waould emerge a Serpent-heing. T am not sure whether there were twe
hales for two Serpeni-heings. that is 1o say, whether one was male and
the other female, or whar. And | never really found aut abeoui its crigin
andl about how it figured in the Navap way of the story, even though [
asked (around) on several sccasions. Before | saw this Serpent-heing |
had been hearing of is existence ever since [ was about eleven vears
ol
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48. This serpent-like being's head was somewhan like the head of 2
Snake, bu a lide bt shoner. It was scalv. and the hody was shaped
somewhat like this (he draws in the sand):

Aned he had legs, and at his thiroat and at his tail-end he had short legs
appendaged. And these leg-like growths were about the length of twe
links of our fingers. These growths were not real legs., they were free of
feet; nevertheless, they enabled him 10 move about. The whole length
of him was approximarely three feet. And this Serpent-being was killed
by a White man, and I saw its corpse Iying on a rock in the sun. And
alter that I never maw another one like it. And these things happened
approximately in 1992, At least, that is the time when the White man
kilkedd him. Thin being had a smooth underside which swas gravish in
volor. The scales on its hack were in a bead-like formation and were
black and red. with a kind of shine on them,'*

49. 1 do not remember the exact name of the White man who
killed him. but he was a tall cowboy, At one time | worked with him
building trails and madways in this area. But this White man worked
with a group that was headed by 3 White man called 5. R. Richardson
who used 10 have a herd of horses. And that is what he did, this man
with whom | worked and who killed that Serpent-being. As 1 said
betore, | do mot know his name, but our Navajoe people used 1o call him
Cowlsoy Round -faced -one (Bini dijeali). They called him that because
he had a very short face. Yes, #t was he who killed this beawtiful
serpent-being. And even 1o this day [ have not heard of any of this
kind, even up and down the River, and | go 1o far away places in my
work as a singer,

5. There was one oaher person, his name was Tony Onesal, who
saw that Serpent-being. But he is now dead. Not very many people of

AN conmdered, this serpeni-heing appears 1o have been & Gila Monsier.
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the Navajo Mountain area saw that Serpent-heing. but many were
aware {of the Fact) that there was such anne. Even vocday it is seill ialked
abwout in gathenngs, such as a1 a ceremonial,

51, Let me say just a lide more about this Serpent-being and
about my own feelings. And these feelings are, thai this Serpent-being
which was killed by that White man had most probably 2 purpase. It
was there for a purpose. [ think (he was) probably (sationed) 3 little bi
beyand the sacred area as a kind of guardian. And since he was killed,
things concerning us as a people have not been very mood. And it also
scems as though cur prayvers and offerings are not as effective as { ey
were) belovre e was killed and when e was still amasig us, And because
of the way this Serpent-being was mistreated and was fimally made 1o
ceasc w exisl, @ lowering of the effectiveness of our prayers and
offerings resulied. For this reason | implore and ask you 1o prevent a
similar but larger consequence which might follow if the water s
allowed to go into the sacred ares of Rock-arch. That is all CONCErning
this.

3d. Now concerning why I am talking about this sacred area of
Rock-arch, and concerning the awthority by which 1 amd my felow
singers are talking, In the beginning, when we still existed together
with the Holy People and when they exised with us, and then a the
time when they lefi us somewhat 1o ourselves, they decresd all these
sacred matters. The prayers and offerings of the following (ceremo-
mies) were given o us then: Big Snake Prayerway (TFash ok bi-
ohodizin), Wind Prayerway (N#eht hisohodizing, and Lightning Prayer-
way (i'mibiakadzim), And these offering and praver ceremones,
including those made 10 holy places within the sacred area of Riwk-
arch, were given 1o us. And they (the Holy People) demanded that we
do these things. (and they promised) that il we do them they would {in
return) watch over these holy places. The content of ane of the Prayers
shall be the fodlowing:

53. "This haly place, which is within the sacred area designated by
you, is presently being walked about. 1 bring you this olffering and
(perform) the prescribed ceremaony. And 1 do this s that these things
iwhich are) being talked about you (are being) plotied agrainst vou, that
they will ot be done as they are planned.” And this is the way his
prayer s (will be} offered. 1tis a prayer thar was decreed and taught 1o
us by the Holy People.
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4. (Whether I think the Holy People ex pected anything like this
ter happeni—yes, | do think that they expected something like this, way
back—as a pan of a kot of things which were 10 happen and were to be
secn in the distant Tuture,'* And that future is now. There are things
(today ) which have never been seen before and which were niot a part of
the original situation, (or), as it is said amorgg us, “were not wooin the
begmmning.” And that could be the reason why we hear {tocday) about
both male and female vouths who are making of themselves (some
thing else), soas nat 1o be what they actually are, By artistry they change
the books of their faces into appearances which were nol meant for the
Navajo people. And this is the reason why some of us conclude, and we
wonder whether the is a sign of plots and plans to destroy us and our
ways. Because, some of us feel strongly about this revelation, that these
signs are real.

35, We attempt and we do give pravers and offerings more
faithfully, imore) believingly, and maore fregquently now than before.
And that is the way it is done (now). And it was set forth so by the Huoly
People themselves. Again | say, that in the prayer we say; ~1 give you
this prayer and these offerings just as you asked, and in the manner
you prescribed it in the beginning.” And we say further: “You (your-
self] well them, by your power, not 1o bother vou.” And that is [sposken
sa} because they are Holy People,

6. My question at this point s what will ha ppen if, perhags, the
water is allowed 1o rise inin the sacred area, 1Fitis allowed o g bevnnd
where it is now , and (if it) s allowed 1o go into other certain spats within
the sacred area, it stands 1o reason that there will be no sacred spaet lefit
o place offerings. And there will be no place 1o plead (wnh the ﬁtlda_]-.
because certain holy places, expecially set aside (for thar purpose). will
be under water.

57. Unadersiand this, that this sacred area was set aside and de-
creed by the Holy People 1o be the place of certain praver and offering
ceremaonies—even thaugh there have been other spots set aside on the

" It apuesiaon which is svwerer here was ashedd in vesgunse 10 the last seintense ol the
preveding paragraph. There 3 praver, which & o be spolen b the i e i an
wpciing spesial cevesmony, moaaid i hase been decered snd saught by the Haly Progie
i glhanee, This & aiiber insase o religaoss reasibiingg whah has alveach heen
dmcussed in lnotmote #11. Evn though this statesnend con icrs slighib with Selsms s
sentence m par. 3. the speaker remsais shaasi ibe problem of divine omniscierce amd
Fortrkmmabedge afuist o well 2 anyhesly

e e ——
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land. They all have their purpases. But this one, near Navago Moun-
tain, is the one set aside as the sirongest of them all, And further, this
sacred area s notenly for people froam the Navajo Mountain e,
Many people come from all over Navapiland, and they travel great
distances, with considerable expense, o make use of this area. You see,
Frvyself have on occasion been approachedd by ndivaduals who repre-
sent other areas in Navapoland, They represent all the people of their
arcas, and the one representative will siand in the place of all the
people of his area.

58, Another main function (purpese) in the singer’s use of the
sacred area, aside rom pleading for moisture, is when 1 am ap-
proached by a person or by persons whose dreams have gone bad.
When this happens 1 a persan i s a sign of warning albxsus [ pemding)
mis foriune, Something (harmfulp which Feas bseeny shswn b him visibly
in a dream (i dhaodzan) is 2 sign of scaneething that will harm i soon,
And il Holy Big Wind- person Whapins 58k 's txak) dlows ot want this 10
happen w a person, he will infarm him by way of a dream. This is the

First quick voice message From him, (Now that ¢ he mis fortune is known,
it can be ceremonally averted).

3. Yes. Talking Rock is involved in this Commmamication. He talks
directly ws the person in need and rells him: “Come wo me and, by vour
prayers ansl offerings. hide behind me for shelter.” So for ingance
dreaming about water. (Secing} a large amount of water in 2 dream is
likewise 3 message of pending misfortune, Rock-arch is the primary
Haly Perssn io whom the dresmer and | will turm i order b prevent
that sign from becoming true. One of the pravers grees like this:
This dream which 1 dream,

Kit'begn neisert dis,

Phis dream which | dreamt and was brasugght tor me miraculously,

Kiir'éegu shit siboodznn,

Toeaw it will m happen.

Miichy don bik'el ckadoonid da.
Towlay o has happsened.

DNlsky oo bl da.

Bib. This is the way the words and prayers begin and are spoken,
This is because the Rock msell wirs set asice as 2 shelier, as a place 1o run
hehine in times of danger. For instance, voung men who are called 1o
wive in the armed forees, though they may be made 1o walk in places
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ane would not expect them o return from, they have {returned) and

will return when pravers and offerings are given on their behall, For

nstance, during the last grear fight (the Vietnam war), thus very

recently, many of our boys were called w fight in that war. .\m‘! pravers

and cdferings were made for some of them ispecifically), but it was on

behall of all the soldiers thar this area was used quite recently. T myself
died several of these pleadings (for protection) for several of these
Soldiers-young-men, One of them was Hubert Laughter. In Hubert's
case, I also ok him o San Francsoo Peaks o give prayers and
affe H-“E'!- I!nBiug Wil (WAl tsoh ) amed o -|_|'|IJI'|||E|.I'l.iﬂ||lning[.ﬁ'm":lthil
they would shield him. And it was said that when Huber Laughier was
anHepIm of battke he was in a watercraft. The enemy dropped l:.H:IITIIH-
and forced the watercraft w overturn. It began 1o sink. And in the
depth of the water all the men who were different and foreign inon-
Navajo) drowned. but For Hulben a miraculous water tunnel Wi pro-
vidked by which he could escape, The waer wnnel iiself was in the
depth of the deeper water, And it is for such wrpput!.l'.lrllffhpn'ﬁtf-
teon that our prayers and offerings are made, In additon, not I:rng
after what happened 1o Hubert then. it is also said, that another thing
happened when Hubert and some White men, and some of other
races, stood under a tree during a rain shower. Lighining killed several
of them, but spared lim.

fil. Ome thing | can tell you, the area s used throughout the whole
year, amd no limitations were given in the beginning. As o what can not
be done at a certain time of the year—uhe only criterion is the need and
whether that need will require prayers and offerings wo one or all the
sacred places within that sacred area. For example, Lh:l pra:u-r_and
offering for shelier in need, the Protectionway prayer, is permitted
throughout the year. And again | sy, the only decsive factor u._:hc
need. For example, if a person has a need, if he s forewamned in a
dream, and especially if in the dream he was shown 1o be harmed by
something, or if he sees something (harmful apart from a dream) he
should have a prayer and an offering as quickly as possible, preferably
before the Sun comes up.

2. There are only two occasions for which it is not necessary that
prayers and offerings be made at the sacred area. One is when Coyote
has crossed a person's path or has howled at him from a hill 1-||1'||.n
sight. In this case Coyote himself is 1alked 1o, and at the place of his
tracks an offering is placed. The other occasion would be when a

. . ~m—
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[person sees (hears) an Orwl (Ne eohpma’) wha alu foretells mis fortune, A
few words and an offering are given at the Mace from which its calls
were heard, preferably and if pessible at the tree on which the Owl sar.

The same procedure should be follnwed with Mourming Dove (s
Bdr). Aned this is the way thar is.

63, So with the exce prion of the recuest for bringing moisture,
anything and evervihing can be praved for in the pravers and be made
binding by way of offerings in the sacred area (m any wme), 5o, aside
Eremn pleading for moisture, it is set aside xs a place o pray For shelier,
box prowection from harm ful e hirgs—if illivess is revealed as COIming foa
persn, or il there is talk of he being semt away. Help can be summoned
for him firom within that area from whence he was shown jdak
bl ),

64. There are some men with whem 1 use and share the entire
sacred area of Rock-arch Amaong them s Buck Na wajh, MY Cousin.
Arher is 1van Nelson, amd he is my maternal uncle, Before ws, and
lor a long time alongside us, before his kegs became lame, there was
Long Sale (Asbgh! Nevz). These are the ihy ee who are known as the
primary users of the sacred area." This man Long Sabt can still fune-
tiexnt, but because of the condition of his legs he canmnot journey and
walk with us {anymore) 1 the sacred area for the final prayers and
offerings. However, he docs ihas been doing) a major portion of the
first part of the ceremonies which are done in the gz on top jon the
plateau above that sacred area) and near ot homes. We still rely on
Long Salt For some of the stz arwl powerful prayers,

65. You ask about whether a number of peTsons are required 1o
Re+ o that sacred area during a tmapr] ceremany. | tell you. Usually
there are at least two singers and the main persod who is requesting the
service. This makes three persons for a ceremany, However, o have

¥ e Tt that b imfarmanes i s repoit b menthsed clifferes “priman users”
ahoes man indicane inconsisien e Navaps simgers fussctinn ardinaril as priesbe prac-
tationers B relividisals or for sl e s | theedt waboer inslividualiscic sciery
£ pin[ﬂ' tlawen: el always o wllis elss i qlse wacinity ol h:;.-a'.. Sola mmniaing perfaims a
similar rite. Tl cam eanly be the case lsere, when ome's s hase i ay far swe an
Sbsoruiie. ln acdiviom, swme singers view sine of fhesr nalleagrues A% CumpeE i, Anad dhey
preseror & measaine of seorecy for chan e,

¥l wrmbd e been mone cornec w sy “we el o rely o Laong Sali B s of (e
b anedl prssceriul prayers.” The siremgth andd mesimiry of this disimnguishen priey ane
now Exiling. But then, why should oive want i wries ol such an st o human welfare
bedvre vne really has go?
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two singers, that is mainly a matier of convenience. That way one can
concentrate on the pravers while the other can do the necessary things,
Sametimes Hubert Laughter goes into the area with his brother Floyd
Laughter, and they do their prayers and offerings in that sacred area.

66, Now concerning mysell, my standing and repuation as a
singer. My people call me and [ help them. One of the ways | help them
is by doing the Protectionway prayer (Ach'digh sohodizin ).

67, | was born on June 1lth, 1908, and my census number is
7RIS, When I turned sicieen 1 went o school for two years at Fort
Wingate, New Mexico. And when | came back from school, even
though 1 had the chance w return there, my stronger sense spoke o
me. | concluded that the ways of my elders, what they were talking
about and teaching, especially the Prayerway, was an educational un-
deraking in itself. Thereupon | learned the ways of Prayerway and
also the sacred Songway. And because 1 learned these things [ am now
* asinger (priesuly practitioner), and | perform these Lhings amaong my
people. About Blessingway | was taught by my maternal uncle, Pine-
tree (Ndishehil'), who has grandchildren in this area by this name. And it
s from him also that 1 learned the Protectionway rite.

6B. | learned another ceremonial from a man called Red Whisk-
ers (Mighatchi") who was from bevond the Lukachukai area. That
ceremonial mvolves turquaoise, white shell, abalone shell, and red-stone
arrowheads. And another thing used is called Held-with-water (Té
boolig’). And all of these things are of the major ceremonial which i
called Male Shootingway. This procedure is used when a person en.
counters a major abstacke in his life.

69, Another one | learned from a Hopi, or (rather) from a
Puebloan of the group of people who live in New Mexico, in the area we
call Water-lified-from-depeh (T hajilah ), And that is the rite of Crystal-
garing. It s generally used to discover {and distinguish) whether harm
is purposcly direcied against an affliced person—(an Evilway type
affliction j—or whether that person has violated any of the rules set
down by the Holy People—(a Holyway type punishment).

70. Alsa, 1 do the Enemyway Blackening Rite (4naapi ant'eesh)
which is done as a part of the Squaw Dance (Nddd). And that is all.
{Mote: m a different contexi, earlier, the major Mountainway was also
mentioned, In fact, when we arrived at his homestead, such a ceremo-
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Aial was in progress. The singer amitted mentioning il here because it
wias ohvious. |

71 Thatis all | know, exce pt, O yes, one of the major things [ dois
Rain-requesting. And that ceremony is after the maode of Blessmgway,
This ceremony was shared and handed down amang my relatives—my
maternal uncles and my maternal grandfather. And they in turn re-
ceived it as (having been) handed down from the beginning, Bue I do
not know the use of Handurembling (Tinilan), becase thar was (]
given to me.
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Interview

. There are two of us whi kivow about this fevent), Henry
Gallenii and mvaelf, This Pace of Rowk-arch wsed o be 3 Mace ur he
revered ibaa kasti’). It isa very holy thing to us, the way we were taught

<. When | was young, a bov of 14 vears, a long time ago, there
came a time when we had no rain.® The ome whom | call Maternal
Lirandfather (fik hergeed), together with another old i, T i,
Farzdd, soned my matermal grandmather, who was obd, (these went wn ) this
Rock-arch, behined Navajo Mountain, o the plave where offerimgs are
mile and where the ceremony for rain i held, We were going o go
theve, and | was wld 10 take care of the horses. “We will gre i have a
ceremony.” | was told. That is what | remember well We started out
vl wenit by way of Buh hergeed. In those days there were wo car roads:
there were nocars ammd an tha tine. We ool st e by wanggenr, aenlly
on horsehack. We came 10 Mavijer Mountain o my grandmoher's
brother's place. He was living a Mavaipr Mountam then. We spent the
night there. The place was near a spring, a place called Mace-of-
cool bewwere s tree (75w A0, dhan is whai il was watlled then, om this sicle
ol Mavaps Mo ain,

"Austen Hasiam See is 55 vears okl i livessammb ol los Tipane Himise. b ihe highesa
M el was ol o il imnnage i Bisin b Wil nn whiich D prari ipateal wbsen lie wiis ol
lmimieen vewrs ol faroisl 19550, His iswel st Rainlene Briklge aisl his raii-
FrRpESLing, e ane webtiiie comples of the prermsl i wchich My Pisetree and Bisson,
| v Sall, daminanee ) e iin redjissd g el
T lhe alwiest vears e Naivago Menaniain ol bigg A b ey wle were 19%, 103, ael (U5
eler sears [99% D%, ol FER0 e re onh slighilh beevser, Samne varianion can be s
foor wha Tevsripaion Fhoise areq.
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3. The next morning 1 was tobd that we would Codilinue on
horseback with the offering (n#iz). So we stared oof I, the two old men
andd myself. The one was my grear uncle called T ekl the other was
the man called Pinetree (Ndivhehir'). In all there were hive of us, There
wETe some wonken with us. We went on 1o a trading post called Sun-
shine House (Shgigikhin/). The trader was called the Dine-wiih-bac -hand
i la" nchoi'f ;. he was living there. Now that store is not there anymore.
I diel nod kmow about that store before this. There used to be no roads
ol that way. . .

4. W came tos this side, just under the Arch and ok the things,
sachdles and all, off of our horses. We took the offering out of the hags,
and then we all sang—we men, and the tasdy 1o, Each one had his turn
in paming down hisw Vi [ precious stone offering), about this misch (a
small amount). Here is where we made our olffering {weel). We heard a
sound from the place where the water came out, Acyoss from this
Spring we made an offering. The cast end of the Arch is the male e
the ather end is the female. And in that way the people could pass over
it You make an offering, and mist forms there and CVAPOTALES 1% Voul
talk 1o i It comes up in spurts. Then the praver is made, the Rain
praver. Then the Rainbow praver is made. Rain is requested for all the
People. The praver was made for that purpose. . i really suirted
raining on the way back. The people at home had gotten rain even
before we got hack. This is what | know.

3. Then the peaple were saving “something is bothering our
livestock.”™ Now they say “something comes and makes a sound and we
wail {te see what happens).” Then we got my maternal grand father 1o
help. This side of Navajo Mountain we had an All-might Vigil (Do
tighdask), The people from Navajo Mountain were the omes who
wanted this done. We got there and found many people there, as if a
chantway was 1o be performed there.

6. 1 went there with my maternal grandimother and maternal
granfather. and my paternal grandfather was there, We all B0l L=
gether, and there we bl anasther All-might Vigil ower the wffering,
iz k'S dove meied iighedisk da) They prut their offerings wgether.,

1. These people hael heard thar some pecple were foolmg arouml
with Rock-arch. and so they decided 10 go up 1o the top of Navajo
Mountain 1w make an offering.

8. We therefore got our stz together and lefi this place and came
tothe botom of Navags Mowntain. There were only three of us, myself,
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my maternal grandather, and this wan valled A hgghi dtah LTV T —
calbed Long Sah or Tony Loag Sali. We went o he top of Navajo
Mountain, 1o a place where there was a little warer in a depression. We
came to the wop of the Mountain at meon, alter having stamied before
sun-up in the moming. We wen up o thes side of the Mounain, on
what wirs a horse trail, but we went on foor We went toa plice where in
# large area canails were growing. The place of the water was about the
size of a wagon. That is where we made our offering, at the place where
olferings had been left for a long time and where (nrany irices o e
ufferings coubd be found. We placed ours with those offe rings, s tha

we might have things like plants nd crovps o grow on the Earth and 1o
multiply,. We went there to have grenel things.

9. We had come back not even a mile when clhwds Tormed, We
heard thunder, and it rained on ys, And it raimed all vhe way down and
then all the witly homne, There {an the hemgan ) was evidence of rain, there
wis water all over the place. large puddles of water. That is the way we
Besianacd it when we grol hack.

10 Twice on Navajo Mountain is the illering made for ihe
growth and the increase oo crops, Rainhow B riclge anel the srem anommd
it are used, and Navago Mountain: these e g together. You have wo
use bevth of hem,

T (Now) they have put thie dlam the e, have eliig ups the srea, and
have donse other desinuctive things near the Arch. They have made all
kinds of trails. Mow we have a lot of prostlemns. [i i harel for us o

because of it. We have a b of compladnts about the area below the
Arch.

Rain-requesting Song and Prayer

12 The (ram-resquesting) song vou mention, asking who knows ir;
I am one jof thase) wher joinedd the group, And 1 kearned from my
maternal grandfather, 11 is 5 Blessingway song—ihe Rainbow S —
anel 1| still know in wday. And | remeniber the praver also. | was useful
thelptul) in that way. Peaple come 1 e tadsas) for predection, and |
(helph protect them. (The informant then sang the following Rless-
ingway Travel Bangr—rizkyighy’ giil sir):

13.
I have descended, 1 have descended, | have deseeed.
Shit wakechinild, | .. (refrin three ninnes)
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Om the holy Rainbow i the Arch, | have descended, [ have descended.
Mevais Frlpd divine manldagi, ... {refrain two times)

(1 gent back) when the Sun started out in the east, 1 have . . .
Ha'w'aah biyaajl johovaa’si dak diya lige, . .

The Ome who was born with Turguoise wias my transportation, |

have . . .
DeotFizhii v wiviishchings shigic! bign, . .

Back to the wrquoise Arch, | have descended, 1 have descernded.
Ef s B dootizhii nanlalij, . . |

Back 1o the algae-colored Arch, | have descended, I have _ .
Ei sy W chibtehin nani iy,

Back 1o the white shell Arch, | have descended, | have descended,
El W b yoolgaii nanldliji’, . . .

Back oo thie abalone shell Arch, [ have deswended, | have descended.
ET e b dischiti namPaliyy, . . .

Back o the sacred stick Arch, | have descended, | have descended.
El sy b {mestini?) manidmi’,

Under it [ came 1o him (i), 1 have descended, | have descended.,
Biyoafi’ bick" winivid ligo, ..

Now Male Rain, Female Rain, | have descended, 1 have descended.
Kad nilisg bikg', nifreg biviad, .

Now with Male Rain there is darkness, | have descended, | have . .,
Kad nilisg bikg” b chadahassielgn, . . .

By means of it there is happiness before me. T have descended
Eil ber mitsifi’ hichg bige, . .

By means of it there is happiness behind me, | have descended . .
EF i bee shikieihelfy” hivhg lago, . . .

By meanz of it there is happaness uinderneath me, [ have |
EV W bee shivaagi hichg hign, . .

By means of it there is happiness abwove me, | have descended . . .
Fi wie bee shikign hichi lign, . |

By means of it there is happiness amund me, | have descended, | have

descended, | have descended.
EF wie ber shinaadfy” hichg Lign, ... (refrain three times)

Long-life aml Happiness has again returned o me:

Sy'd nanghisi bik'eh hickig nishdlll’ ligo;
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li is hewurtifual,
Nizhdin/ kign,
4. After this Blessingway Travel Song, Buster Hastiin Nez pro-
ceeded o speak a Rain-requesting Prayer:
I5.
Rain Boy, | am making a sacrifice {10 vou),
Nlisg Ashksi miyeel daldiih
Today, Black Cloud which spurts up (Rain Boy,
DIl kos dithat i heiiishisgich psigsh.
Now here, this, the Earth our mwther,
Did? kil B, mhesd s muhEmg,
on which life was placed, has become dry (for us),
bakia'gi ni'ulvihgg wikity'ig' nedlsai,
has become dry with us.
nekad pach ‘ol
Today, various forms of water, Lintle Rain,
Diishyf i attah nedshehiin, &6 biyedich,
will come back into existence an (the Earthi).
D0 bukei” hiviatooddek,
lis pollen, canail-reed pollen, pollen From various plants;
Buhadidiin, teet bhddidiin, teirdidiin Fediari i beifn
these will come back into existence on the Earth.
dli bk hedadooldah,
With these | sicpped on the Earh.
With these | came 10 the Farth,
BT o ki,
With these my life's) traveling will be g again,
DU bee shighdliah vi'r'Feh nihodoodiest
(By) different kinds of animals, i} horses and sheep,
Naaldloahii afaei, &, dibé, dinek's,
human beings will by this be well A,
bl ashutle’s dif wee hadaatt'c sidadoodiest
By this it will cool off among them (from heat and droughe).
Fer bitah ridafodindok s
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They will come together to reproduce, being reproducers.
Fee ahiih ahadoayah, whith hakoogehit nalfzgn.
Henweforth, from today on, among them there will be rain,
Had shgy mee'ni'i” yootbaadgid dfiy itohgi nakaftin doolpe,
The good Male Rain; this is what [ ask for,
Neting bekg' wid'al'debas; dF siivdchikesd,
For this reason I make the sacrifice.
DN biniyé nivee! dchidd.
This {offering) I have given 1o vou, pollen 1 have Eiven o you.
Dit noa nild, wdidiin, 4 noa nild,
Beautiful selected wrquoise, this 1 have selected for o,
Dootazhe bits'al'danti wizhimbi, dif ni it dn .
Cood selecied white shell, this | have selected for VIR
Yoolgaii yi'dchienii bits'dt danis, dif nd bits'dnl"g,
oo selected black jet, this | have selected for you.
Beidshahbanii yai'diPehsi bits'drdane, di nd LT e
The pollen from a twelve-eared sealk, this [ have taken:
Nuadgg® naakits'iadagn ofwibidsi'dii bikddidin, dif nd bitidrijaa’;
now today | have given (it 1) you.
Kad dilyf &7 naa nild.
The Female Rain will fall on me,
Niftwg bu'iiid shit nakuzhdoagish,
will make me return with the Male Rain.
Nelisg bk’ hee nddshdintgo dshidiiIx,
Water pollen, Water draps, make me walk on them.
Ti dahadidiin, bidahtoo’, dif bidis'isgn dshid (R,
Now today, may [ be blessed from the home in the middle of the Sky.
Kad difsh] yi atwil hooghandis” shik'ihoozhdoodlid
I will be blessed repeatedly at the bome in the center of the Earth.
Nohasdzidn afull' hsoghang shakvhopdlli deoleet.
All owver the Earth it will rain for me,
Nthokdd" ' ¢ iher nahodoofifi
Happily it will rain {for me),
Hithgpgo shee nahodoobiffl
Happiness has been restored.
Hivhg rahasdlf]
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Happiness has been resiored.
Hithg nihsdlj]’
16. Tha is the way o was: that is the way the prayer was made,

There are

many other prayers; this is just one of them.
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Interview

L.... In this ceremaony for rain, we used 1w place precious stone
o Ferirggs (nd'sz) ar dliat place {the sacred Spring bebow Rainbaow Rridge,
which is now Booded), Now hobody goes there anymore. For several
¥ears now the water has coversd i e, Arsl wo, mow we dio o EEl rain
anyvmore, There used o be waier coming oul a distance bekn the
Arch. It was called Wanerfall (e nanoolkali). Higher up B was called
it nizndts Wiy 1. There is w hereihe precious sione afleri NS were pat
it the water. Here is where they made use of it ithe Spring) in the
Rain-requesting ceremony. Also on the top of Head of Earth were
prayers made, and precious stone afferings were placed there abso,
There, during the Prayer for rain, water was sprinkberd. Some wmer
was eheained from the sacred Spring o be sprankbed on land in the area
that was dry. And so rain wouild come. Now there s no water 1 b
ehitained or sprinkled, since the (hake-bwater has coverad i,

21 wos just 2 boy when 1 st went there. The Navajo prac-
ntoners woubd perform that cerenmony down ar the Spring. I was
much like the mssionaries use waleT Lo hapaism. { Thi is, the water
was sacredd). That is the way it wis dhome, Mayhae vz enghiy years agn. |
AN et y-siv vears now. | wen there an that time. That is the way W was
done by our singers. Manv men used to ok there, To become
medicine men they went there o be wanclilied,

U vhe Mammmsein Vsl Ateasmgers, wine liave thir rinis nega Mg Miisninam, Paul
L mmmliman Wiandaw Iion) i the iodelesi Approsinianch 8 vears ol e is mou cauiprhriely
lsvrmee. 1 is v oo Bivss ey iew. gl bun e ol s bewbanical ol ilfcwhies we sere shie
1o friesemt avedhy o s i oo i beene. o s e B ol it o ke regairded s o chinos e
b s parslied, i g with L Sl CEpET R e—imnly one generation distas
Irasinn the Eiwn Sammiser v
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3. This place has been used since—who knows when? —soon al'li._‘r
man came mito existence. A long time ago. There is a prayer of Navajo
Mountain and also the Arch. The praver s of Head of Earth and the
Rainbow. A medicine man refers 1o Rock-arch as the symbal of the
Rainbow in the sky. The mountain was also called Mowntain-topped-
with-pine (Dasfpig Natrs'ial
The Fine-cone-topped Mountain,

Mraitghg mate iati,

The One surrounded by the dark Bainbow.

Neicits Vil doboid bindhaadis
The Turquoise Rainbow surrounds i

NeiditsTalud doottszh bindhanzii;

The Yellow Rainbow surrounds i;

Maats Tiled fitsa Ml
The Radiant Rainbow surrounds it

Nodcits Talsd elivps Mircihaazld,

4. There used to be markings on the Arch, which | saw, Some of
them were in wnquoise, some in red. also in vellow. It must have hu.-m
some Navajos who put these on the Arch. They seem 10 have done it

when they wanted 10 be praverd for (remembered by the gods).

5. (Who were the singers with whom ¥ were in the Rock-arch
area?) | went there when [ was wold 1 learn the Blessmgway ceremaony,
I was told 1o go with a cerain elder 10 leam his ceremany froam him.
And T learned from him. All who kearned 1o be singers (went -IJ.-u_-rr].
They are all gone (now). 1 am the only one left. | went there fifieen
years after Fort Sumner. Charlie Sal knows the story.F He lmm.ah:ml
the ceremony that stared there, but he does not sing it. There is also
Lamar Bedhonie who knows about it 1t has bheen ANy Vears ago,—
when I was a boy. One such (elder) person was called Who-walks.
around-among (Hendghdaknin), whe died of obd age kst vear, amd
anether man called Yellow Biter-water Man (T abieh " ninktsond). They
userd o geor there, But they are dead now, Many young men went there
10 Becrnne singers. Wher-walks-around-among, he used 1o know many
charntways. Dale King used 1o go there. But now he dhes ot #o.Heisa
Christian now

We .|'|.i.'-.l' il'llrl.'l';-lrnll'ﬂ harkee S, bust siime e himsell had neves g i Rambuis
Rrulge. his coumimenis were s ok i thi topi. Evideily. he kmows whar Pagil
Camubiznn by skl ki
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B. Four years agn we wem 0 Rock-arch, There the White men
have run the water s deep as w cover up the spring below the A rch,
We told them not wo, | was the only one (in the Rrisaal to vell them no o
doit. That is what | vl them , b they did sav anyibing and lefi ps,
—There were four of us Navajos that went down there with the twn
White men. Six of us wen there. _ |

7. There used 16 he 4 ek tha siood up, like 5 man, in that area
below the Arch, It s (oo | eowe red win by wister, anel it coubd e i hie ix
drowned by now, There was also a place where afferings were made,

B There used 1o be 4 Spring, where it came outof the rock. It was
a holy place. Bt noww it has been and is being desecraed. Preople walk
all over it; they urinate in the area; they throw bottles around. | Just is
ol sacred anymore., If the wager were lowered aned nolwaly were 1o

walk around i the place for four or five vears, the place could become
s red agmin,

% Our Holy Ones are wH lisiening anvimore: the place is mo
Sacred. The water thar has coime in has nullified (he power of the
original gods connecyed with the Spring-water. The pravers weps
madle with the pure Water, bt v there is no use 1o pray because the
Haoly Ones have been destroved. Our pravers are nog being heard —A
new dam could be huil (0 keep o the watery amnd the water he
remuoved from the canyon, If (ha were doive for a few vears, chances
are the Holy Ones would revive,

10 {Cam your nasme these Bods? b—There is no yse naning them,
since the water is s high. The (Lake-)water has comne abave the bevel o]
the sacred Water, ahoyg sty feet.—Charlie Salt is the kan w e K viws
the area. He saw thar (stote-bman who siood there. It is covered wiih
water now. We used 1o go here when T was a by and then we winled
pray to i But now i jx desecrated with uringation, defecation, and
trash. Ai that time we would b careful of how we weng there—uw here
WE Stepped. We all sie pped in o cerain way, the same way, [ EVEFyane

stayed away and the water wene wered, maybe (he place coubd again
become sacred.

L1 The mounigins are svill sacred | guel Py oles marst wapm anvihing
built on vop of them, Bevause, each Mountain e A IMOUIEIN-tap
LT

This refers i the adisn levwer wohichy sy W andy b oo Mavags Mawnmin

||.:|.l'l:ﬂ
eI am-H o g iieans tha (s teamiams ire Hoh Pengsle rr Bl
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12, {Der you know of a special sacred cave, 3 place oof mestingr)—
Many caves were sacred. There are no more places there for men 1o
become medicine men, There are pravers of all the Four sacred Moun-
tains, also for Huerfano Mountain and Gabernadaor Knob. Fhose whi
wanted 1o become medicine men woulkd g0 10 all the sacred Mountains
and obtain their pravers there. The Beautyway ceremony started aver
here. But now it is no sacred anymaore.—We can put the siry on
record, but the songs should ot be recorded,

13. The Arch was painted at times because it was sacred. This was
at umes removed and re-painted. The wymbol of the Rainbow is given
with the cradle board—ilbe board (which arches) over the baby's head.
This symbolizes the Rainbow.* That is the way it used to be. But now it
is not considered sacred anvmore

14. Those whe know about the sacrediess of the Spring would go
back 1o it if the water were lowered tha far. There are not many who
wotlld go there 1o become medicine men. Charlie Sal 15 absout the anly
one who knows about the ce remaony at the Spring.

15. Praver was addresed 1o a being wha matured in one day. In
the prayer ths person is said 1o be on the Rainbow ® Blue Rainbanw is
also addressed in the praver, also Head of Earth, Pravers were said on
op of Navajo Mountain and on top of Rock-arch,

“Tler thim T ol wowwd, which i bene o arch swer the head of 2 N:-..;J',"umtl- haruard],
puts these pengsle under the Rainbeow deiry while shey are sill habies, The informant =
aware ihai this i no bonger widersiond by most of bis irbesmen

*The Twims. afier having been horn amd e i one iy, ame said i hawe ravelled 10

their Sim-Father no 2 Rainhow. Ser LAUGHTER, par. 58 also BUSTER HASTIIN NEZ.

par. 13, where m ihe LT thee singer hienself desoencs em 3 Rambow 1 Rowcksarch.

LAMAR BEDONIE:!

Interview

L }Tm the time I was born, (il is) from the time | began 1o
rqln:r things, 1 have been wware of these things. until now. This
Rainbow Bridge, together with Navajo Mountain, ahous these togethe
I hzn-:-r known, Hegd of Farth (Naatsis'din) is our Ceod Nikideing, i
Rlessmgway (Hachgih), and is Old-age-place U reng gl ), H!"|I-|i:; I
haw_l:-m-n AWATC—LiNLY o Maore years ago. | am now 69 vears old. From
the time (1 was yYoungl I remember ihjs. . .

H:.- maternal grandfather and grandmother, my fathera el my mosther
|Ir|"l.'l'| a.hml.ml here. Like now, there was no rain and it was hot, When i
did not rain we Put them {the offe rings) there (i the Rainben Bridge
ares i—pn_:ﬂ::u; EEOHE e cornpnllen, We put them there, he licire
b b Pt i the mouth lazdd wit) and prayers were made-—this praves
for rain. We carried ot o the top (of 1he CANYON} some precious
staones, withe place where the roads come Logether and bevond i, 1o the
place of the Sprimg. It is a Holy Spring (T dimnii H&E}. ‘

3:. We put the PTECIAIs sines inte the waler, into the Spring
{ Phat is), 1 was tesled e b puit it in {the micldle) of the water. | pul some
11 all the four divections akeng the edge of the Spring, ir (oo psollen)

vy briel answers. s b ant vibusted s b beein ' i in

. P B vverly vived, Like Bisser M M
Lamar Bevkwie 1k i b 5 Urips v Rainbe Haiige with My l'r.:rl':'ﬂ 'I'_h:lll:; I':I;l-.
pl.f-nealm.-m:l I_Ei.*."l Mear Masajo Meumstain ther veary 1917, 1920, |93, i 1924 were
dlrier than the Iieraming years: anl (e Eavemta ares was dries in 14EMY,

143
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then flowed onto the water. The old man's name (the leader’s name)

was Pinciree (Ndishchi'T). He was the one who was performing (the

ceremonyl. He was my paternal grandfather. Then (the two of us) befi
there. |Before keaving) we spoke these wards:

Rainbow Boy!

NeidwTled bBhish!
Today we (two} humbly {thinking ourselves poor) come.,
Asking for rain, we come,

Niber nahodooftf, dif'nfige # R dzh,

Corn and the other crops which we have planted are drying up.
Noadgg" ¢ mihalsggd” bda niggan dea Faados (8¢ #F Iw
by'wari g,

Therefore we {twol have come o you for rain.

That is the way it i said to him (Rainbow Boy). E‘-:r_thrn. ina
standing position, we started talking. So we started praying in ltmu_rd]
the east, then here (south), then here (west), then here (north), making
the four directions 1o hnish our prayer.

4. The ceremony came bo (was given o) Water, 1o Water-of-life.
And we use it. We talk w it like we talk 10 people. From the Rock
inearby) there came a sound of thunder. 1t came right out of the Rock.
The sound came for a littke while, and then we prayed. We spoke twelve
times. Then we dipped up some water. The jug was a woven basket,
seabed with pitch, We put water in it. We picked some plants and took
some mud out of the waterhole. Then we returned home on horse-
hack. We went hack part way by horse, then on to the wp of Navapo
Mountain on fool.

5. Then we looked down on Rainbow Bridge. We stood hrnfle
each other and began praying—praying along the path on which we
came (a8 we looked out over the path). We made holy pravers (a-
ghindhadadi }—skyward prayers, We prayed in this direction and in that
direction, Over there was the Spring, and over here (on l.ﬂpﬂ[ Navago
Moumntain) was the broken (stone-) replica of a mani—thu ia I'-:w feet)
long. The water we got from the Spring inear Rainbow Bridge) we
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poured into the Spring jon wp ol Navaj Moumain).? Then we dipped
soae water from that Spring, we praved, and then began to leave. We
arrived back home, and many people were gathered there—ar iy
father’s house, at the foot and 1w the east of Mavajn Mountain. My
father was called Kay Bedonie. Another father (or uncle) was called
Laong Salt (Ashijhi Néiz). My Fanlier's real (Navajoh name was Yellow Salt
(A shijhtiool ).

6. We came home. We brought back some water (from the spring
on the Mouniain). A liutle boy and girl were sittling there; they were
made ready. They were sitting there 10 make an offering isacrifice).
Then a song from Blessingway was hegun, Lo simg For rain. [t became
choudy and started raining, and it kept raining for eighteen davs, With
this rain we had crops, We had bos of fesod , (such as) watermelon, corn,
and many other crops,

7. In this manner we have come from one generation 1o another.
Our young men and women have been raised this way; our herds of
sheep have become birger, along with the cows. Tn this way we have life.
With the Spring there, amd with Rainbow Bridge, with these my
prayers are linked. | pray whenever I want o pray. | get ready, | start
praving. and it starts raining. | know the prayer of Rainbow, 1 use that
first; then (1 pray i) Water, then (1o the) Mouniain with its plamnts. The
medicine from the Spring, which 1 mentioned, is very important. It is
miy medicine bundle (jish). This is what men usually have (hasto/ nadedifah
teh). The most important thing in this hundle is the mwedicine, With this
we heal people. and that is why we kept it. And this is the way it is.
- - Long Sak (also) does this kind of ceremany. . . .

8. (Was this ceremony practiced before Huseldi, the Lang Walk®)
—It was done during that time. My father’s maternal grandfather's
grandlather, three generations (three maternal grandfathers) agm, he
used 1o hold the ceremony. His name was Blind Salt Clansman (A sdhijh!
bindd ddinf). He was the one who discovered Rainbow Bridge, and
From him we have our story. Blind Sab Clansman, e was the one who

"From a purcly impersonal or athvebstic prrspeciive, this action coold be inerpreisd s
“priming the pump”—sn that witer vapors ol vise aiel foem rain couds. B ol i
was dome: For the purpose of communicating with “persons” I was 5 chear gesiare of
tefling the Water-persan andl the Head of Earth what hal alreach been sobd w ihan
Water-persnn and to thai peirified Rainbow-person down s the canson—namehy,
rais i needed, and chat the help of all rain-involved Holy People s regisired,
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practiced this cercowmy. Blid Sah Clansman dicd not go w0 Fort
Bumiiier.

B (D verti kneow anwvibiing aboan a sacred cave in the Rainbows
Bridge areaz}—This sule of Rainbow Bridge, toward Navajo Moun-
tain, inte the easi side there is a holbow under the rock. At this e
things {healing « hamways) were taught 10 apprentices. At that same
place there is evidence of a Fébcheii dance (Na'akan). The Holy People
were probably the omes who used w dance the Wi dance (there). And
there is evidence that they performed this dance near Rainbow Rridge.
tat a place where) the ground is all smooth. Against the rock Blind Sal
Clarsan was sitting on his horse, White clay {porcelain—Lers aatpmi |
wias used w0 chip fengrave) the rock. And in this manner Blind Sali
Clansman amd his horse’s figures were engraved on the face of the rock
—with him sitting an the horse. That is gone now, Sauneone destroyed
it That is the way it s,

10 Sinvce the imnee ol lappearance of) the I'hll.lll:"l'-hl:llk...ilﬂl" rh PN e
recent times, 1 hasve been wondering what itis (really) like. The things |
have missed are probably wiitten down on paper {samewhere)® Bu
abwonit what 1am relling vou, 1 know about it | went over there mysell
anel participated syself. 1is ot somet hing | hive thought up. And the
other men ki that it is that wav. Whenever there is a meeting, [ talk
abouit this (concern for) Raimbow Bridge. The Navapo people do nm
like it. The leaders (vam'danii) do mt like it Our ceremonies have
become difficul. e pravers and songs are hard 1o perform. The No-
deepeeremany (Mo dighessh b il inge) also has become diffwul. Now
the: water holels us back, And ar tha place pesple ane donking hever-
ages containing o (bihad’ kaland). Tino cans and boades lier the
place. We mever thought of i m thar {profane) way. But it s like that
norw. When plars were nde For the dam we were told that it would nos
be that way. But i people are just overkooking that

FL A D youn bearm amy of vour songs down there s—1 sing Bless-
imgway., andd {rdhert chanis | sing. | have a sscred hag with coanpadlen,
andl | have things 1o prayv with. | have a praver. And the things which
the older men had 1 have. Aned | know how o do Crvstal- gy
st 7). Lean see through the mountain. | was doing this all nighi, aid

U rxgurssim o awe socand weslen icalivens was in de nstane 1 ngibciely un-
warrainel B losre seniie oo mien . s i Lsoar Bedhusie Bimsell | ekl Braperull,
wrr krwewe alwvsss nisluingg slein Baindems Brilge ceremm il s,
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that is why | was decping (when yourcame). 1he man {patient) was very
sick. He lives near Page. If T hisd ot been dlaving this, 1 would not e so
!Il,‘cp:r i,

I2. (These things which yous have, which v use for vour cepe-
manies, dicd you learn the siengs which o abonng with these things in the
cave near Ranbow Bridge}— Ve

13. (Do you remember the names of people with swhom vou
learned there?)}—With Long Sab. with my father Yellow Saly ri'.-.q-
Bedonie), and an uncle whose name 1 do not remember. (But) Paul
s mann (Navajo name—~Nmakaii Drilwii) abs knows i, Charlie Salt
also knows. We get together,

4. 1 used 1w work fior DINA (People’s Legal Sevvices), and I went
o Window Rock and 1o Fort Sumner (Haéeldi—four VERTS BE0L () AN
anniversary marchi. And (he people asked me many questions. In 1his
manner | was a leader. Then | lefi (DN A). So, for this reascn | thank
o foor asking these questions, and | thank vou for COMTNIE [Oh S 1,
(MNow 1 am asinger). | know the songs, anl 1 have made up a chantway
from them. (In the davs) when Blined Salo Clansman was alive, there
were ne Anglos around. None of their tracks were amund. . . he was
the one who did the beaching . . _ etk s i ihis was fis o ounr way ol
life and our food. And this was the way wr clid ir.

15. iConcerning Rainkbow By ichge). | used i earn my money from
. Fused 10 take White people up there afier they Found our b in. At
that timee there were ne crails (vet). and we had 1w make vur own trails.
And we made a vsil, and 1 ook wily White people up there. Some were
big (fat) laclies who could not ride horses. They wanted o see (b
Bridge. So 1 used 10 help these ladies onto and off their horses. That
was my work. 1 also used to carry their hinches and by Fow the havrses.

Phey wanted 1w go up there and see in, and ke pictires, Every day |
carmed money that way.

16. {Did vou have ceremonies for rain only in ST i Yes,
but) only when it was drv and witheu ratin. Alver a number of vears
there connes a time when i oalames ok vain.

I'T. (What was the greatest number of preasple 1o atiend a rain
ceremany J—On the cast side of Navajo Mowntain a hogan was built,
with a large sheher (branch hut). Over three-hundred people anended
this meeting 1o pray for rain. Five people (at that time) went dows to



148 NAWVAD MOLUNTAIN & RAINBOW BRIDGE RELIGION

Rambow Bridge 1o place offerings (aifiz) ar the Spring. 1 did not go
(alomg that time). . . . thirty-nine years ago it (this practice) was started
aggain. 1t was ended about three vears ago when aur (sacred) Spring was
covered up by the water which had backed up on sccount of the dam.

18. (Concerning the) Monster Slayer ceremony, there are songs
o Earth, 1o the Dark Sky (Yadithat), 1o Sun, 1o Female Mountains, o
Femalke Water—these are the main ones; then io Darkness in which we
sleep, 1o the Passing Days (hdyoofkadt), and to Dusk (Ndhosises); we use
this {appeal to these) right along with Corn and Rain. When there is no
rain what will we use?—{when) there is no water in the earth and none
from above? Everyihing we have needs rain. S0, Rainy Weather said
that it wanted to he first. Since he has said (asked for) this, it is hiis jerh
nw—through Rain we have kife,

19, (What is the water, backing up below Rainbow Bridge, doing
tr the prayers or to the gods®)—Ii will probably end all. It (Rainbow
Rrdge) suppores life. I will cease. The Water rose and got it wet, and it
began deteriorating: that Water s not careful. The Rainbow will be
broken. It will break the Peaple's life, their minds and wachings (be-
liefs). The people from Window Rock (seat of tribal government) say
we are surrounded by Rainbow. We say it is our God—that) our
leaders there at Window Rock are surrounded by Rainlmwomw,

20, (How is it that the part under water is not holy anymore? }—
Saying “Cornpollen blessed by the Rainbow™ we go about; abso, this
same Cornpollen is contained in the medicine bundle, and in making
the offerings. (From making the prayers and offerings) we hope 10
gain sheep, horses, and other livesiock in abundance. (Nedes Tilid hagh
nanoogidd, £ dunde neiilyc feh, inda Cdd & A5 ndiilyéeh b0 gild, {dd
mmalveel bur’ sild, Ceid &1 S dabé 1 bee neiilyée doo, W bee nealyie dow. )—11
is net holy anymore, and s we do not have rain now. And there are no
plants, even on Navap Mountain there are none. Planis do not come
up anymaore, and there is not enough water to go around. We have
given this water a different name, and it is used for other purposes than

{only) drinking. The Rainhow s hroken. Our way of life, our way of

thinking, our religion is broken,*

*As the wters of Lake Proswell threaven ao rise, Lasr Bedonie forsees tee evenmal fall of
Raimhow Bridge. Bui what is imporiant here s not only dhe insegrity of the sone
structare, bat also the indrusion of the conrolled fless-than-White-man| waters of Lake
Perwell, These are mrlerad i b = comirast with the wnposbed aml l-l'l'-lll""hl'l'l.'*r'
than-human) Wasers of ssored springs. See alio BUCK NAVAJO, par, 38 and Fooinose
W15 there,
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2. Missisnarics say "My Lowd™ (Shadgm b W is a0 sreling i thae
(manner) that they live, My life is (lived) in acoordance with this Rain.
v, my pravers are lndy. A oirdlimg 10 this Bainlew life hegan, and
people lived by the Raimbow. Nowarlays per Hole 1y b ese i i dheir
prayers. The missionaries used it (b praving "My Lord™).® B peophe
canrd use it mow, becawse water has covered i, It (s elest ruac o ) will
break many of us. Many of us depend on this Bainbow. There are
things called Lightning, which come dowin. And people wha canno get
along well wgether, this Lighining pumshes them or makes them
sufter. This i the way the story (tradition) goes.

22. iIs Rainbow Bridge like the rosts of Raimbow? And is ihere
another root#)—Yes, it suppors it (like 2 roo). (And) ves, there s
(another root). It is atached w Blanca Peak: it is atiached 1o Micasmt
Taylor; San Francisco Peaks it is also attached io: 1La Plara Range is
another to which it is sttached. This i the way itis. - . it is anached
Navajw Moumain and 1o Carrize Mountains, and wsome smaller ones,
Among these smaller mountains the Holy Peaple live,

23, (Does Rain have anything to do with Snake?1"—It has some-
thing 1w do with it It is said tha they are friendly with one anather.
This Arrow Snake (TFiih kaa') is up there with the cloads—( with) that
cloud. | Points toa choud abave ihe hesrizon), O thar chod, they are up
there. One is Lightning, one is Rainbow, one is Tongue-cater
(Tso'volghat). one s Sunbeam (Shi bitFiil), and one i Light of Dawn
Kotk iel). When we converse like this, they know already what we are
talkimg abwuit, Cornpollen blessed by Raivhow (Neidts Tl bagh man-
i) is our medicine, We Pt this medicine feven) on the cars which
wie drive.

24. (In that Spring, is there a Water-snake down there?—There

"This Mavaje practisioner complerely idemiafies the *Laovd ™ of Chrisian i TS wilk
his srem divine © Lol —ghe bviieg Bambeww alesyv sogether wah @ Bock-arch “m.
carnavin.” This reflecs s andy his atiling io cnempane ewlities ol semilan Danctsmns, b
alsn his open missid tenward oiler refagios perspn e

"This question ahown sakes, as elsewhere o (his repet, wam indroclaved by me i
establsh ihe distanoe of Mavao rali-requesimng Prom Pueblio Dndian rsis oeemonissm,
See Liscken, 1976, The G ohst mone of our informanis woulkd of thrmsehves have
rseigisnirel snakes, smggesis thar chere mua have been very ok direc bwr i big om than
Stibsject. In che Navajo Mosmiain sres, Navago rain cenemmiabism was summplenely gra-
ermeel by & Gascimation wieh Hesd of Eanh, Bainbow, s the e Bivers, Pkl Indian
snake symholism, while the Navajos were aware of it and hal i karmoniaed with theie
thiineking, died nist beveie a0 indegral po o Mavaps Musirtam area ras oeremamialism.
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are water-snakes. They are in the water, and we drink the water ancd sy
that the water is clean. Persple get water from there.

25, (Does Snake have anvihing 1o do with the mountzins which
were named ) —Yes, the praver of the mountains runs from here
{begms with this). The Mountain is the Frst thing (deity spoken o),
then Spruce {Ch%6) (which) stands up there. Behind that lies a large
Snake. He savs, 1 will protect vou. When he (a discoverer) looked at
him, he saw that the Snake had arrowheads covering him all over. We
have a praver of this Big Snake, amd we pray thal prayer.

26. (When the Haopi people dance with snakes, does that also help
hIiﬂg Fain —Yes, |:|'||.':r have their powwers fff haghyi Sdabaduiik).

27 (Will the Navajo peaple ever dance with, or have anyihing 1o
da with, snakesF)—We have 1-I.l|'||!"|.II-II1H i do winh them. ([n) ke
Lightmingway ceremaony, male branch (Na'ar'vod bka'), thev Cary
croaked wad, or wood that winds around. We can have medicine pat
an us in that manoer. Il B our medicine bursdle (k).

28 (Are there any snakes who will devour people—Thar will
probably not happen, because they are people and we are people.
When we make a sandpainiing we put the snakes down as people, then
an Lo of it we sit and ger our medication.

29. (Is the River, or wherever the water runs, thought of as a
soiwke Pp—Yes,

3. (When the dam was nade, what happened 1o 1he snake?)—
Ihey prohably live down there, (They) may have moved elsewhere, or
mpade their roacls down there. We do nod knos,

SLIM WOMAN!

Recorded by Hoffman Birney, 1927

The Prayer

Head Mowmntain! Head Memninnain!
Meeabvin idn ! Maabuis i !

Blwck Wind, splendsd Chiel

From the tips of your fingers a rainlam o il

Thrust out a rainbow From vour brow,

A rainbow Froan the palm of your huand—

By which ket ine walk.

Black Wind and black ohols,

Blue Winkd ancl M chouds,

Yellow Wind and vellow cloicds,

White Wind and clouds of whipe—

Lo thons all before me amd darken the sun,

Wrapped in vour cloud garments b me walk

With your garments of cloasds alsoui me.

P praver sl legenad by Sl Wi o foatagig i 1l Koavesina wonr almaie verl g
st dsreng g seaicb i e Bk bson aolbeu i, in Elie N b S 1 aies
sty litwany, o hisin w1 vhis foprenl wi miele possilide ihoagh the oo o e
Armries Dlistoiial Frmwlatins, T m Bnbsoy i et in o repnt we are ewalded s
pravee, that i essennial aspas ad il Boiivalnew Wrialge el oo Wmiiiin e lige sis
sy Habi-rospwesting—us orawn e PRy g e inia ki il
Mavagus. Yhwrmser, this test is & bramisial ¢ waimgihe ool ative wbigines ool e, g
ther Linel ol wesisomn which it grels will give Bar sohaang diffemem g ol e i
imhabin ihew Eosls. The sdwioesdy sy Froe, o Aelighat bl vvsliions ol the waginal
mevenvher, Blol Toan Hirees . los boes kel essersialle o wars vl

wilin Bonria
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Let it rain IH']I'EI'-II"'F hetore mae,

Let the corn ripen—

The White Coirn, the Yellow, and ithe Blue.

Farth Waoiman, send the min,

The Rain, kind and genthe—

That all may he happiness before me,

That all may be happiness behind me,

That all may be happiness round abowt me. . .
Now all is happiness. now all s happiness,
Now all is happiness, now all s happiness.?

The Legend

In the days before our (Navajol Githers came

The Linle People dwel on the Mountain,
Building their homes in the walls of the canyons—
The black canvons thar run down o the norih,
Fromm the black Banks of Head Mowntain,

Froom the flanks of Naobasaan,

There, i the canvons and on the fertile mesas
They planted their cornficlds,

Flanted their ficlds of squash and cotwon.

And the Rans came and blessed their «rops—
The gende, kindly (female) Ram,

St in answer o the prayers—

Made where the Rock Bambow spans the canyon,
Made at Tsr maats Talid na’nizhoozhy,

But the gods became angry with the Little People,
For the sanciuary of the Rick Bainbow was violated .
Tai'ekdo, the hunier, returning £ v-hamded

I susperi ihai the iradisksisl evding bickg’ was used, | have therefore changed Blmmey's
“peace” e happines” Meorihebess, sinoe most Navajo prayers and ceremsnials aim an
recomcdation with offended gods. the meaning of “pesce khus been restoned™ = alss
implied.

Rk Raindwna, slevsler sill adsroes iy sinke-bev-sicle b span across © The Esn e ion
ol this descriptive marmse appears i be a “feed-hack verm™ (a modifcation) which was
merodued By Birney's mierpreier.

SLIM WOMAN 155

T Kiw diediT, the Bed House,

Shat with his arrows a2 mouniain sheep
That stood on the crest of Tsé uddte il
Fierced by the Hint paine,

The horned sheep fell. .. 4

Angered were the gods of the Canyon,
And angry was i Hasin,

First Man, the creator—*

He who made the Litle Peaple,

Amd the Rock Rainbow,

And the mountain sheep.

Then the Rains ceased and came no more

T Neentsas i,

And the springs dried,

And the cornfields withered and died in the sun—
Till the: people from the Red Haouse,

The Little People, the Anasazi of Kin Sichi,

Fled before the gods’ anger,

Fled around Heasd Mounitaiis,

Fled 1o Toiw' bikowh, the Canyon of Rocks,

And pined with the people there— :

The people of Kjite'nl, the House of Broken Pottery,
And of Bitdt'ah km, the House in the Side of the Hill,
But the anger of the gods fedlwed them.

And the red rocks came infio) the valley of the Taii',
And the waters sped away,

Back wy the Mother-Water's distant bed.

And the rmins came no maore 1o the Torp',

50 the Linle People departed,
Muoving away, family and family, clan and clan—

*Compare LAUGHTER, par. &3 and fnotnaie #24. Killing such & miraain-sheoy o
Mavap Mourniain became the arche-typal e pass™ ol Holy Man, e arche-tupal Mavajs
shaman. From the divine punishnsmi For this deed be was wbaespaently e, which
taughs himm how o cure similar afficrions i the e of otber.

*The vithe “Crearar” in thie case of Firsg Man is an owerstatemens, Perhaps o shemld read
here “Co-creans
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Lintil bast three were beft i all Kl

In the great stained cave where the pme-iree
Lies across the broken walls of the houses,
And m the end ihe three left,

Moving down the Tww® oo Hitgah kin,

To thee Sigle Hill House,

The house built by the people from Kinin"dbigil,
The Whate House far 1o the eastward,

Till they too moved on,

Muoved southward and built their homes anew—
Al Orraibi. Oraibi on the mesa.

Where their children live ioday,

Forgotien by the older gods—*

Whom they have forgoinen,

Diving ome by one. |,

And Krunldhigil i empty,

And Kim Hchl s empry,

And the owls and the rais

Mest in Buat'ah kin,

A K gyt il

And the gods dwell alone at Tw ndts ialad,
Where the ruimed altar stands

Beneath the Rock Rainbow.

And this i the story of the Rambow Bridge,

as told by Aslzyid 5'6' 10 Hoffman Birney and by him
writtem in ils present form for Dr. Herhert E. Gregory,
“scientist and friend, with a deep appreciation

and a profound admiration. 1927

*In the Nasajo view, of coursr, the grds of Navajis are she okdest. This may alan indicae a
degree of Mavago smugnes shiue divine besimgs. In the Mavajn Mowntsin area the
wears From |96 o 1927 regisiered as the wesieso perind of ihe cembury

In the 1981Fs the exinicror of ihis alwar was gemrally avsumed—paossibly even sy e
Navajo “Slim Woman ™ Alesander | Lindsay has excasaied the site and has Fownd mo
sraces of @ Foundatiom, It is possibile char the secomd hall of this senenoe i the recorder’s
addiion. In any case, the Navajns never used ssch an sliar,
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